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ǒ ô ǕA
ǡ B ǧ t
ǫ th ǯ j
ǳ Ƿ kh
ǻ D ǽ dh
ǿ R ȁ z

ȃS ȇ sh 
ȋ ȏ
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țó ȟ gh
ȣF ȧ q
ȫK ȯ l
ȳM ȷ n

øȽH ȿ w
ɃY ǥ ah
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Ǔ ǉ a
ȿ ǋ u
Ƀ Ǎ i
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Publisherôs Foreword

 
 
 

 In the Name of Allah, the All-beneficent, the 
All-merciful 

 
 
The invaluable legacy of the Household {Ahl al-Bayt} of the 
Prophet (may peace be upon them all), as preserved by their 
followers, is a comprehensive school of thought that embraces 
all branches of Islamic knowledge. This school has produced 
many brilliant scholars who have drawn inspiration from this 
rich and pure resource. 
 
It has given many scholars to the Muslim ummah who, 
following in the footsteps of Im ms of the Prophetôs Household 
(óa), have done their best to clear up the doubts raised by 
various creeds and currents within and without Muslim society 
and to answer their questions. Throughout the past centuries, 
they have given well-reasoned answers and clarifications 
concerning these questions and doubts.
 
To meet the responsibilities assigned to it, the Ahl al-Bayt 
World Assembly (ABWA) has embarked on a defence of the 
sanctity of the Islamic message and its verities, often obscured 
by the partisans of various sects and creeds as well as by 
currents hostile to Islam. The Assembly follows in the 
footsteps of the Ahl al-Bayt (óa) and the disciples of their 
school of thought in its readiness to confront these challenges 
and tries to be on the frontline in consonance with the demands 
of every age. 
 
The arguments contained in the works of the scholars 
belonging to the School of the Ahl al-Bayt (óa) are of unique 
significance. That is because they are based on genuine 
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scholarship and appeal to reason, and avoid prejudice and bias. 
These arguments address scholars and thinkers in a manner 
that appeals to healthy minds and wholesome human nature.
 
To assist the seekers of truth, the Ahl al-Bayt World Assembly 
has endeavored to present a new phase of these arguments 
contained in the studies and translations of the works of 
contemporary Sh óah writers and those who have embraced this 
sublime school of thought through divine blessing.
 
The Assembly is also engaged in edition and publication of the 
valuable works of leading Sh óah scholars of earlier ages to 
assist the seekers of the truth in discovering the truths which 
the School of the Prophetôs Household (óa) has offered to the 
entire world.
 
The Ahl al-Bayt World Assembly looks forward to benefit 
from the opinions of the readers and their suggestions and 
constructive criticism in this area.
 
We also invite scholars, translators and other institutions to 
assist us in propagating the genuine Islamic teachings as 
preached by the Prophet Muhammad (S).
 
We beseech God, the Most High, to accept our humble efforts 
and to enable us to enhance them under the auspices of Im m 
al-Mahd , His vicegerent on the earth (may Allah expedite his 
advent).
 
We express our gratitude to ujjat al-Islam waôl-Muslimin 
Shaykh Mu sin Qaraôati, the author of the present book, and 
Mansoor Limba, its translator. We also thank our colleagues 
who have participated in producing this work, especially the 
staff of the Translation Office. 
 
Cultural Affairs Department
Ahl al-Bayt (óa) World Assembly
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Foreword

 
 

 In the Name of Allah, the Compassionate, the 
Merciful 

 
 

The Cultural Center of Qurôanic Lessons was established in 
1375 AHS (1996) with the aim of compiling, arranging and 
publishing the written, audio and visual works of ujjat 
al-Islam Shaykh Mu sin Qaraôati.
 
During the many years of its activity, apart from publishing 
new books by the author, the Tafsir-e Nur {Commentary of 
Light} in particular, this institute has also presented a book in 
its edited version, which had been published by other 
publishers. 
 
Among the works of the writer on the subject of prayer is the 
book, Tafsir-e Namaz {A Commentary on Prayer}, which was 
initially published by the Performance of Prayer Headquarters. 
Pursuant to the view of the honorable officials at the 
Headquarters, subsequent editions of the said book were 
supposed to be published by the Cultural Center of Qurôanic 
Lessons.
 
It is necessary to note that this book has been edited and earlier 
typographical errors have been corrected as far as possible. 
Nevertheless, we look forward to receiving the views and 
suggestions of our dear readers who we invite to communicate 
with us at this address:
 
 

Cultural Center of Qurôanic Lessons
P.O. Box 14185/586

Tehran
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Islamic Republic of Iran 
 

 
Cultural Center of Qurôanic Lessons
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Preface

 
 In the Name of Allah, the All-beneficent, the 

All-merciful 
 

ǕĆȱĊǶĆȶĊǼćǃ Ĉǿ Ćǡƍȱǟ ĊȞĆȱǠĆȶĈɆĊȸĆ
ȿ  Ćȍ ĆȲƋǃǟ ɂćȝ ĆɂȲėȅ ĆɆƍǼĈȹĆȿ ǠĆȹ ĆǤĈɆƍȺĆȵ ǠćǶĆȶƋǼąȿ ĆȱǓ ĈȼĈȖȱǟ ƋȽǠĈȀĈɅĊȸĆȿ Ćȱ ĆȞĊȺĆǦćǃǟ Ĉȝ ĆɂȲė 

ǕĆȝĊǼĆǝǟĈȾĈȴĊǕ ĆǱĊȶĆȞĈɆĊȸĆ
 

All praise is due to Allah, the Lord of the worlds, and may 
the blessings of Allah be upon our Master and Prophet, 
Mu ammad, and his pure progeny, and may the curse of 

Allah be upon all their enemies.
 

I was glad to be present at the holy shrine of Imam ar-Rida (óa) 
and to have started writing this booklet, the drafts of which I 
had prepared earlier, prior to the beginning of the (Iranian) 
New Year 1374 AHS (which commenced on March 21, 1995).
 
In line with the efforts made after the {victory of the} Islamic 
Revolution in establishing the performance of Islamic prayer 
{ alah} in schools, universities, military garrisons, and other 
public places, I also decidedðafter writing the books, Partu-ye 
az Asrar-e Namaz {Radiance of the Secrets of Prayer}, 
Hamrah ba Namaz {In the Company of Prayer} and Yek ad va 
Chahardah Nokteh Darbareh-ye Namaz {One Hundred and 
Fourteen Points about Prayer}ðto write about a commentary 
on the recitals {adhkar} in prayer such as the takbir {recital of 
Allahu akbar at the beginning of the prayer} and the recital of 
Surah al-Fati ah and another surah, bowing down {rukuó}, 
prostration {sujud}, tashahhud and salam so that we could 
understand better what we are uttering to God in this regard, 
and have a conscious and gnostic involvement in the act of 
worship.
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Before embarking on the subject proper, let us first take a 
cursory glance at ñWorship {óibadah} and Servitude 
{óubudiyyah}ò which is the soul of prayer as well as all other 
devotional duties so as to better internalize its sublime station 
in our lives. 
 
Mu sin Qaraôati
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Worship {óibadah} and Servitude {óubudiyyah}

 
 

What is worship {óibadah}?
 
 
Worship {óibadah} is the purpose behind our creation. The 
Qurôan states: 
 

ȿ  ǁĆȵĆǹ ǠĆȲĆȪĊǨćȱǟ ĊǲĈȸƋȿ ĆȹɋǟĊȄĆǙ Ĉȱ ɍĈɆĆȞĊǤćǼćȷȿĈǀ 
 
ñI did not create the jinn and humans except that they may 
worship Me.ò [1]
 
If the work we are doing is for the sake of seeking the pleasure 
of God, then it is an act of worship. It is so even though it may 
be a business or professional venture, the pursuit of 
knowledge, marriage, service to people, or anything that is 
meant to meet our needs or that of society.
 
 
That which makes an action an act of worship {óibadah} is the 
sacred motives behind its performance and in the parlance of 
the Qurôan, it has the ñdivine baptismò { ibghat Allah}.[2]  
 

Natural disposition {fitrah} and worship {óibadah}
 
 
Some of our actions or activities are based on worship 
{óibadah} while others are anchored in natural disposition 
{fi rah}. A habit can be meritorious such as sports or not 
meritorious such as smoking. But if an action was anchored in 
natural dispositionðthat is, if it was done based on the natural 
disposition and pure mold which God has bestowed on the 
constitution of every human beingðthen it would always be 
meritorious.

file:///index/
file:///search/default.asp?url=query.asp?textsSelected=a-commentary-on-prayer-muhsin-qaraati
file:///info/default.asp?url=whatsnew.shtml
file:///info/default.asp?url=contact.shtml
file:///info/default.asp?url=donate.shtml


 
The merit of natural disposition compared to worship is that 
time and place, gender and race, and age and condition have no 
effect on it, and every human being, on account of his being a 
human, possesses it. An example of this is the affection given 
to oneôs child that is not true only to a particular generation 
and period rather, it is common for every parent to do so.[3] 
Issues such as form and style of dress or food are governed by 
habit and they vary in different times and places. In some 
regions, a certain thing is a custom while the same is not 
regarded as such in other places.
 
Worship and devotion are also among those actions that pertain 
to the natural disposition of man, and thus, the most ancient, 
beautiful and durable buildings constructed by man are related 
to worship such as temples, churches, mosques, and 
fire-temples. 
 
Of course, many differences can be seen with respect to forms 
and types of devotion. One difference pertains to the objects of 
worship extending from stone, wood and idols to the Beloved 
Lord, and another difference is in the form and style of 
worship, which varies from dancing and singing to the most 
profound and subtle litanies {munajat} of the awliyaô {saints} 
of God.
 
The objective of the prophets (óa) has not been to create the 
spirit of devotion in man but rather to reform worship in terms 
of its object and form. 
 
The large sums of money spent on the construction of 
churches, synagogues, Hindu temples, and mosques; 
considering as sacred the national flags and heroes; and 
praising the excellences and values of individuals and even 
objects are all manifestations of the spirit of devotion which 
exists in man.
 
Even those who do not worship God worship their spouses, 
children, credentials, ideology, creed, or path and they are 
ready to move forward along this way even to the extent of 
sacrificing themselves. Worship has a deep natural root in man 
although he may be unaware of it, as Mawlawi (ar-Rumi)[4] 
says:



 
ϽЂ        дϜϼϸϝв ϝϠ дϝЪϜϸнЪ Эув нͨгк̵ дϝϡЮ ϼϸ ϹжϜϹж ϸн϶ Эув 

 
Just like the childrenôs fondness of their mothers,
He regards not the satisfaction of his desire in frankincense.
 
God, the All-wise, has endowed man with all desires and 
instincts while also creating outside of man the means to 
satiate and meet these desires. If man ever becomes thirsty, 
water is created (to quench it), and if there is hunger, food also 
exists. If man is endowed with the sexual instinct, spouses 
have been created for him, and if the sense of smell is created, 
things to smell have been created too.
 
Among the profoundest feelings of man are the desire for 
eternity, love of perfection and the yearning for immortality. A 
relationship with God and worshipping Him guarantee the 
fulfillment of these natural inclinations. Prayer and worship are 
the relationships of man with the Fountainhead of Perfections, 
familiarity with the Real Beloved, and seeking refuge in the 
Eternal Power. 
 

The Root of Worship
 
Who could recognize God with all His perpetual qualities and 
perfections without resorting to subservience and obeisance to 
Him? Through stories and historical accounts, the Qurôan 
expresses the signs of His power and grandeur.
 
It states that God gave a child to Maryam (Mary) without her 
having a husband; He split the Nile River for Musa (Moses) 
(óa)[5] and drowned Firóawn (Pharoah) therein; He made the 
prophets (óa) victorious while being empty-handed, against the 
superpowers of their respective times, and rubbed the nose of 
the taghuts [6] in the ground.[7]
 
 
It is He Who created you out of lifeless clay, and your life and 
death as well as honor {óizzah} and humiliation {dhillah} are 
in His hand. Is there anyone who could perceive his own 
weakness, impotence, ignorance, and limitation as well as 
predictable and unpredictable perils and mishaps, but could not 
sense the need for the Power of Salvation and for him to 



submit to It?
 
In various verses, the Qurôan reminds man of his weakness, 
saying: At the time of birth, you had no awareness of anything; 
you were utterly in a state of weakness such that after 
acquiring strength, you shall also be heading toward weakness 
again. 
 
In every moment, you are under the threat of different types of 
dangers.
 
If the movement (both rotation and revolution) of the earth 
should slow down or should the day stand still, who could 
expedite its movement and change it?
 

ȩ ǁćȰĊǕ ĆǿĆǕĆɅĊǪćȴĊǙ ĈȷĊǕ ĆȍĊǤĆǴĆȵ ĆǗǠćȭćȴĊȡ ĆɀĊǿăȥ ǟĆȶĆȸĊɅ ĆǖĊǩĈȮɆćȴĊǣ ĈȶĆǒǠąȵ ĆȞĈȸɆąǀ 
 
ñSay, óTell me, should your water sink down {into the 
ground}, who will bring you running water?ôò[8]
 

ȱ ǁĆɀĊȹ ĆȊĆǒǠćǱ ĆȞĆȲĊȺĆȻǠćǕ ćǱĆǱǠăȥ ǠĆȲĆɀĊǩ ɍĆȊĊȮćȀćȷȿĆǀ 
 
ñIf We wish We can make it (water) bitter. Then why do you 
not give thanks?ò[9]
 

ȱ ǁĆɀĊȹ ĆȊĆǒǠćȱ ĆǲĆȞĆȲĊȺĆȻǠćǵ ćȖĆȵǠăȥ ǠĆȚĆȲĊǪćȴĊǩ ĆȦĆȮƋȾćȷɀĆǀ 
 
ñIf We wish, We surely turn it (plant) into chaff, whereat you 
are left stunned (or regretful).ò[10]
 

Ǚ ǁĈȷĊȹ ĆȊĆǖĊȹ ĆǺĊȆĈȤĊǣ ĈȾĈȴćǿɉǟ ĊȏĆǕ ĆȿĊȹ ćȆĊȪĈȔĊȝ ĆȲĆɆĊȾĈȴĊȭ ĈȆĆȦăȵ ǠĈȸĆȆȱǟ ƋȶĆǒǠĈǀ 
 
ñIf We like, We can make the earth swallow them, or let fall 
on them a fragment from the sky.ò[11]
 
The Qurôan mentions these and tens of other examples so as to 
take man out of his negligence, obliterate his pride and invite 
him toward worship and submissiveness to the Creator.
 

The profundity of worship
 
Worship is an act, which we outwardly consider as a type of 



humility, but it has deeper profundity. 
Worship stems from the soul; it springs from gnosis 
{maórifah}; it emanates from cognition; it originates from 
piety {taqaddus}; it radiates from adoration; it derives from 
admiration; it comes from seeking refuge and assistance; and it 
arises from the love of the perfections {kamalat} of the 
Worshipped Being {maóbud}. 
 
Yes, worship is outwardly a simple act, but if it is other than 
the above, worship will not be entertained by man. Worship 
means emptying the heart of material things, letting the spirit 
fly, and allowing the feet to make steps beyond the seeable and 
hearable things. Worship guarantees the love of man whose 
politeness in relation to his Lord is sometimes expressed 
through eulogy and adoration; at other times through 
glorification {tasbi } and sanctification {taqdis}; and yet at 
some other times, through gratitude and gestures of submission.
 

Indifference toward worship
 
 
Hadrat[12] óAli (óa) says: 
 

ȩĆȀƋǧĊǙ ĈǟǽăǪȩŜ ǟǽǙ ȼȺɆȝ Ć ǦȶǝǠȆȱǟ ȿ ǦȲȵǠȾȱǟ ǦȶɆȾǤȱǠǣ ǦȱȿǠȖǪȶȱǟ ȸɆȺȆȱǟ ǼȞǣ ɁǼ
ɆȝȀȶȱǟĉ        .Ǧ

 
ñMay I get blind if after having passed so many years of my 
life (and with the possession of all talent, capabilities, 
facilities, intellect, knowledge, and inspiration), I now turn into 
an animal in human form!”
 
Yes, civilization, technology and the progress of new 
instruments have made life more comfortable, bestowing 
comfort and welfare as a gift (to us), but does the perfection of 
man lie in attaining such material comforts?
 
If this is so, then the animals are more advanced than man in 
food, clothing, habitation, and the satisfaction of carnal desire!
 
In terms of food, they eat better, are more comfortable, and 
have no need of cooking and preparation!
 



In terms of clothing, they have no need for sewing, washing 
and ironing!
 
In terms of carnal desire, they satisfy it without difficulty and 
predicament.
 
In procuring a place for habitation, there are so many birds and 
insects whose technique in making nests and dens astonishes 
man. 
 
In essence, has this technological advancement brought about 
progress in our humanness as well?
 
Have individual and collective corruptions lessened?
 
Has this comfort also brought tranquility?
 
In any case, just not placing the hand of man in that of the 
infallible and just leaders would be an injustice to humanity, if 
the heart of man is not linked to God, an insult would have 
been made to the station of humanity.
 

The pleasure of God as the axis of worship
 
Just as heavenly bodies and the earth always have a fixed axis 
though they make diverse rotations and revolutions, worship, 
with all its various forms and appearances, is also anchored in 
a fixed axis, which is the pleasure of God. This is in spite of 
the fact that spatial and temporal as well as individual and 
collective circumstances determine the type of movement 
along this axis.
 
For example, travel makes (a four-cycle {rakóah}) prayer a 
two-rakóah prayer; illness may necessitate changes in the form 
of the prayer. Yet, the two-rakóah or shortened prayer is still a 
prayer and it is based on the axis of remembering God, seeking 
His pleasure and performing His command:
 

ȿ ǁĆǕĆȩĈȴĈȎȱǟ ƋǥɎĆȱ ĈǾĈȭĊȀĈǀ Ƀ
ñAnd maintain the prayer for My remembrance.ò[13]
 

The spirit of worship
 



Worship is the nourishment of the soul and the best food is that 
which is absorbed by the body. Similarly, the best act of 
worship is that which is internalized by the soul; that is, if it is 
performed with enthusiasm and presence of heart. Eating too 
much food is not beneficial. What is important is eating useful 
food. 
 
The Holy Prophet (S)[14] said to Jabir ibn óAbd Allah 
al-An ari:
 

ǙĈȷƋȽ ėǾĆǼȱǟ ǟĉȸɅĆȥ ĆǠĆȿĊȡĈȼɆȥ ȰĈǣ ĈȀĈȥĊȨąȿ Ćǩ ɍćǤĆȢƍȐćǙ Ĉɂȱėȹ ĆȦĊȆĈȝ ȬĈǤĆǻǠĆǥĆǃǟ Ĉ      .
 
Indeed this religion is firm. Therefore, act moderately in 
relation to it (and when you have no spiritual readiness for 
worship, do not impose it on yourself) so that the worship of 
Allah would not be detested by you.[15]
In another adith, we also read that the Holy Prophet (S) said:
 

ȕćɂǣɀėȱ ĈȶĆȸĊȝ ĆȊĈȨĆȱǟ ĊȞĈǻǠǤĆǥĆȿ ĆȹǠȝ ĆȪĆ   .ǠȾ
 
ñBlessed is he who loves worship and is always fond of it.ò[16]

 
Moderation in worship

 
The spirit of worship and devotion remains alive when man is 
moderate in its performance. This has been narrated in the 
books of adith under the heading, bab al-iqti ad fiôl-óibadah 
{section on moderation in worship}.[17]
 
Man is healthy when there is proportionality in his bodily 
limbs, and if a certain body member is bigger or smaller than 
the normal size, it is considered deformed (or defective in 
general). In spiritual affairs, man should also harmoniously 
nurture all that is valuable in himself. 
 
It was reported to the Holy Prophet (S) that under the pretext 
of worship, a group of his ummah {community} had 
abandoned their spouses and children and had secluded 
themselves in the mosque. The Prophet stated in a loud voice: 
ñThis is not my way and method. I myself am living with my 
spouses and reside in my house. Anyone who acts contrary to 
this does not belong to me.ò[18]  



 
Imam a - adiq (óa) narrates the story of a Muslim who had a 
Christian neighbor that embraced Islam. That Muslim had 
awakened the former Christian during the first dawn (prior to 
the time for the dawn prayer { alah as-sub }), brought him to 
the mosque and said to him: ñPerform your supererogatory 
night prayers {tahajjud} till the time for the dawn prayer and 
thereafter, engage in supplication {duóaô} till the sunrise. 
 
Then, read the Qurôan up to the time for the noon prayer { alah 
a - uhr}.ò In this manner, the Muslim urged the former 
Christian to engage in prayer, recital of the Qurôan and 
supplication day and night. When the new Muslim returned 
home, he abandoned Islam and did not go to the mosque 
anymore.[19]
 
Yes, such extremism and lack of moderation in worship will 
drive people away.
 
The martyred professor, Murtada Mutahhari,[20] narrates that 
óAmru ibn al-óA  had two sons. One was a votary of Hadrat 
óAli (óa) while the other was a supporter of Muóawiyah. One 
day, the Prophet (S) said to the good son of óAmru ibn al-óA  
(named óAbd Allah): ñI have heard that you spend your night 
in worship and your day in fasting.ò He said: ñYes, O 
Messenger of Allah.ò The Prophet (S) said: ñThis way is not 
acceptable to me.ò[21]  
 
We read in the traditions: 
 

ǙĈȷƋȱ ĈȲĊȪćȲćǡɀĈǙ ĈȩĊɍǠǤăȿ ĆǙ ĈǻĊǟǿǠǣă.   
ñIndeed, there is inclination and disinclination in the heart (of 
man).ò[22] 
You have to take advantage of wherever it inclines and leans 
to. And whenever it is not ready, do not exert pressure on it 
otherwise it will unconsciously show a negative reaction. 
 
In the Islamic instructions it is mentioned that you have to 
divide your time into four parts, and allot time for 
entertainment and enjoyment, for if you do so, you will also 
have enthusiasm for other activities.[23]
 



The Holy Qurôan gives the title of ñviolatorsò to the Jews who 
engaged in work and went fishing during the Sabbath Day:
 

ȿ ǁĆȱĆȪĆǼĊȝ ĆȲĈȶĊǪćȴćȱǟ ƋǾĈȸɅĆȝǟ ĊǪĆǼĆȿĊȵ ǟĈȺĊȮćȴĊȥ ĈȆȱǟ ɄƋǤĊǨĈǀ 
 
ñAnd certainly you know those of you who violated the 
Sabbath.ò[24] 
 
In any case, keeping zeal and ardor in worship is a principle 
which comes into being through moderation.
 
 

Management in worship
 
Management is confined not only to social, political and 
economic issues. In fact, devotional affairs are also in need of 
management.
 
The principles discussed in management are: Planning and 
work design; selection of an efficient workforce; discipline and 
supervision; encouragement and control and the like. In the 
domain of worship, these principles should also be observed in 
order to engender advancement and perfection.
 
Prayer has a specific design; it starts with takbir {utterance of 
Allahu akbar} and ends with salam or taslim {salutation}. Its 
number of rakóahs {cycles}, rukuó {bowing down} and sujud 
{prostration} is specified. Its time of performance is 
determined and its direction is toward the qiblah {the Kaóbah 
in Mecca}.
 
The mere design, however, is not enough. Its performance also 
necessitates the selection of a competent and socially oriented 
congregational prayer leader {imam}. Through good manners, 
morality, supervision, and enthusiasm, the people encouraged 
and persuaded to perform prayer and attend the mosque. 
 
Order and arrangement in the lines of the congregation as well 
as in following the Imam should be observed. In any case, it 
requires perfect management for it to be conducted in the best 
possible manner.
 

Worship as a 24-hour pharmacy



 
Anyone can have communion with God at any time, under any 
circumstance, and without any prior arrangement and 
mediation. Although special times such as the time of dawn, 
sunset on Friday, after the deliverance of the Friday prayer 
sermons, when it is raining, and the Night of Power {layla 
al-qadr}[25] have particular importance for supplication 
{duóaô} and worship {óibadah}, supplication and devotion are 
not confined to these periods.
 
Worship, at any rate, is the medicine for negligence, oblivion 
and disobedience: ñAnd maintain the prayer for My 
remembrance.ò[26] It is the source of tranquility and serenity 
and the effacer of anxieties and worriesðñLook! The hearts 
find rest in Allahôs remembrance!ò[27]
 

Worship as the source of tranquility
 
 
You know of ruffian taghuts, big capitalists, and possessors of 
knowledge, industry and technology, but do you know anyone 
among them who has peace of mind and tranquility of heart? 
 
Do Western societies today have peace of mind and tranquility 
of heart? 
 
Have the possession of power, industry and wealth brought 
about serenity, friendship, tranquility, and peace of mind?
 
Yet, worship and obedience to God bring about such a state for 
the saints of God that under no circumstance whatsoever would 
they experience anxiety. At this juncture, it is appropriate for 
me to narrate two recollections of the Great Leader of the 
Islamic Revolution, Imam Khomeini (q):[28]
 
After the escape of the Shah from Iran, even though his 
subservient puppet, Shapur Bakhtiyar was ruling, Imam 
Khomeini decided to return to his country after 14 years in 
exile. A reporter in the airplane asked him: ñWhat do you feel 
now?ò He replied: ñNothing!ò
 
This is while millions of enthusiastic Iranians were worrying 
for the safety of the Imam. Having peace of mind, the Imam 



was busy in the night supererogatory prayers and remembrance 
of God. 
 
This tranquility was only because of his constant remembrance 
of Him.
 
The other recollection, which I heard from the son of the 
Imam, the late ajj Sayyid Ahmad Khomeini, is this: ñOn the 
day of the Shahôs escape from Iran, tens of reporters and photo 
journalists from around the world gathered in the house of the 
Imam in Paris in order to relay his speeches to the world. The 
Imam stood on a chair and uttered a few statements. 
 
Then, he turned to me and asked: óAhmad, has the time for the 
noon prayer { alah a - uhr} arrived?ô I said: óYes.ô Without 
any delay, the Imam concluded his speech and came down 
from the chair for the performance of prayer at its initial (and 
best) time. All were perplexed as to what had happened. I said: 
óThe Imam performs his prayer on timeô.ò
 
What the Imam did in Paris was a lesson he had learned from 
his leader, Imam ar-Rida (óa). It has been recorded in history 
that the chief of the group of Sabeans, a group that has been 
mentioned in the Qurôan,[29] was an arrogant and fanatic 
scholar. 
 
Whenever he would sit down in a dialogue with Imam ar-Rida 
(óa), he would not surrender and concede until when, during a 
certain intricate discussion, his mind became so confused that 
he said: ñNow, my heart has softened and I accepted your 
logic.ò At that time, the call to prayer {adhan} was recited. 
Imam ar-Rida (óa) left the assembly in order to pray. 
 
Although the companions of the Imam (óa) insisted that if he 
continued the discussion for some moments, the chief of the 
Sabeans and all his followers would become Muslims, he (óa) 
said: ñTo perform the prayer at its earliest (and best) time is 
more important than discussion. If he really deserves it, he can 
also accept the truth after the prayer. The Sabean scholar, who 
saw this dignity, decisiveness, obedience and love for the truth 
in the Imam (óa), became more interested.[30]     
 

Worship and acquisitions



 
Worship is a means to acquire divine help and graces.

ȿ ǁĆȝǟĊǤćǼĊǿ ĆǣƋȬĆǵ ĆǪƋɅ ɂĆǖĊǩĈɆĆȬĆȱǟ ĊɆĆȪĈȸɆćǀ 
 
ñAnd worship you Lord until certainty (or death) comes to 
you.ò[31]
 
Hadrat Musa (Moses) (óa) engaged in worship and litanies for 
40 days and nights on the Mount of ur for the acquisition of 
the heavenly book, Tawrah (Torah). The Holy Prophet of 
Islam (S) was busy in the performance of acts of worship in the 
cave of ira for a long time before the acquisition of divine 
revelation. It is thus stated in the traditions:
 

ȵĆȸĊ ǟĆǹĊȲĆȌĆ ȱǟĊȞĈǻǠǤĆǥ ǃĈ ǟĆǿĊǣĆȸɆȞĆȍ ĆǠǵǠǤă șĆȾĆǧȀĊ ɅĆȜɆǣǠȺć ȱǟĊǶĈȮĊȶĆǦĆ ȵĈȸĊ ȩĆȲĊǤĈȼĈȝ ĆɂȲė 
ȱĈȹǠȆĈȼĈ.

 
ñHe who sincerely worships Allah for forty days, springs of 
wisdom shall appear from his heart to his tongue.ò[32]
Yes, sincere worship is an academy that trains in the course of 
forty days the sage who would acquire wisdom from the divine 
fountain and share it with others.
 

The reciprocal effects of faith and worship
 
Just as faith draws man toward worship, worship is also 
effective in strengthening faith. Their similitude is that of a 
root which delivers water and food to the branches, and in turn, 
the branches transfer heat and light to the root. Yes, whenever 
worship improves and increases, manôs enthusiasm toward the 
Object of Worship is also enhanced.  

 
The philosophy of worship according to the Qurôan

 
The Qurôan regards the remembrance of God as the philosophy 
of prayer: ñAnd maintain the prayer for My 
remembrance.ò[33] And the remembrance of God is the 
source of tranquility of the heart: ñLook! The hearts find rest 
in Allahôs remembrance!ò[34] 
 
And the consequence of tranquility of the heart is soaring to 
the celestial realm: ñO soul at peace! Return to your 



Lord!ò[35]
 
In other cases, the Qurôan considers gratitude to God as the 
reason behind worship:
 

ȝǟ ǁĊǤćǼćǿ ǟȿĆǣƋȮćȴćȱǟ Ƌǹ ɃǾĆȲĆȪĆȮćȴĊ ǀ
ñWorship you Lord, who created you.ò[36]
 

ȥ ǁĆȲĊɆĆȞĊǤćǼćǿ ǟȿĆǡƋǾȽ Ćȱǟ ǟĊǤĆɆĊǨĈȱǟ Ė ƋǕ ɃǾĆȕĊȞĆȶĆȾćȴĊȵ ĈȸĊǱ ćțɀąȿ ĆȵǓ ĆȺĆȾćȴĊȵ ĈȸĊ 
ǹĆɀĊȣą ǀ 

 
ñLet them worship the Lord of this House, who has fed them 
{and saved them} from hunger, and secured them from 
fear.ò[37]
 
In some verses, the educational function of prayer has been 
pointed out:
 

ǁ ǙĈȷƋȎȱǟ ƋǥɎĆǩ ĆȺĊȝ İɂȾĆȸĈȱǟ ĊȦĆǶĊǒǠȊĈȿ Ćȱǟ ĊȶćȺĊȮĆȀĈǀ  
 
ñIndeed the prayer prevents indecencies and wrongs.ò[38]
 
For the sake of the authenticity or acceptance of prayer, the 
performer of prayer has no option but to observe the religious 
precepts as a whole, the observance of which is itself a strong 
foundation for abstaining from sin and indecency. Yes, anyone 
who would wear a white garment will naturally not sit on a 
dirty and polluted ground. 
After enjoining prayer, the Qurôan states:
 

ǁ ǙĈȷƋȱǟ ĊǶĆȆĆǧǠȺĈɅ ćǾĊȽĈǤĊȸĆȆȱǟ ƋɆƍǧǠǞĈ ǀ
 
ñIndeed good deeds efface misdeeds.ò[39]
 
Thus, prayer is a practical repentance for past sins, and through 
this verse, God gives hope to the sinner that if he would 
perform meritorious acts such as prayer and worship, his 
misdeeds will be erased.
 

Prayer in the words of ImamóAli (óa)
 



Hadrat óAliôs (óa) many references to prayer and the 
remembrance of God as recorded in Nahj al-Balaghah[40] 
have been compiled in a book entitled, Namaz dar Nahj 
al-Balagheh {Prayer in Nahj al-Balaghah}. Here, I shall quote 
a statement of the Imam (óa) concerning the philosophy of 
glorification and the remembrance of God whose most 
important manifestation is prayer:
 

ǟĈȷƋȝ ǃǟ ĆȂƋȿ ĆǱ ĆȰĉǱ ĆȞĆȰĆǾȱǟ ƍȭĊȀĆǱ ĆǒɎăȱ ĈȲĊȪćȲćǡɀĈǩ ĆȆĊȶĆȜćǣ ĈȼĈǣ ĆȞĊǼĆȱǟ ĊɀĆȩĆȀĆȿ ǥĆǩ ćǤĊȎĈȀć 
ǣĈǣ ȼĆȞĊǼĆȞȱǟ Ć.ǥɀȊ

 
Certainly, Allah, the Glorified, the Sublime, has made His 
remembrance the light for hearts which hear with its help 
despite deafness, see with its help despite blindness and 
become submissive with its help despite unruliness.[41]
Then, concerning the blessings of prayer, the Imam (óa) said:
 

ȩĆǼĊ ǵĆȦƋǨĊǣ ĈȾĈȴ ȱǟĊȶĆǝɎĈȮĆȿ ǦĆȹ ćȂĉȱĆǨĊ ȝĆȲĆȾɆĈȴć ȆȱǟƋȺɆȮĆȿ ǦĆ ȥćǪĈǶĆǨĊ ȱĆȾćȴ ǟĆǣĊǡǟɀĆ 
ȆȱǟƋǒǠȶĈ ȿĆ ǟćȝĈǼƋǧĊ ȱĆȾćȴ ȵĆȝǠȪĈǼĆȮȱǟ Ĉ.ǧǠȵǟȀ

 
The angels have surrounded them (performers of prayer) and 
peace is showered upon them. The doors of heaven are opened 
for them and abodes of blessedness, of which He had informed 
them, have been prepared for them.[42] 
In another sermon, the Imam (óa) says:
 

ȿĆ ȹǟƋǠȾ ȱĆǪĆǶćǨƌ ǾȱǟƌȹćǡɀĆ ǵĆǨƋ ȱǟĊɀĆǿĆȧ ȿĆ ǩćȲȖĈȪćǠȾ ǟĈȕĊȧɎĆȀȱǟ ƋǣĆ.Ȩ
 
ñCertainly, prayer removes sins like autumn strips leaves off 
from trees, and it liberates you from the rope (of sins) tied 
around your neck.ò[43] 
 
In continuation, he narrates an interesting comparison from the 
Holy Prophet (S):
ñPrayer is like a hot spring situated at someoneôs door.  If he 
takes a bath in it five times a day, will then any dirt remain on 
him?ò[44] 
 
In Sermon 196, the Imam (óa) enumerates some of the moral 
vices such as pride {kibr}, disobedience and oppression 
{ ulm}, and then he (óa) says: ñIt is on account of these perils 



that God has encouraged His believing servants to perform 
alah and zakah,[45] to fast during the days when it is made 
obligatory.ò Then, concerning the effects of prayer, he (óa) 
says: 
 

ǩĆȆĊǠȺɆȮăɍ ĆȕĊȥǟȀĈȾĈÛȴ ǩĆǺĊȊĈǠȞɆăɍ ĆǣĊǿǠȎĈȽĈÛȴ ǩĆǾĊɎɆȱă ȱĈȺćȦćȅɀĈȾĈȴĊ ǩĆǺĊȦĈǠȒɆăȱ ÛĈȪćȲćǣɀĈȾĈÛȴ 
ǟĈȱǟȁĆǦă ȱĈȲĊǺĆɆĊǒɎ ȝĆȺĊȾćȴ ǟĈȷĊ ǟĆȿĊ ǵĆȊĆǪĊȾćȴ ȱǟĊɀĆǵĊȊĆǦ ȹǓĆȆĆȾćȴĊǽ ĈȭĊȀĆ.ȫ

 
{This act of worship} gives their (Godôs believing servantsô) 
limbs peace and rest, casts fear in their eyes, softens their 
spirits, cultivates a sense of humility in their hearts and purges 
them from pride. At the time of fear, anxiety and loneliness, 
remembrance of You gives them enthusiasm and intimacy.[46]
 
Of course, it is obvious that everyone does not receive such 
benefits from prayer; rather, it is only that group which is 
enamored by prayer and the remembrance of God. This group 
will not exchange them for the entire world.
 

The effects and blessings of servitude and submission
 

1. Sense of honor and esteem
 
Imam Zayn al-óAbidin (óa) says in his litanies {munajat}: 
 

ǙĈȱėȾĈȭ ɄĆȦėǣ ɂĈȝ ɄĈȂĉǟăǕ ĆȷĊǕ ĆȭćɀĊȷĆȱ ĆȬĆȝ ĆǤĊǟǼă.
 
ñO Lord! It is already enough of an honor for me that I am 
Your servant.ò[47]
 
Which honor is more sublime than that man could talk to his 
Creator and He in turn would listen to the words of man and 
grant them?!
 
In this fleeting world, if a person speaks with a scholar or a 
great man, he feels a sense of honor because of his presence 
and the opportunity to be in conversation with him, and that a 
person who was once a student of a certain distinguished 
professor also gives him self-esteem.
 

2. Sense of strength
 



So long as a child is holding the hand of his strong and kind 
father, he feels a sense of strength, but if he is alone, he 
experiences fear and apprehension lest others annoyed him.
 
A person who is linked to God feels a sense of strength 
vis-¨-vis the superpowers, aghuts and arrogant (powers).
 

3. Sense of dignity
 
Dignity {óizzah} means not to come under the influence of 
others. In the school {maktab} of the prophets {anbiyaô} (óa), 
all dignity belongs to God just as all power belongs to Him. 
Thus, the Qurôan criticizes those who incline to other than 
God, saying: ñDo you want dignity from other than God?ò[48]
 
It is natural that linking with the Absolute Beloved and Eternal 
Power gives dignity to man, just as words such as ñAllahu 
akbarò {Allah is greater} humiliate the aghuts in the eyes of 
man and make him dignified in comparison to them.
 
So, the Qurôan orders us to seek power and strength from 
prayer and worship when we face difficulties and adversities:
 

ǁ ȿĆȎȱǟƋȲĆɀėǥĈ ǣĈȎȱǠƋǤĊȀĈ ȿĆȅǟĊǪĆȞĈȺɆćǟɀ ǀ
 
ñAnd take recourse in patience and prayer.ò[49]
 
During critical moments, the saints of God also used to 
strengthen themselves through prayer. On the afternoon of the 
ninth day of Mu arram in Karbalaô, the army of Yazid made an 
assault on the camp of Imam al- usayn (óa). The Imam (óa) 
said: ñPostpone the battle for one night as I am fond of prayer 
and I would like to engage in worship tonight till morning.ò[50]
 
The righteous servants of God are not only fond of the 
obligatory {wajib} prayers but also of the recommended 
{musta ab} prayers. The recommended prayer is a sign of 
fondness for prayer. There are many people who perform the 
obligatory prayers due to fear of divine wrath for missing 
them. With respect to the recommended prayer, however, love 
rather than fear is not the issue.
 



Yes, anyone who loves somebody likes to talk with him more 
and does not want to separate from him. How could man claim 
that he loves God when he has no enthusiasm for speaking 
with Him?!
 
Of course, this distaste for prayer and recommended acts is not 
without reason. In fact, according to the traditions, sin takes 
away the opportunity for the night and dawn supererogatory 
prayers.[51]  
 
In any case, the one who does not perform the optional prayers 
is not worthy of expecting virtues from God, just like someone 
who is waiting for the advent of the Reformer {mu li } (Imam 
al-Mahdi (óa)) while he himself is not reformed or righteous 
{ ali }.
 
The recommended prayers also compensate for the defects and 
shortcomings of the obligatory prayers.[52] A certain person 
asked the Imam (óa): ñMy heart is not in my prayer and I do 
not benefit from the blessings of prayer. What should I do?ò 
The Imam (óa) said: ñAfter the obligatory prayers, perform the 
optional prayers as they compensate for the shortcomings of 
the former and lead to the acceptance of the obligatory 
prayers.ò
 
It is on account of these effects and blessings that the saints of 
God paid much attention not only to the obligatory prayers but 
also to the optional prayers, and they used to keep aloof from 
those things that obstruct and disturb this religious wayfaring 
and spiritual ascension such as excessive eating, excessive 
talking, excessive sleeping, eating unlawful or unlawfully 
earned food, debauchery, and worldly engagements, which 
keep man away from worship and make prayer heavy for him. 
As the Qurôan says:
 

ǁ ȿĆǙ ĈȹƋȱ ǠȾĆȮĆȀɆǤĆǥĄǙ Ĉɍĉȝ ĆȲĆȱǟ ɂĊȉǠǺĈȸɆȞĆ ǀ
 
ñAnd it (prayer) is indeed hard except for the humble.ò[53]
 

4. Training agent
 

 



Although prayer is spiritual and religious communion whose 
aim is the remembrance of God, Islam seeks to implement this 
spirit (of communion) under the framework of a set of 
educative programs, and thus, it has set many requirements for 
itði.e. requirements for the correctness of the prayer, 
requirements for its acceptance and requirements for its 
perfection.
 
Cleanliness of the body and clothing, facing the qiblah, correct 
recital of the words, permissibility {muba } of the place and 
clothing of the performer of prayer are some of the factors 
necessary for the correctness of prayer, which are related to the 
body of the performer and not his soul.
 
However, Islam has framed this prayer in this manner so as to 
give lessons to the Muslims about hygiene, cleanliness, 
independence, and the observance of the rights of others.
 
Just like concentration, complete devotion, acceptance of the 
leadership of the infallible Imams (óa) and payment of those 
financial obligations such as khums[54] and zakat are 
requirements for the acceptance of prayer, so too are the 
performance of prayer at its earliest time, in the mosque and in 
congregation, that the performer of the prayer  wears clean 
garments, applies perfume, brushes his teeth, and observes the 
order of the lines and the like are among the requirements for 
the perfection of prayer. 
 
A keen scrutiny of these requisites makes it clear that each one 
of them plays a key role in training human beings. 
 
Whichever direction we stand in prayer is toward God, as the 
Qurôan states: 
 

ǁ ȥĆǖĆɅĊȺĆǩ ǠȶćɀĆȱƌȥ ǟɀĆǮĆȴƋȿ ĆǱĊȼćǃǟ ĉĈ ǀ
 
ñSo whichever way you turn, there is the face of Allah!ò[55]
 
However, in order for Muslim society to understand that it 
must have a single direction and learn the lesson of unity and 
solidarity, everyone is ordered to face a single direction. But 
why is that direction toward the Kaóbah? 



 
It is because the Kaóbah is the first place to have been selected 
as a place for the worship of mankind:
 

ǁ ǙĈȷƋǕ ĆȿƋȯĆǣ ĆɆĊǨąȿ ćȑĈȜĆȱ ĈȺȲĉȃǠĈȱ ĆȲƋǣ ɃǾĈǤĆȮƋǦĆȵ ćǿǠǤĆȭăȿ ǠĆȽ ćǼăȱ ɁĈȲĊȱǠȞĆȸɆȶĆ ǀ
 
ñIndeed the first house to be set up for mankind is the one at 
Bakkah,[56] blessed and a guidance for all nations.ò[57]
 
On one hand, the founder and custodians of the Kaóbah 
throughout history have been prophets (óa). Thus, standing 
facing the Kaóbah is a sort of ideological solidarity throughout 
the ages. 
 
On the other hand, the Kaóbah is the source of independence. It 
is because when the Muslims were still facing the Bayt 
al-Muqaddas, the qiblah of the Jews and Christians, the latter 
taunted the former, saying: ñYou are standing while facing our 
qiblah; why do you have no independence?ò The Qurôan thus 
states with utmost explicitness:
 

ȥ ǁĆɀĆȯĉİĈȿ ĆǱĊȾĆȬĆȉ ĆȖĊȀĆȱǟ ĊȶĆȆĊǲĈǼĈȱǟ ĊǶĆȳǟȀĈȿ Ćǵ ĆɆĊǬćȭ Ǡȵ ćȺĊǪćȴĊȥ ĆɀĆȱƌȿ ǟɀćǱćȽɀĆȮćȴĊ 
ȉĆȖĊȀĆȻćȱ ĈǞĆɎĉɅ ĆȮćȷɀĆȱ ĈȺȲĉȃǠĈȝ ĆȲĆɆĊȮćȴĊǵ ćǲƋǦĄ ǀ

 
ñTurn your face toward the Holy Mosque, and wherever you 
may be, turn your faces toward it, so that the people may 
have no argument against you.ò[58]
 
In sum, the Kaóbah is the source of independence, unity and 
solidarity, and these are the educative lessons of prayer.
 

5. Summoning up spirits!
 
The market for hypnotism and summoning up spirits has 
flourished nowadays in the world, but our point is not those 
things. Our point is that we have to summon up our runaway 
soul toward the Creator through prayer and let this truant pupil 
be present in class. One of the blessings of prayer is the 
summoning up of the rebellious and runaway soul to the 
Presence of God. 
 
In the Munajat ash-Shakkin, Imam Zayn al-óAbidin (óa) 



complains in the Presence of God against his own soul, saying: 
ñO God! I am complaining to You against a soul which is 
inclined toward carnal desires and is escaping from the truth.ò
 
It is this soul that considers sin to be sweet and light to man, 
justifying it thus: ñYou will repent afterward anyway,ò or 
ñOthers have also done these deeds.ò The soul is like a wanton 
child. If his father is not watchful of him, he will separate from 
his father and go wherever he wants, and in every moment he 
is susceptible to every kind of danger.
 
The best way of controlling this rebellious soul is for man to 
summon it several times a day to the Presence of God and 
thereby remove its negligence and save it from drowning in the 
quagmire of material things.
 

6. Guardianship {wilayah} over creation!
 
Among the blessings of prayer and worship is that gradually 
man acquires dominance over the universe.
 
First step: The Qurôan says:
 

ǁ ǙĈȷĊǩ ĆǪƋȪćǃǟ ǟɀĉĆɅ ĆǲĊȞĆȰĊȱ ĆȮćȴĊȥ ćȀĊȹǠȩăǀǠ 
 
ñIf you are wary of Allah, He shall appoint a criterion[59] 
for you.ò[60]
 
In another place, it states:
 

ǁ ɅĆǲĊȞĆȰĊȱ ĆȮćȴĊȹ ćǿɀăǩ ǟĆȶĊȊćȷɀĆǣ ĈȼĈ ǀ
 
ñAnd give you a light to walk by.ò[61]
 
So, God-wariness {taqwa}ðthe most important aspect of 
which is servitude to God and prayerðis a step toward the 
acquisition of light {nur} and insight {ba irah}. 
 
Second step: Those who accept divine guidance and are within 
the orbit of truth, God will enhance the guidance they possess:
 

ǁ ȿĆȱǟ ƋȸɅǾĆȽǟ ĊǪĆǼĆȿĊǻǟȁ ǟĆȽćȴĊȽ ćǼăǀ Ɂ 



 
ñAs for those who are {rightly} guided, He enhances their 
guidance.ò[62]
 
Hence, their light and guidance shall not cease; rather, on 
account of the submission and servitude, they are always in a 
state of advancement and proximity {qurb} (to God), and the 
radiance of their existence shines brighter.
 
Third step: Since these individuals are exerting effort in the 
way of God, God will show them many paths leading toward 
perfection:
 

ǁ ȿĆȱǟ ƋȸɅǾĆȽǠǱ ĆǼćȱ ǠȺɆȥ ǟȿĆȺĆȾĊǼĈɅĆȺƋȾćȴĊȅ ćǤćȲĆǠȺ ǀ
 
ñAs for those who strive in Us, We shall surely guide them in 
Our ways.ò[63]
 
Fourth step: Whenever Satan makes an insinuation to them, 
they will immediately be reminded and ask forgiveness from 
Allah:
 

ǁ ǙĈȵ ǟǽĆȆƋȾćȴĊǝǠȕ ĈȤĄȵ ĈȸĆȊȱǟ ƋɆĊȷǠȖĈǩ ĆǾĆȭƋȀćǟȿ ǀ
 
ñWhen those who are God-wary are touched by a visitation 
(or insinuation) of Satan, they remember {Allah}.ò[64]
 
Fifth step: Prayer is the best means for self-building and 
keeping aloof from indecency and evil:
 

ǁ ǙĈȷƋȎȱǟ ƋǥɎĆǩ ĆȺĊȝ İɂȾĆȸĈȱǟ ĊȦĆǶĊǒǠȊĈȿ Ćȱǟ ĊȶćȺĊȮĆȀĈǀ 
 
ñIndeed the prayer prevents indecencies and wrongs.ò[65]
 
After following these steps, man will acquire dominance over 
his soul. He harnesses it and will not be entangled by 
insinuations and desires. As a matter of fact, whenever the 
pressure of inner insinuation {waswasah} and outer aghut is 
intensified, he will again seek assistance through prayer and 
patience:
 



ȿ ǁĆȎȱǟƋȲĆɀėǥĈ ǣĈȎȱǠƋǤĊȀĈ ȿĆȅǟĊǪĆȞĈȺɆćǀ ǟɀ 
ñAnd take recourse in patience and prayer.ò[66]
 
Sixth step: God-wary {muttaqi} individuals, whose existence 
is illuminated with the divine light move a step forward with 
every prayer, for prayer is not repetition; it is an ascension. The 
stairs of a ladder are all similar, but every stair brings man to a 
higher stage. It is like someone who digs a well. Apparently, 
he is doing a repetitive task and is always digging, but in 
reality, with every strike that he makes, his well is becoming 
deeper. 
 
The rakóahs {cycles} of prayer are apparently repetitive, but in 
reality, they are stairs in climbing the ladder of perfection and 
for deepening gnosis {maórifah} and faith {iman}.
 
The performer of prayer does not allow his life to become a 
grazing land for Satan or to be dominated by him. In the Duóaô 
Makarim al-Akhlaq, Imam Zayn al-óAbidin (óa) asks this from 
God: ñO Lord! If my life is a meadow for Satan, terminate it!ò
 
Satan not only gives illusion and fancy but also crushes the 
soul of man under his feet and makes man negligent of the 
truth and the reality. 
 
Yes, the Holy Prophet (S) was awake even when he was asleep 
whereas we are asleep while awake and even while we are 
praying our souls are the victims of Satan and the imagination. 
As Mawlawi says: 
 

К йЪ ϽϡгПу͟ ϥУ͵̲оϝзу̲Ϟϼ еК ϟЯЧЮϜ аϝзт ъ               аϝзт ̵ъϜ ̲аϝж
бЇͧ нϦ м ϼϜϹуϠ ̪йϧУ϶ ев бЇͧ               ϞϜн϶ йϠ йϧТϼ Ьϸ ϼϸ бЮϸ  ϱϧТ
ϞϝϠ

 
The Prophet said, ñMy two eyes are asleep while my heart 
doesnôt sleep and forget the Lord of the creatures.
 
Your eyes are awake and the heart fell asleep. My eyes are 
asleep while my heart is looking for the opening door.ò
 
In another place, he says:
 



̪Ьϸ йЪ ϽϡгПу͟ ϥУ͵ днͨгк ϼϸ             ϥЂϜ оϽ͟ ϽуЂϜ пжϝϠϝуϠ 
Њ̲ϥЂϜ оϽЊϽ 
̪ϸϝϠ ̲͟Ͻ Ϝϼ РϽВ Ͻк жϜϼ̲Рыϧ϶Ϝ ϹЊ ϝϠ ϥЂϜϼ й͵ м ͧ͞ й͵          РϜϿ͵ Ϲ

 
The Prophet said that the heart is like a feather, which is 
captured in a desert by a wind.
 
The wind shoots away the feather to every corner vainly. 
Sometimes to the left and sometimes to the right with a 
hundred difference.
 
If this soul is not bridled, every moment it can draw man 
toward corruption:
 

Ǚ ǁĈȷƋȺȱǟ ƋȦĊȄĆ Ćɉ
ĆȵĉǿǠĆǥĄǣ ĈȆȱǠƌǒɀĈǙ Ĉɍĉǿ Ǡȵ ĆǵĈȴĆǿ Ćǣĉǀ Ʉ 

 
ñFor the {carnal} soul indeed prompts {men} to evil, except 
inasmuch as my Lord has mercy.ò[67]
 
For this reason, the Qurôan regards paradise as exclusive for 
those who have no desire for dominance and corruption not 
only in words but also in the heart.[68] And for those who 
prevent their souls from following their desires, paradise shall 
be their abode.[69]
 
The saints of God are the rulers { ukamaô} over their minds 
and thoughts and not condemned {ma kumin} by them. As a 
result of their servitude to God, they have such guardianship 
{wilayah} and dominance { } over their souls that they do 
not allow even an insinuation {waswasah} to enter their hearts.
 

̪бϮмϜ МϽв нͧ ев ЀϽϧЂϸ Ϝϼ Ёͺв ев ϽϠ ϸнϠ пЪ     Ёͺв йЇтϹжϜ
 
I am like a bird, He is like Jamsh d, and the thought over the 
fly.
When can I have access over the fly?
 
After man attains light, cognition and awareness; controls the 
soul through gnostic, zealous and conscious prayers; sets his 
soul toward the pleasure of God; and acquires guardianship 
and dominance over his soul, he will also acquire dominance 
over creation. His supplications will be effective and he can 



perform divine works.
 
The miracles of the prophets (óa) are the same authority over 
creation and mastery over nature, which they performed with 
divine permission.
They are thus saying:

ȞȱǟćɅǻɀǤĉǦćǱ ćȽɀĈȭ ǥȀćȀȱǟ ǠȾȾȺĉɆǣɀǣĉ.Ǧ
 
ñServitude {óubudiyyah} is a gem that brings about lordship 
{rububiyyah}.ò 
It refers to the dominance over the creation which results from 
servitude to God.
 
It is recorded in the hadith that God says: 
ñThrough optional and recommended acts, man gets nearer to 
Me step by step until such a time that he becomes My beloved 
{ma bub} and once he attains this station, I will become his 
eyes, ears, tongue, and hand, and all his actions will become 
divine and purposeful. He will reach a point where like Hadrat 
Ibrahim (Abraham) (óa), he will say:    
 

Ǚ ǁĈȷƋȍ Ćȿ ɄǩɎĆȹ ćȆćȿ ɄȮĆȵ ĆǶĊɃǠɆĆȿ Ćȵ Ćǃ ɄǩǠȶĈĉĈǿ ĆǡĉİĈȱǟ ĊȱǠȞĆȸɆȶĆǀ 
 
ñIndeed my prayer and my worship, my life and my death are 
for the sake of Allah, the Lord of all the worlds.ò[70]
 

The visage of prayer
 
 
Whatever can be said and written about prayer would still not 
be enough to fully describe it. How could it be possible to 
express in a few words the pillar of religion, the banner of 
Islam, the reminiscence of religions and prophets, and the pivot 
of the acceptance of all deeds?
 

  Prayer is the program for every morning and evening. In 
the morning the first obligatory word is prayer and in the 
evening the last obligation is prayer. So, the beginning and 
the conduct of every day is through remembrance and for 
the sake of God.

 
  Prayer is the secret of the one whoðwherever he is and 



whoever he is, whether traveling or not, on the ground or in 
the air, whether in poverty or in affluenceðis subservient 
to Him and not to other than Him. 

 
  Prayer is the practical ideology of the Muslim in which he 
expresses his beliefs, ideas, aspirations, and models.

 
  Prayer means strengthening values and preventing the 
disintegration of the personality of individuals and 
members of the society in the same way that if the 
materials of a building are weak, the building will collapse.

 
  The call to prayer {adhan} is the clarion of monotheism 
{taw id}, which summons the scattered soldiers of Islam in 
a single line and under a single banner, and places them 
behind a just leader {imam}.

 
  The imam of the congregation {jamaóah} is one person so 
as to serve as a clue that the imam of the society {jamióah} 
should also be one person so as to have centralization in the 
conduct of affairs.

 
  The imam of the congregation is supposed to attend to the 
weakest among the people, and this is a lesson that in 
decision-making, the deprived class of the society must be 
attended to. While praying, when the Messenger of Allah 
(S) heard the cry of a child, he hurriedly performed the 
prayer so that in case the mother of the child had ever 
participated in prayer, she could quickly attend to the needs 
of her child![71] 

 
  The first command after the creation of man was the 
command for prostration addressed to the angels: 
ñProstrate before Adam (Adam)!ò[72]

 
  The first place on earth that surfaced and became dry was 
the site of worship (Mecca and the Kaóbah).[73]

 
  The first task done by the Messenger of Allah (S) after his 
emigration {hijrah} to Medina was the construction of a 
mosque.

 



  Prayer is both the enjoinment of what is good {amr 
biôl-maóruf} and the forbiddance of what is evil {nahyi 
óaniôl-munkar}. We say everyday in the adhan and 
iqamah: ñCome to prayer; come to (the means of) success; 
come to the best of deeds.ò That is, of all affairs, the best 
deed is prayer. Also, prayer keeps man away from 
corruption and indecency: 

 
Ǚ ǁĈȷƋȎȱǟ ƋǥɎĆǩ ĆȺĊȝ İɂȾĆȸĈȱǟ ĊȦĆǶĊǒǠȊĈȿ Ćȱǟ ĊȶćȺĊȮĆȀĈǀ  

 
      ñIndeed the prayer prevents indecencies and 
wrongs.ò[74]
 
  Prayer consists of movements which have emanated from 
consciousness and cognition. It is through the cognition of 
God that by His order, for His sake and because of zeal for 
Him, we stand in prayer, and thus, the Qurôan has 
prohibited us from praying while in a state of 
drunkenness[75] and indolence[76] so that whatever we 
recite in prayer must be with consciousness and attention.

 
  Prayer gives awareness. The Jumóah prayer is held every 
Friday of the week and prior to it two sermons {khutbahs} 
are delivered. These two sermons are made in lieu of two 
rakóahs of prayer, and in a sense, are part of the prayer. 
According to Imam ar-Rida (óa), the sermons must inform 
the people of all the issues in the world.[77] Listening to 
the sermons and then praying means being informed and 
then praying.

 
  Prayer means exit from oneôs self and soaring toward 
God. The Qurôan says in this regard:

ȿ ǁĆȵ ĆȸĊɅ ĆǺĊȀćǯĊȵ ĈȸĊǣ ĆɆĊǪĈȼĈȵ ćǱǠȾĈȀăǙ ǟĈȱĆǃǟ ɂĉĈȿ Ćǿ ĆȅćȱɀĈȼĈǭ ćȴƋɅ ćǼĊǿĈȭĊȼćȱǟ ĊȶĆɀĊǧćȥ ĆȪĆǼĊ 
ȿĆȩĆȜĆǕ ĆǱĊȀćȻćȝ ĆȲĆǃǟ ɂĉĈǀ 

   
ñAnd whoever leaves his home migrating toward Allah 
and His Apostle, and is then overtaken by death, his 
reward shall certainly fall on Allah.ò[78]
   
Imam Khomeini says: 
   Migration {hijrah} from the abode of the heart to God is 



one of the manifestations of this verse. Migration from 
self-admiration, self-centeredness and self-conceit toward 
worship of God, love of God and God-wariness is the 
greatest of migrations.[79] 

 
  Prayer is in the rank {manzilah} of the Greatest Name of 
Allah {ism al-aó am}, nay it is the Great Name of Allah 
itself!

 
  In prayer, the honor {óizzah} of the Lord {rabb} and the 
lowliness {dhillah} of the servant {óabd} is manifested, 
and this station is already sublime.

 
  Prayer is the banner of Islam. 

 
Just as a banner is a symbol, prayer is the symbol and the 
emblem of Islam. Just as a flag is respected, and insulting it is 
tantamount to insulting a nation and country, insulting and 
neglecting prayer also means insulting and neglecting the 
religion as a whole. Just as hoisting the flag is a sign of 
political vitality and military prowess, performance of prayer is 
also the same.
 

Prayer and the Qurôan
 
In many cases, the Qurôan and prayer have been mentioned 
together such as in this verse:
 

ǁ ɅĆǪĊȲćȷɀĆȭ ĈǡǠǪĆǃǟ ĉĈȿ ĆǕ ĆȵǠȩćȎȱǟ ǟɀƋǥɎĆǀ 
 
ñIndeed those who recite the Book of Allah and maintain the 
prayer.ò[80]
 
And in another place, it states:
 

ȿ ǁĆȱǟ ƋȸɅǾĆɅ ćȶĆȆƍȮćȷɀĆǣ ĈȱǠĊȮĈǡǠǪĈȿ ĆǕ ĆȵǠȩćȎȱǟ ǟɀƋǥɎĆǀ  
 
ñAs for those who hold fast to the Book and maintain the 
prayer.ò[81]
 
Sometimes, one attribute has been mentioned for prayer and 
the Qurôan, just as the word óremembranceô {dhikr} has also 



been mentioned for the Qurôan:
 

Ǚ ǁĈȹƋȹ ǠĆǶĊȸćȹ ĆȂƋȱĊȺĆǾȱǟ ǠĈĉȭĊȀĆȿ ĆǙĈȹƋȱ ǠĆȼćȱ ĆǶĆȥǠĈȚćȷɀĆǀ 
 
ñIndeed We have sent down the Reminder and indeed We 
will preserve it.ò[82]
 
In addition, the philosophy of prayer has also been mentioned 
as óremembranceô:
 

ȿ ǁĆǕĆȩĈȴĈȎȱǟ ƋɎĆǥĆȱ ĈǾĈȭĊȀĈǀ Ƀ
 
ñAnd maintain the prayer for My remembrance.ò[83]
 
What is interesting is that sometimes instead of the word 
óprayerô { alah}, the word órecitalô {qurôan} has been 
mentioned, such as in this verse:
 

Ǚ ǁĈȷƋȩ ćȀĊȷǓĆȱǟ ĊȦĆǲĊȀĈȷǠȭ Ćȵ ĆȊĊȾćǻɀăǀ ǟ 
 
ñIndeed the dawn recital is attended {by angels}.ò[84]
 
It is said that what is meant by the ódawn recitalô {qurôan 
al-fajr} is the dawn prayer { alah as-sub }. 
 
Apart from the fact that the recital of the Qurôan in the form of 
Surah al-Fati ah and another surah is one of the obligatory 
parts of the prayer, prayer is discussed in most surahs {suwar} 
of the Qurôan including both the longest surah (Surah 
al-Baqarah, n. 2) and the shortest surah (Surah al-Kawthar, n. 
108). 
 

Prayer and qisas!
 
The law on qi a  is discussed not only in Islam but in all 
divine religions according to which the punishment for a 
person who cuts somebodyôs ear is to cut his ear and the 
penalty of one who breaks somebodyôs tooth is to break his 
tooth as well, in order to implement justice. One of the cases of 
qi a  is that the hand of a thief must be amputated. But only 
four fingers are to be amputated and the palm of his hand 



should not be included; for, the Qurôan says:
 

ȿ ǁĆǕĆȷƋȱǟ ĊȶĆȆĆǱǠĈǼĆǃ ĈƋĈȥ Ćǩ ɎĆǼĊȝćȵ ǟɀĆȜĆǃǟ ƋĈǕ ĆǵĆǼăǀ ǟ
 
ñThe places of worship belong to Allah, so do not invoke 
anyone along with Allah.ò[86]
 
This is because at the time of prostration {sujud} in prayer, he 
has to put the palm of his hand on the ground. Thus, 
concerning the penalty for theft, the issue of prayer and 
prostration must be taken into account and the palm of his hand 
should not be amputated, so even a thiefôs right of worship is 
respected!
 

Worship {óibadah} and guardianship {wilayah}
 
Worship {óibadah} has value when it is not superficial. In fact, 
it should be associated with cognizance of the heavenly leader 
and his guardianship {wilayah} and associated with humility 
and its particular disciplines.
 
Hadrat óAli (óa) was encumbered by a group of 
holier-than-thou prayer performers who were known in history 
under the labels, Mariqun and Khawarij.[87] They were those 
whose foreheads were calloused on account of long and 
frequent prostrations in prayer. Yet, they revolted against óAli 
(óa) and unsheathed their swords against him. We also read in 
the hadiths that when the Imam of the Time (óa) would appear, 
a group of mosques will act against him.
 
Do not imagine that those who had gone to Karbalaô to kill 
Imam al-Husayn (óa) were all neglectors of prayer {tarik 
a - alah}. In fact, they used to even attend congregational 
prayers! Muóawiyah and Yazid themselves were mosque-goers!
 
Yes, worship, which is associated with ignorance {jahalah}, 
regards killing the most devoted worshipper {óabid} among 
mankind as the greatest form of worship, and goes to kill óAli 
(óa) on the Night of Power {laylah al-qadr} with the aim of 
seeking nearness to Allah! 
 
Not only prayer but in fact all other forms of worship should 
be associated with cognizance of the leader of truth and 



obedience to him. It has been stated in the traditions that God 
has made ajj obligatory so that the people could gather 
around His House and establish communication with the 
infallible Imams (óa) at this center of gathering. 
 
Nowadays, however, millions of people gather around the 
Kaóbah but because they have no divine leader they have been 
splintered, and in spite of having this center of unity and 
economic leverage, they sill suffer setbacks from a handful of 
Jews!
 
Yes, Islam is a totality which is indivisible. Prayer without the 
acknowledgment of guardianship {wilayah} is unacceptable. 
Prayer without the payment of zakah is invalid. In the same 
manner, alms-giving without the performance of prayer is 
nullified.
 
The precepts of Islam are like limbs of a body none of which 
can replace the other. The eye can neither assume the function 
of the ear nor can the ear assume the function of the hand. In 
Islam also, the performance of prayer cannot replace the 
payment of zakat. In the same manner, neither of the two can 
be substituted for jihad and struggle in the way of God. Rather, 
the aggregate of them is Islam.     
 

Prayer and leadership
 
If the prayer is only conducted by the divine leaders, the 
tentacles of oppression and the taghut would be shattered. The 
óId {feast} prayer of Imam ar-Rida (óa) commenced with such 
grandeur and majesty that the oppressive government itself 
trembled and understood that if they allowed this prayer to be 
completed, the óAbbasid rule would also come to an end. Thus, 
Maômun ordered the Imam (óa) to be taken into custody along 
the way. 
 
The reason why the prayers of Muslims today are ineffective is 
that only a part of the injunctions of the Qurôan are practiced 
while other parts are forgotten. In this regard, the Qurôan states:
 

ǁ ȿĆǕ ĆȶɆȩćȎȱǟ ǟɀƋǥɎĆȿ ĆǩǓ ćȂȱǟ ǟɀƋǥǠȭĆȿ ĆǕ ĆȞɆȕćȀȱǟ ǟɀƋȅćȯɀĆǀ  
 



ñMaintain the prayer and give the zakat, and obey the 
Apostle.ò[88]
 
Today, however, some people perform prayers but do not give 
zakah. They are also those who say their prayers and give 
zakah but accept the guardianship {wilayah} of infidels 
{kuffar}. In other words, they have faith in God but they do not 
deny the taghut. This is defective faith.
God says:
 

ȥ ǁĆȶĆȸĊɅ ĆȮĊȦćȀĊǣ ĈȖȱǠĉȡǠćǧɀĈȿ ĆɅ ćǘĊȵĈȸĊǣ ĈǃǠĉĈǪȅǟ ǼȪȥ ĆȶĊȆĆȬĆǣ ĈȱǠĊȞćȀĊȿĆǥĈȱǟ ĊɀćǭĊǀ ɂȪ 
 
ñSo one who disavows the Rebels {taghut} and has faith in 
Allah has held fast to the firmest handle.ò[89]
 
That is, both the disavowal of the taghut and faith in God are 
required. Yet, nowadays Muslims have forgotten the 
declaration of disavowal of the taghuts and infidels. So, 
concerning those who turn to the taghut, the Qurôan states:
 

Ǖ ǁĆȱ ĆȴĊǩ ĆȀĆǙ ĈȱĆȱǟ ɂƋȸɅǾĆɅ ĆȂĊȝćȶćȷɀĆǕ ĆȹƋȾćȴĊȵǓ ĆȺćǟɀ ǀ
 
ñHave you not regarded those who claim that they 
believeé?ò[90]
 
 

The degrees of worship {óibadah}
 
If we ask a child why he loves his father and mother, he will 
reply that it is because they buy him candies, clothes and 
shoes! But if we ask an adolescent why he loves his parents, he 
will say: ñIt is because my parents are the symbol of my 
identity and personality, and they are kind and sympathetic to 
me.ò
 
As the child grows older, fondness and appreciation for parents 
increases and he no longer thinks about shoes and such things. 
Many children regard rendering services to their parents as a 
means to their own perfection and nearness {qurb} to Allah, 
and they think beyond material things.
 
Worship and devotion to God is also like that. Each person 



worships God for a particular reason. Worship has various 
stages:
 
First step: Some people worship God to express gratitude to 
Him for His graces. In addressing the common people, the 
Qurôan states:
 

ȥ ǁĆȲĊɆĆȞĊǤćǼćǿ ǟȿĆǡƋȽ ĆǾĆȱǟ ǟĊǤĆɆĊǨĈȱǟ Ė ƋǾĈǕ ɃĆȕĊȞĆȶĆȾćȴĊȵ ĈȸĊǱ ćțɀąȿ ĆȵǓĆȺĆȾćȴĊȵ ĈȸĊ 
ǹĆɀĊȣąǀ 

 
ñLet them worship the Lord of this House, who has fed them 
{and saved them} from hunger, and secured them from 
fear.ò[91]
 
The first step (stage or degree) of worship, which we shall call 
óworship for gratitudeô, is exactly like the childôs love for his 
parentsðit is because of their purchase of candies, clothes and 
shoes that he loves them!
 
Second step: At this stage, man worships God due to the 
effects and blessings of worship and they pay attention to the 
spiritual and religious effects of prayer. As the Qurôan 
discloses:
 

Ǚ ǁĈȷƋȎȱǟ ƋǥɎĆǩ ĆȺĊȝ İɂȾĆȸĈȱǟ ĊȦĆǶĊǒǠȊĈȿ Ćȱǟ ĊȶćȺĊȮĆȀĈǀ  
 
ñIndeed the prayer prevents indecencies and wrongs.ò[92]
 
This stage of worship which we call óworship for 
advancementô is similar to the love of the adolescent for his 
parentsðhe pays respect to them as they have been his tutors 
and trainers and have protected him from deviations and 
dangers.
Third step: This is a higher step or stage of worship. God says 
to Hadrat Musa (Moses) (óa):
 

ȿ ǁĆǕĆȩĈȴĈȎȱǟ ƋǥɎĆȱ ĈǾĈȭĊȀĈǀ Ƀ
 
ñAnd maintain the prayer for My remembrance.ò[93] 
 
Hadrat Musa (óa) performs prayer not because of food and 
water; it is not because of protection from corruption and 



wrongdoings either; for, he was essentially far from gluttony 
and misdeeds. He is among the great prophets 
{uluôl-óa m},[94] and he says his prayer for the sake of love 
for God and remembrance of Him. For the saints of God, love 
for God is the best reason for worship.
 
Yes, there are children who sit in the front of a religious 
assembly {majlis} along with the adults so that they would be 
better entertained or served with refreshments better! But there 
are also individuals who sit along with the adults so as to 
receive more spiritual benefit from them and they are 
concerned with entertainment or refreshments. For them, this 
very fondness of the scholars is a value in itself.
 
Fourth step: This stage, which is the highest and the most 
superior stage of worship, is not for gratitude, advancement 
and enthusiasm; rather, it is for the sake of nearness 
{qurb}ðnearness to God.
 
We have four verses in the Qurôan which make the 
performance of prostration {sujud} incumbent on the one who 
recites any of them. One of these verses mentions the same 
issue of nearness {qurb} to Allah through worship. The Qurôan 
states:
 

ȿ ǁĆȅǟĊǲćǼĊȿ ĆȩǟĊǪĆȀĈǡĊǀ 
ñBut prostrate and draw near {to Allah}.ò[95]
 
Worship has various degrees and stages which are different 
from each other depending upon the spiritual degree and faith 
of the individual.
 

The visage of worship {óibadah}
 

        Worship {óibadah} and servitude {óubudiyyah} brought 
the Messenger of Allah (S) to ascension {mióraj}:

 
ȅ ǁćǤĊǶĆȷǠĆȱǟ ƋǾĈǕ ɃĆȅĊȀĆǣ ɁĈȞĆǤĊǼĈȻĈȱ ĆɆĊɎăȵ ƍȸĆȱǟ ĊȶĆȆĊǲĈǼĈȱǟ ĊǶĆȀĆȳǟĈǙ ĈȱĆ ɂ
ȱǟĊȶĆȆĊǲĈǼĈɉǟ ĆȩĊȎĆǀ ɂ

      
      ñImmaculate is He who carried His servant on a 
journey by night from the Sacred Mosque to the Farthest 



Mosque.ò[96]
 
        Worship paves the ground for the descent of angels:

 
ȿ ǁĆǙĈȷĊȭ ćȺĊǪćȴĊȥ Ĉǿ ɄĆɅĊǢąȵ ĈȶƋȹ ǠĆȂƋȱĊȺĆȝ ǠĆȲĆȝ ɂĆǤĊǼĈȹĆǀ Ǡ

      
ñWe have sent down (the revelation through angels) to 
Our servant.ò[97]
 
        Worship causes the supplication of man to be granted, 
for prayer is the covenant of God[98] and whoever fulfills 
the covenant of God, God in turn will also fulfill his 
covenant:

ǁ ǕĆȿĊȥćǣ ǟɀĈȞĆȾĊǕ ɃǼćȣȿĈǣ ĈȞĆȾĊǼĈȭćȴĊ ǀ
ñAnd fulfill My covenant that I may fulfill your 
covenant.ò[99]
 
        The person who does not worship God is more abject 
than stones and other inanimate objects, for the Qurôan 
reveals:

 
ǁ ȿĆǙ ĈȷƋȵ ĈȺĊȱ ǠȾĆɅ ǠȶĆȾĊǤĈȔćȵ ĈȸĊǹ ĆȊĊɆĆǦĈǃǟ ĉĈ ǀ

      
      ñAnd indeed there are some of them (stones) that fall 
for the fear of Allah.ò[100]
            
      This is while some people do not submit to the 
Fountainhead and Creator of the universe. 
 
        Worship is the symbol of the will power and the 
personality of man. The person who is in the midst of his 
own desires and instincts, if he would wish and decide to 
move toward God, that act is valuable. If not, the angels 
who have no desire {shahwah} and wrath {gha ab} are 
perpetually in the state of worship.

 
        Worship makes the most unknown person on the earth 
the most renowned person in heaven.

 
        Worship links the small island of man to the Spring of 
existence.



 
        Worship means to take a glance at all of existence from 
above.

 
        Worship means the blossoming of the dormant, 
mystical and spiritual faculties in manôs being.

 
        Worship is a value acquired by man through resolution 
and will power. It is different from value attained because 
of family status or because of innate talents which are 
inborn and not acquired by choice.

 
        Worship is the renewal of allegiance to God and the 
new fostering of spiritual life.

 
        Worship is the barrier to sin and the extinguisher of its 
effects. It is remembrance and consciousness of God that 
prevents man from committing sin, and not manôs 
knowledge of the sin.

 
        Worship is filling the vessel of the soul with the 
remembrance of God, which if it is filled with other than 
Him, is an act of injustice to the essence of humanity.

 
        Worship is so valuable for the earthly ground in that 
entrance to this sacred ground without ritual purity is not 
permissible, such as entrance to the mosque, the Kaóbah 
and Quds.

 
        Worship and servitude to God is itself a value even if 
our supplications and requests are not granted.

 
        Worship is expressed both in the state of happiness and 
sadness. When God gives the glad tidings of Kawthar to 
His Prophet (S), He exhorts him to pray:   

 
Ǚ ǁĈȹƋǕ ǠĆȝĊȖĆɆĊȺĆȫǠĆȱǟ ĊȮĆɀĊǭĆȀĆȥ Ė ĆȎĆȰĈĉȱ ĈȀĆǣĈĉȬĆȿ ĆȹǟĊǶĆȀĊǀ 

 
ñIndeed We have given you abundance. So pray to your 
Lord.ò[101]
 
God also enjoins prayer in facing difficulties and painful 



events:
 

ȿ ǁĆȅǟĊǪĆȞĈȺɆćǟɀĊǣ ĈȎȱǠƋǤĊȀĈȿ ĆȎȱǟƋɎĆǥĈǀ 
ñAnd take recourse in patience and prayer.ò[102]
 

Prayers that relieve difficulty
 

Whenever we encounter difficulty or want to ask for 
something, Islam enjoins us to pray to God particularly for the 
removal of our difficulty or the granting of our request. At this 
point, it is appropriate to mention one example of these prayers:
 

The prayer of Jaófar at-Tayyar
 
Jaófar a - ayyar was a brother of Hadrat óAli (óa) who, during 
the emigration {hijrah} to Abyssinia, was able through his apt 
argument and behavior to draw the attention of King Negus 
and many others toward Islam, and to become the pioneer of 
Islamic propagation in the continent of Africa. 
 
During the Battle of Muôtah, he lost both his hands in the way 
of God and in lieu of hands God gave him two wings in 
paradise. He, therefore, became well-known as a - ayyar {the 
winged one}.
 
When Jaófar went to Medina from Abyssinia, the Prophet (S) 
said: ñWould you like me to offer you a precious gift?ò The 
people imagined that the Prophet (S) would give him a certain 
amount of gold or silver and thus they thronged forward in 
order to see the Prophetôs (S) gift. But the Prophet (S) said: ñI 
shall teach you a prayer as a gift which, if you perform it daily, 
it will be better for you than the whole world and what is in it, 
and if you perform it everyday, every Friday, every month or 
every year, God will forgive your sins during the interval of 
the two prayers (even if it is an interval of one year).[103] 
 
Imam a - adiq (óa) said: ñWhenever you have a problem or 
something to ask, supplicate after saying the prayer of Jaófar 
(a - ayyar) { alah jaófar} and it will be granted, God willing.ò 
 
This prayer has been narrated with reliable Sunni and Shióah 
chains of transmission {isnad}, and it has acquired the name, 



Iksir al-Aó am and Kibriyyah al-A mar.[104]
 
The manner of performing this prayer has been recorded in the 
first part of Mafati  al-Jinan[105] under the deeds {aómal} for 
Friday after the prayers of the infallible Imams (óa).
 
Of course, this prayer is one of the tens of recommended 
{musta abb} prayers for the removal of difficulties which have 
been transmitted. Recently, a book entitled, Namaz-ha-ye 
Musta abb {Recommended Prayers}, has been written, which 
has mentioned approximately 350 recommended prayers with 
their particular names and manner of performance. This 
diversity itself attests to the importance of prayer, and a prayer 
for every occasion has been recorded.
 

The sanctity of prayer
 
The sanctity of prayer is such that it has been recommended 
that the time for the execution of some deeds such as making a 
vow {qasam} or giving testimony {shahadah} should be after 
the recitation of prayers.
 
In Surah al-Maôidah 5:106, the Qurôan states: 
 

Ʌ ǁĆǕ ǠĆɅƌȾĆȱǟ ǠƋǾĈȸɅĆȵǓ ĆȺćȉ ǟɀĆȾĆǻǠĆǥćǣ ĆɆĊȺĈȮćȴĊǙ ĈǽĆǵ ǟĆȒĆȀĆǕ ĆǵĆǼĆȭćȴćȱǟ ĊȶĆɀĊǧćǵ ĈȸɆĆ 
ȱǟĊɀĆȍĈɆƋǦĈǭǟ ĊȺĆȷǠĈǽ ĆȿĆȝ ǟĆǼĊȯąȵ ĈȺĊȮćȴĊǕ ĆȿĊǹǓ ĆȀĆȷǟĈȵ ĈȸĊȡ ĆɆĊȀĈȭćȴĊǙ ĈȷĊǕ ĆȹĊǪćȴĊȑ ĆȀĆǣĊǪćȴĊȥ Ĉ Ʉ

ǿɉǟĊȏĈȥ ĆǖĆȍĆǣǠĆǪĊȮćȴĊȵ ćȎĈǤɆĆǦćȱǟ ĊȶĆɀĊǧĈǩ ĆǶĊǤĈȆćȹɀĆȾćȶĆȵ ǠĈȸĊǣ ĆȞĊǼĈȎȱǟ ƋǥɎĈȥ ĆɆćȪĊȆĈȶĆȷǠĈ 
ǣĈǃǠƋĈǙ ĈȷĈǿǟ ĊǩĆǤĊǪćȴĊȹ ɍ ĆȊĊǪĆȀĈǣ ɃĈȼĈǭ ĆȶĆȺăȿ ǠĆȱĆɀĊȭ ĆȷǠĆǽ Ćȩ ǟćȀĊǣĆȿ ɂĆȹ ɍĆȮĊǪćȴćȉ ĆȾĆǻǠĆǥĆǃǟ ƋĈ 
ǙĈȹƋǙ ǠĈǽăȱ ǟĆȶĈȸĆǭɇǟ ĈȶĈȸɆĆǀ 

 
ñO you who have faith! The witness between you, when 
death approaches any of you, while making a bequest, shall 
be two fair men from among yourselvesðor two from among 
others,[106] if you are journeying in the land and the 
affliction of death visits you. You shall detain the two of them 
after prayer, and, if you have any doubt, they shall vow by 
Allah, óWe will not sell it for any gain, even if it were a 
relative, nor will we conceal the testimony of Allah, for then 
we would indeed be among the sinnersô.ò[107]
 
It is widely practiced nowadays that oath-taking ceremonies 



are done in the presence of the Qurôan and by putting the hand 
on the Qurôan, but the Qurôan itself in this regard states that 
taking an oath should be done after the performance of prayer!
 

The Universality of Prayer
 
Both in cosmic creation {afarinesh-e takwini} and in 
religiously legal precepts {dasturat-e tashriói}, God has 
applied the loftiest and most perfect programs. For example, in 
the creation of motherôs milk, He has accumulated all the 
nutrients, which are needed by the infant. 
 
If we take a glance at the creation of man, we realize that 
whatever is present in nature has also been placed in man.
 
If there is the sound of thunder in nature, there is the voice 
(shouting) in man.
 
If there are plants and herbs in nature, there is growth of hair 
on man.
 
If there are rivers in nature, there are veins both large and small 
in man. 
 
If there are fresh and salty waters in nature, there are salty tears 
and fresh saliva in man.
 
If there are many minerals in nature, there are also abundant 
talents latent in man.
 
There is a poem attributed to Hadrat óAli (óa) which states:
 

КϿϦϒ̲жϜ б̵Щ̲аϽϮ ̰ϽϡЪъϜ бЮϝЛЮϜ оϽЗжᴜ ЩуТ м                   ϽуПЊ 
 
O man! You imagine that you constitute a small body where in 
fact a big world is placed in you. 
 
Prayer is also a divine handiwork in which God has somehow 
placed all values.
 
Which perfection is it that is valuable to man and cannot be 
found in prayer?
 



Remembrance of God is a value and it is the only means of 
giving tranquility to the heart, and prayer is a remembrance of 
GodðñAllahu akbarò {Allah is greater}.
 
Remembrance of the Day of Resurrection is a value and it 
prevents the commission of sin and corruption, and prayer is 
remembering the ñYawm ad-dinò {Day of Judgment}.[108]
 
To be in the ranks of the prophets, the martyrs and the 
righteous is a value, and in prayer we beseech God for us to be 
in the ñ ira  alladhina anóamta óalayhimò {the path of those 
whom You have blessed}.[109]
 
We declare our aversion and disavowal {baraôah} of the 
tyrants and deviants by saying: ñghayriôl-magh ubi óalayhim 
wa laô - allinò ñsuch as have not incurred Your wrath, nor are 
astrayò.[110]
 
Justice which is the foremost of the values has been considered 
a necessary prerequisite for the leader of the congregation 
{imam al-jamaóah}.
 
Following the leader of the congregation in prayer is a valuable 
social principle, which stipulates that instead of obstinacy and 
individualism, we have to follow a just leader.
 
In selecting the congregational leader, qualities which are 
valued are always taken into account: the most just, the most 
knowledgeable, the most eloquent, etc.
 
Standing while facing the qiblah calls to mind many values. 
Mecca is the torture site of Bilal; the place of sacrifice of 
Ismaóil (Ishmael) (óa); the birthplace of óAli ibn Abi alib (óa); 
the base of the uprising of al-Mahdi (óa); the testing ground of 
Ibrahim (Abraham) (óa); and the place of worship of all 
prophets and saints.
 
Everything is movement in prayerðevery day and night; in 
bowing down {rukuó}, prostration {sujud} and standing 
straight {qiyam}; and movement in going to the mosque and 
the place of prayer. Therefore, do not be static, silent and 
solitary. Rather, always strive and move; of course, for the 



sake and in the way of God.
 
In prayer the spirit and soul of man is purged. Prayer removes 
the dust of pride and vanity because every night and day for 
many times man places the most sublime part of his body 
(forehead) on the ground, and prostration on the earth is better 
than on a stone because lowliness is placing oneself on the 
ground. 
 
Prostrate on the ground and what grows in it provided that it is 
not edible so that you would not think of your stomach!
 
Prostrate on pure earth for traversing impure paths will not 
lead to purity and the Fountainhead of Purities!
 
Crying for fear of God is a value, and the Qurôan has praised 
prostration accompanied by weeping: ñ(They would fall down) 
weeping in prostration.ò[111]
 
Prayer is a divine code of life which has been prescribed for us 
from the moment of birth till the point of death. When a baby 
is born, recite the adhan and iqamah in his right and left ears, 
respectively, as it is an admonition for prayer (when he grows 
up): ayya óalaô - alahò ñCome to prayerò. 
 
At the time of his death, you also bury him with the 
performance of the ñprayer for the deadò { alah al-mayyit}. 
Throughout your life you should always be in a state of 
worshipping and glorifying God: ñAnd worship you Lord until 
certainty (or death) comes to you.ò[112]
 
Prayer is manôs union with nature. In determining the 
prescribed time for prayers particularly the dawn { ub } and 
noon { uhr} prayers, you have to look at where the sun is; in 
order to determine the direction of the qiblah, we have to look 
at the stars; in performing the recommended prayers on 
auspicious days, you have to monitor the movement of the 
moon (in order to determine the exact day). In taking a bath 
and performing ablution, you have to utilize water, and in 
performing prostration {sujud} and dry ablution {tayammum}, 
you have to touch the ground. 
 



Which Wise Designer has designed this relation of the prayer 
with the sun, the moon, the stars, water, and the ground?
 
In one way or another, the other obligatory religious acts are 
also present in the prayer:
 
Like the person fasting, the person praying has no right to eat, 
drink and engage in sexual activity. 

 performing 

a
hadðthe greater jihad {jihad al-akbar} which is combat with 
the self {jihad an-nafs}.
 
Prayer is itself the highest form of the enjoinment of good 
{amr biôl-maóruf} and the forbiddance of evil {nahyi 
óaniôl-munkar}

 
ǿ ǁƋǣƋȺĆǙ ǠĈȹƍǕ ɄĆȅĊȮĆǨȺćȵ Ĉǽ ȸćǿƍɅƋǪĈǣ ɄĈɀĆǻǟąȡ ĆɆĊȀĈǽ Ĉȁ ɃĆǿĊțąȝ ĈǼȺĆǣ ĆɆĊǪĈȬĆȱǟ ĊȶćǶĆȀƋȳĈ 
ǿĆǣƋȺĆȱ ǠĈɆćȪĈȶɆćǟɀĊȎȱǟ ƋɎĆǥĆǀ 

 
ñO Lord! I have settled part of my descendants in a barren 
valley, by Your sacred House, our Lord, that they may 
maintain the prayer.ò[113]
 
What is interesting is that Hadrat Ibrahim (óa) does not say: ñI 
made hijrah in order to perform ajj pilgrimage.ò Instead, he 
says: ñSaying the prayer was my aim in 

ǁ ǹćǾćȺɅȁ ǟȿĆǪĆȮćȴĊȝ ĈȺĊǼĆȭ ćȰĉİĈȵ ĆȆĊǲĈǼą ǀ
 



ñPut on your adornment on every occasion of prayer.ò[114]
 
That is, put on your clean and perfumed garments when going 
to the mosque.
 
At the time of prayer, women are also enjoined to wear their 
jewelry with which they adorn themselves.[115]
 
Even the issue of cleaning the teeth is given attention, and we 
read in the traditions that praying with cleaned {miswak} teeth 
is equivalent to praying 70 times without miswak.[116] And it 
has been said: ñDo not eat onion and garlic before going to the 
mosqueò[117] so as not to annoy others with the odor of your 
mouth and drive the people away.
 
In any case, this is the prayer of Islam, but our prayer is the 
prayer which we do not perform, or perform carelessly and 
incorrectly, or perform without being in congregation, or 
which we perform at its last moments!
 
The mosques whose custodians were once Ibrahim, Ismaóil and 
Zakariyya (Zechariah) (óa),[118] and the place where the 
mother of Maryam (Mary) had made a vow in asking God to 
let her child be its custodian,[119] become places whose 
custodians in most cases are disabled, aged, sickly, 
uneducated, and sometimes even bad people! Why is it that 
being a custodian of the holy shrine of Imam ar-Rida (óa) is an 
honor, but being a custodian of the House of God is not?!
 
Why should our mosques be such that anyone who comes 
inside will get sad, melancholic and indolent? Is the mosque a 
house of mourning? An assembly convened to pray for the 
dead and on whose door black banners should be hung? Of 
course, thanks be to God, in recent years a movement has been 
initiated in the mosques (in Iran) and most of them are now 
equipped with libraries and provide such other service-oriented 
activities as interest-free loan funds.
 
What a beautiful hadith it is, which states: ñOn the Day of 
Resurrection, these three shall complain against the people: 
The óalim {scholar} to whom the people would not refer; the 
Qurôan which was in the house but was not read; and the 
mosque to which the people paid no attention.[120] 



 
There are many thing that can be said about the mosque and 
recently, a book entitled, Sima-ye Masjid {The Visage of the 
Mosque} that explains the status of mosque in Muslim society 
has been published. 
 
Nevertheless, in a nutshell, the mosque during the early period 
of Islam was the venue Muslims to gather to make decisions 
and conduct consultations, in acquiring knowledge and 
information; it was the base for combatants and strugglers on 
the Path {mujahidun}; the place to attend to the needs of the 
poor and sick; and the base for rising up against tyrannical 
governments and delivering fiery sermons against them.
 
It has been this same sublime status of the mosque that 
prompted Muslims throughout history to apply the best 
architectural designs in building them and to endow huge 
amounts of wealth for their administration so that they could 
keep on flourishing and thriving. 
 
 

 

[1] Surah adh-Dhariyat 51:56. In this volume, the translation 
of Qurôanic passages is adapted from Sayyid óAli Quli Qaraôi, 
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Intention {niyyah}

 
 
The first essential element {rukn} of prayer is the intention 
{niyyah}. 
 
Intention means that we have to know what we are doing, what 
we are reciting, and for whom and for what a certain 
movement is made.
 
The value of every deed lies in the intention and motive behind 
it; not merely in the deed itself. Thus, the quality of the actions 
of a person who stops on a red traffic light in order to maintain 
order and respect for the law is different from that of a person 
who carries out the same actions but out of fear of the traffic 
officer or of the fine that he might receive for violating traffic 
regulations. In all forms of worship, especially in prayer, 
intention occupies a special importance. 
 
In principle, what makes an action a form of worship is the 
divine intention behind it. If such an intention is not present, 
even if the outward appearance of a deed is good and proper, it 
would not have the value of worship. 
In this regard, the Holy Prophet of Islam (S) said:
 

ǙĈȹƋǠȶ ɍǟĆȝĊȯǠȶćǣ ĈȺȱǠƍ.ǧǠɆ 
ñVerily, the action is (judged) by the intention (behind 
it).ò[121]
 
Yes, the criterion for an action to be judged materialistic or 
spiritual lies in the intention and motives behind it.
 

Sincere Intention
 
 
Sincere intention means that man acts for the sake of God only 
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and in the depth of his being, God and His pleasure are his 
aims, without expecting reward, gratitude or admiration from 
others.[122]
 
The loaves of bread that the Ahl al-Bayt of the Messenger of 
Allah (S) gave to the orphans, captives and poor on successive 
nights at the time of breaking fast {if ar} did not have much 
material value, but since they were given sincerely, on this 
account God revealed a surah.[123]
 
And concerning it, óA a a u i

йϧІϻ͵ Ђ СЊм ̪дϝлϮ дϐϾ йϧІϻ͵       ЅжϝзЂ СЊм ̪дϝлϮ етϾ̴Ѕжϝж й
 
No one in this world can describe his sword. No one in the 
hereafter can describe his three loaves of bread.
 
We read in history that a certain person was slain in the 
battlefield and everybody said: ñHe is a martyr {shahid}.ò But 
the Prophet (S) said: ñHe was killed in the way of a donkey 
{qatil al- imar}!ò The people were astonished, but the Prophet 
(S) said: ñHis aim in going to the battlefield was not God; 
rather, when he saw that the enemy was riding a good donkey, 
he said to himself: óI will kill him and take his donkey as war 
booty {ghanimah}.ô But he did not succeed and that infidel 
killed him instead. So, he was killed in the way of a donkey 
{qatil al- imar}!ò[124] 
 
Making oneôs intention sincere is indeed a difficult and taxing 
work. Sometimes, wicked thoughts penetrate the soul of man 
to such an extent that he himself is unaware of it. As such, it is 
narrated in the tradition that ostentation {riyaô} in matters of 
worship and polytheism {shirk} are more subtle and silent than 
the movement of a black ant on a black rock during a dark 
night.[125] 
 
So many individuals imagine that their intention is nearness 
{qurb} to Allah, but during the ups and downs of their lives, it 
becomes obvious that their motive is not a hundred percent 
pure and sincere. 
In the words of óAllamah Shahid Mutahhari, intention means 
self-awareness, and thus, the value of worship lies on gnosis 



and awareness. We read in a tradition: 
 

ȹĈɆƋǦć ȱǟĊȶćǘĊȵĈȸĈ ǹĆɆĊȀĄȵ ĈȸĊȝ ĆȶĆȲĈȼĈ.
ñThe intention of the believer is more valuable than his 
action.ò[126]
 
Just like the comparison between body and soul, the soul is 
better than the body and the humanity of man is related to his 
soul. In comparing intention and action, intention is better than 
the act itself because it is the spirit of the action.
 
Intention is so valuable that even if a person is unable to 
perform a good deed, God will reward him for he had the 
intention to do so.[127]
 

The motive for seeking nearness {qurb} to Allah
 
The motive for nearness {qurb} means seeking proximity to 
the Divine Station. When it is said, ñSo-and-so is near or close 
to a certain national official,ò what is meant is not spatial, 
bodily and physical nearness, for if it were such, the office 
attendants are the closest or nearest to him. Rather, what is 
meant by this nearness is spiritual, emotional in status and 
nearness in intimacy.
 
Doing deeds seeking the pleasure of God does not mean that 
God would be influenced by our deeds and change His attitude 
or position toward us, and as such, He becomes the subject of 
events and change. Instead, ñnearness to Allahò means 
exaltation of the spirit through the ladder of existence whose 
consequence is the acquisition of influence in the creation. 
That is, proximity to the Fountainhead of Creation and finding 
Him in oneôs heart.
 
Just as there are differences in the levels of existence among 
inanimate objects, plants, animals, and human beings, there are 
also differences on the level of human beings with respect to 
proximity to the Fountainhead of Creation. Man could attain 
such nearness to God and be the nearest to Him so that he 
becomes the vicegerent of Allah on the earth.
 
Worship which is motivated by nearness {qurb} will make 



man more luminous and perfect and have more existential 
capacity { arfiyyat-e wujudi}. All forms of worship, 
recommended prayers in particular, have significant roles in 
this affair, just as we read in a hadith:
 

ɍĆ ɅĆȯǟȂć ȱǟĊȞĆǤĊǼ ɅĆǪĆȪĆȀƋǡć ǟĈɂȱƋǣ ĈȺȱǠƋȥǟɀĈ.Ȱ
That is, man can always get nearer to God through 
recommended prayers.[128]
 
Obligatory prayer is possibly done on account of fear of hell 
and the divine wrath, but the optional prayer is a sign of love 
and the secret of love to the Worshipped Being {maóbud}.
 

The degrees of proximity {qurb}
 
 
The term ñdaraj tò {degrees} has been mentioned frequently 
in the Qurôan and it has appeared with diverse 
interpretationsða fact which elicits subtle points. For some, 
the Qurôan states: ñFor them, there are degrees.ò[129] For 
others, however, it says: ñThey (themselves) are 
degrees.ò[130] It is like the case of great figures who even if 
they sit at the lower section of an assembly, that section can 
become ñhighò; they are themselves makers of degree and 
rank, and are not subject to degree and station.
 
This spiritual ranking is not exclusive to human beings; for, 
there is also hierarchy among the angels. The Qurôan thus says 
regarding Jibraôil (Archangel Gabriel) (óa): ñOne who is heard 
and trustworthy as well.ò[131]
 
In any case, the degrees of human beings in obedience to God 
are not similar:
 

1.      Sometimes man obeys {mu ió}, but not out of pleasure.
 
2.      At some other times, he obeys {mu ió} as well as loves 
{mu ibb}; that is, he obeys God based on love and 
affection.
 
3.      There are also times when he attains perfect gnosis 
{maórifah} far higher than obedience {i aóah} and love 



{mu abbah} and whatever he sees is only God. Hadrat óAli 
(óa) says:
 

ǿǠȵĆǕĆɅĊǨćȉ ĆɆĊǠǞă ǙĈɍĉȿ  ǿĆǕĆɅĊǨć ǃǟ ȩĆǤĊȲĆȼ ȿ ǣĆȞĊǼĆȵ ȿ ȻĆȞĆ.ȼ
ñI do not see anything except God, before it, after it and with 
it.ò[132]
 

We have to love God for the sake of God
 
It is said that in order to test the loyalty of his courtiers, Sul an 
Ma mud Ghaznawi set out with a caravan and placed an 
unlocked container of jewelry on a camel. Along the way, they 
reached a valley. He roused the camel and thus the container 
turned upside down and the jewels fell into the valley. 
 
The Sul an said: ñWhatever jewels one may get belongs to 
him.ò Those who were around him left him, and they engaged 
themselves in amassing gold and silver. Meanwhile, it was 
observed that Ayyaz had abandoned the jewels and pursued the 
Sul an. The Sul an asked him: ñWhy did you not amass 
jewels?ò In reply, Ayyaz said:
 

бзв оϝУЦ ϼϸ ϥвϹ϶Ͼ              бϧ϶ϝϦ пв нϦ бϧ϶ϜϸϽ͠ж ϥгЛж
 
For me, I prefer to cling to you and thus I did not serve the 
grace {niómah}.
Then, from this event Mawlawi concludes:
 
 ϹзϠ ϼϸ йж пЇтн϶ ϹзϠ ϼϸ нϦ         ϥЂмϜ дϝЃϲϜ йϠ ϥгЇͧ ϥЂмϸ ϾϜ Ͻ͵

ϥЂмϸ
згϦ             ώϝуЮмϝЪ ϸнϠ ϥЧтϽВ Ры϶̵ϜϹ϶ ϿϮ ϜϹ϶ ϾϜ ϹззЪ ϝ

 
If you are hoping for the Friendôs grace, you love yourself not 
the Friend.
It is contrary to the spiritual path { ariqah} of the awliyaô to 
beseech God something other than God.
 
The Qurôan has strongly condemned those who call on God 
only for their own sakes and remember Him only in times of 
problems and at other times forget or even deny Him:
 



ȥ ǁĆǚĈǿ ǟǽĆȭĈǤćȥ ǟɀĈȱǟ ɄĊȦćȲĊȬĈǻ ĆȝĆɀćǃǟ ǟĉĆȵ ćǺĊȲĈȸɆȎĆȱ ĆȼćǼȱǟ ƍȸɅĆȥ ĆȲĆȶĉȹ ǠĆǲĉȽǠćȴĊǙ ĈȱĆ ɂ
ȱǟĊǤĆȀƍǙ ĈȽ ǟǽćȴĊɅ ćȊĊȀĈȭćȷɀĆǀ  

 
ñWhen they board the ship, they invoke Allah putting 
exclusive faith in Him, but when He delivers them to land, 
behold, they ascribe partners {to Him}, being ungrateful for 
what We have given them!ò[133]
 
At any rate, working for oneôs self is egotism; for the sake of 
the people is idol-worship; and working for the sake of God 
and His creatures is dualism; and making oneôs work and that 
of the creatures for the sake of God is worship of God.
We thus read in the litanies {munajat}:
 

ȱǙėȝ Ǡȵ ɂȾĆǤĆǩǼćȬĆǹ ĆɀĊǠȥăȵ ĈȸĊǿǠȹ Ĉȿ ȫĆȕ ɍ ĆȶĆǠȞăǱ Ʉȥ ĆȺƋǪĈǣ ȬĆȰĊȿ ĆǱĆǼĊǩćȽǕ ȬĊɎă 
ȱĈȲĊȞĈǻǠǤĆȥ ǥĆȞĆǤĊǩǼć.Ȭ

 
ñO God! My worship is not out of fear of hell or desire for 
Your paradise. Rather, it is because I found You worthy of 
being worshipped and thus I worshipped You.ò[134]
 
Yes, only traders work to earn profits and only slaves work out 
of fear, but free and noble men worship Him to express their 
gratitude for the divine graces, just as has been narrated in the 
words of the Infallibles {maó umin}[135] (óa): 
 

ǟĈȷƋȩ ĆǠȵɀăȝ ĆǤĊǃǟ ǟȿǼĆǿ ĆȡĊǤĆǦă ȥĆǪĈȲĊȝ ȬĈǻǠǤĆǥćǪȱǟ ƌǿǠǲĈȿ Ćǟ ĈȷƋȩ ĆǠȵɀăȝ ĆǤĊǟȿǼ ǃǟĆ ǿĆȽĊǤĆǦă 
ȥĆǪĈȬȲ ȝĈǻǠǤĆǥć ȱǟĊȞĆǼɆǤĈ ȿĆ ǟĈȷƋ ȩĆǠȵɀăǃǟ Ćȝ ĆǤĊǟȿǼ ȉćȮĊǟȀă ȥĆǪĈȬȲĆ ȝĈǻǠǤĆǥćɍǟ ĆǵĊǿǟȀĈ.

 
ñIndeed there is a group that worships Allah for gain; that is 
the worship of the trader. There is a group that worships Allah 
out of fear; that is the worship of the slave. And there is a 
group that worships Allah out of gratitude; that is the worship 
of the free.ò[136]
In the language of afi ,[137]
 

ϾϜ ϽуПϠ Ϲϯз͵ пгж ϝв ϽугЎ ϼϸ ЁЪ ϥЂмϸ
ЁϠ ϥЂмϸ Ϝϼ ϝв йЪ иϸ̴ егІϸ йϠ Ϝϼ бЮϝК мϸ Ͻк   
 
There is no one in our hearts (minds) but the Friend. Give the 



two worlds to the enemy as the Friend suffices for us.
 
In materialistic love, the person loves his object of love for 
himself, but in spiritual love the person dedicates himself to the 
Beloved. In the Supplication of Kumayl {duóaô kumayl},[138] 
óAli (óa) says:
 

ȿĆǱǟĊȞĆȰĊȩ ĆȲĊǤĈɄ ǣĈǶćǤƍȬĆ ȵćǪĆɆƍǠȶă
ñO Lord! Make my heart enthralled by Your love!ò
 

Attainment of the state of proximity {qurb}
 

Attainment of the divine proximity {qurb-e ilahi} and motive 
for nearness {qurbah} is achieved in two ways:
 
One is to recognize the grandeur and station of God and the 
other is to recognize the meanness and abjectness of other than 
Him.
 
The Qurôan always mentions the divine favors and graces to 
the servants (of God) so as to make man enamored by the love 
for God. Stating His Attributes, His creatures, His material and 
spiritual assistance and the many favors, great and smallðall 
in all are meant to enhance our love for God.
 
On the other hand, there are many verses which indicate the 
weakness and meanness of other than God, saying: Anyone 
and anything other than God have neither honor nor power. 
Even if they combine together to create a fly, they would not 
be able to do so. Except Him who could answer the call of 
helpless and the indigent? How could it be proper to discuss 
others in association with God and regard them as equal to and 
partners of God?
 

 
A Recollection

 
One of the marajió at-taqlid[139] of the Shióah world was 
Ayatullah al-óU ma Burujerdi. During days of mourning, he 
used to hold mourning ceremonies in his residence. In one of 
these assemblies, he was not feeling well. So, he was resting in 
his private room while listening to the speeches of the orators.



 
One of those present in the mourning assembly said: ñExtend 
alawah (invocation of blessings to the Prophet and his 
progeny (óa)) for the sake of the health and safety of the Imam 
of the Time and Aqa Burujerdi!ò 
 
Suddenly, they found out that he was knocking the door with 
his staff. His near relatives came and asked: ñIs there anything 
we can do for you?ò This great marjaó at-taqlid said: ñWhy did 
you mention my name along with the name of the Imam of the 
Time (óa)? I do not have the worth for you to mention my 
name along with the name of the Imam and invoke blessings 
{ alawah} on us both.ò[140]
 
This religious authority who was a deputy {naôib} of the Imam 
of the Time (óa) was not willing to let his name be mentioned 
along with the name of an infallible Imam, but many of us, on 
account of incorrect understanding and impoliteness, place the 
names of weak and thoroughly needy creatures along with the 
name of God, the Omnipotent, Absolute and Exalted, as if we 
regard them as equals.
 

Quality or quantity?
 
Islam has paid much attention to the manner of performing a 
task and the underlying motive and purpose behind it. The 
Qurôan praises the better acts and not the amount of acts 
accomplished, saying: 
 

ȱ ǁĈɆĆǤĊȲćɀĆȭćȴĊǕ ĆɅƌȮćȴĊǕ ĆǵĊȆĆȸćȝ ĆȶĆɎăǀ 
 
ñThat He may test you {to see} which of you is best in 
conduct.ò[141]
 
While in a state of rukuó {bowing down}, Hadrat óAli (óa) gave 
his ring to a beggar, and on account of this, a verse {ayah} of 
the Qurôan was revealed. Some people imagine that the reason 
behind the revelation of a verse because of a ring was that the 
ring was precious and thus they have said: ñThe value of the 
ring was equal to the tax and revenue of all of Shamat.ò[142] 
 
This is while a ring with such a price could never be consistent 



with the simplicity {zuhd} of óAli (óa). It was equally 
incompatible with his sense of justice for him to have such a 
ring on his hand while some people were in a state of poverty 
and indigence. But the truth of the matter is that it was on 
account of the quality of the deed and not its quantity, and on 
account of the sincerity and intention for nearness {qurbah} 
and not the weight and magnitude of the ringôs value that the 
following verse was revealed:
 

Ǚ ǁĈȹƋȶĆȿ ǠĆȱĈɆƌȮćȴćǃǟ ĉćȿ ĆǿĆȅćȱɀćȼćȿ ĆȱǟƋǾĈȸɅĆȵǓ ĆȺćǟɀĊȱǟ ƋǾĈȸɅĆɅ ćȪĈȶɆćȷɀĆȎȱǟ ƋɎĆǥĆȿ ĆɅćǘĊǩćȷɀĆ 
ȂȱǟƋȭĆǥǠĆȿ ĆȽćȴĊǿ ĆȭǟĈȞćȷɀĆ ǀ 

 
ñYour guardian is only Allah, His Apostle, and the faithful 
who maintain the prayer and give the zakat while bowing 
down.ò[143]
 

A Recollection
 
Bahlul saw a group of people constructing a mosque and 
claiming that they were doing so for the sake of God. He 
inscribed on a stone: ñThe builder of this stone is Bahlul,ò and 
placed it at the door of the mosque one night. The following 
day, when the workers saw the inscribed stone, they reported it 
to Harun ar-Rashid. So, he summoned Bahlul and asked him: 
ñWhy have you assumed ownership of a mosque I am 
constructing?ò
 
Bahlul replied: ñIf you are really constructing the mosque for 
the sake of God, then let my name be inscribed therein (as the 
owner). Anyway, God knows who the real builder is. Besides, 
He will not commit any mistakes in giving the reward. If it is 
really for the sake of God, whether my name or your name is 
inscribed there does not matter. 
 
In doing so, Bahlul let him understand that he had no intention 
for nearness {qurbah} (to Allah), but rather for desire and 
fame. For this reason, the Qurôan likens the deeds of the 
infidels {kuffar} to a mirage which seems to be water but it is 
not:
 

ȿ ǁĆȱǟƋǾĈȸɅĆȭ ĆȦĆȀćǕ ǟȿĆȝĊȶĆȱǠćȾćȴĊȭ ĆȆĆȀĆǡǟąǣ ĈȪĈȞɆĆǦąɅ ĆǶĊȆĆǤćȼćȚȱǟ ƋȶĊȷǔćȵ ĆǒǠăǀ 
 



ñAs for the faithless, their works are like a mirage in a plain, 
which the thirsty man supposes to be water.ò[144]
 
In principle, Islam regards an act as righteous if its four 
constitutive elements are good: the components of the action, 
the motive, means, and method.
 
The motive for nearness {qurbah} is necessary not only at the 
beginning of an act; rather, the intention for divine proximity 
should remain throughout the course of the action otherwise 
the act in its entirety becomes void.
 
If the motor of an airplane malfunctions for only a minute, the 
airplane will definitely come crashing down. Polytheism 
{shirk} or ostentation {riyaô} in the intention {niyyah}, though 
for only a moment, will extinguish the entire act and render it 
useless. 
 

Another recollection
 
On a certain flight, the passengers of an airplane preparing for 
take off were asked to disembark from the aircraft and the 
flight was delayed for many hours. I asked about the reason 
behind the delay. Someone said: ñA cockroach had been seen 
in the aircraft!ò I exclaimed: ñAll this delay is because of a 
cockroach?!ò 
 
It was said in reply: ñYes, because there have been many cases 
when a cockroach would gnaw through a wire and the control 
system of the aircraft would malfunction and this could lead to 
a mishap.ò
 
Many good deeds are supposed to lead to manôs ascension 
toward God, but because of a spiritual vice, not only do they 
not lead to his ascension; instead, they would lead to his fall. 
 

The intention gives value to the deed
 
Let us assume that out of oppression and aggression, someone 
killed another and it became known later that the victim had 
been a criminal who was supposed to have been executed. In 
this case, what the killer had done was beneficial, however the 
people will not praise the murderer because his intention was 



killing an innocent person and not executing a corruptor on the 
earth {mufsid fiôl-ar }.
 
Thus, the usefulness of a work is not enough for it to be 
regarded as a righteous act. In fact, it is necessary for it to be 
accompanied by a pure intention as well.
 
In all instances, the Qurôan lays stress on the intention for 
nearness {qurbah} (to Allah) whether in the case of khums, 
zakah and other financial matters, or in the case of war and 
jihad against the enemy. The fact that the Qurôan emphasizes 
such phrases as ñIn the way of Allah,ò[145] ñFor the sake of 
Allah,ò[146] and ñSeeking the pleasure of Allah[147] is an 
indication of the importance of the intention for nearness 
{qurbah} to Allah.
 
If those who are performing beneficial acts on behalf of the 
people by constructing schools, hospitals, roads, and 
dormitories have no divine intention, they have committed an 
injustice to themselves because they themselves will not 
benefit from those deeds although others will get much benefit 
from them.
 
That the Qurôan always mentions righteous deeds along with 
faith, saying: ñThose who have faith and do righteous 
deeds,ò[148] or ñWhoever acts righteously, {whether} male or 
female, should he (or she) be faithfulò[149] is because of the 
fact that the goodness of an act alone is not enough; rather, the 
goodness of the doer is also required.
 

Two historical accounts
 
1. Bilal al- abashi, who was the caller to prayer {muóadhdhin} 
of the Holy Prophet (S), would pronounce ñshò {shin} as ñsò 
{sin} in the recital of the sentence, ñAshhadu an la ilaha 
illaôllahò as he had a defect in pronunciation. The people 
criticized it, but the Prophet (S) said: ñThe sin of Bilal is shin 
for God.ò[150]
 
Although outwardly his work was defective, since he had the 
motive for nearness {qurbah} and good intentions, he received 
the reward.
 



2. óAbd Allah ibn Maktum was one of the sincere Companions 
of the Prophet (S) and a blind man. One day, this great 
Companion entered into an assembly where the Prophet (S) 
and some people were busy talking. As he could not see the 
other people in the assembly, he talked loudly. Being annoyed, 
one of those who were present in the assembly frowned at him.
 
In spite of the fact that frowning and smiling do not make any 
difference to a blind person as he cannot see, the Qurôan 
revealed a whole surah on account of that very frowning, and 
reproached the person who frowned in ten successive verses 
{ayat}:
 

ȝ ǁĆǤĆȄĆȿ ĆǩĆɀĆȱƋǕ Ė ɂĆȷĊǱ ĆǒǠĆȻćȝɉǟ ĊȶĆȿ Ė ɂĆȵĆɅ ǠćǼĊǿĈȬɅĆȱ ĆȞĆȲƋȼćɅ ĆȂƋȭƋǕ Ė ɂĆȿĊ 
ɅĆǾƋȭƋȀćȥ ĆǪĆȺĊȦĆȞĆȼćǾȱǟ ĈĉȭĊȀĆǕ Ė ɁĆȵƋȵ ǠĆȸĈȅǟ ĊǪĆȢĊȺĆȥ Ė ɂĆǖĆȹĊǨĆȱ Ćȼćǩ ĆȎĆǼƋȿ Ė ɁĆȵĆȝ ǠĆȲĆɆĊȬĆ 
ǕĆɅ ɍĆȂƋȭƋȿ Ė ɂĆǕĆȵƋȵ ǠĆȸĊǱ ĆǒǠĆȫĆɅ ĆȆĊȞĆȿ Ė ɂĆȽćɀĆɅ ĆǺĊȊĆĖ ɂ ȥĆǖĆȹĊǨĆȝ ĆȺĊȼćǩ ĆȲĆȾƋǀ ɂ

 
ñHe frowned and turned away when the blind man 
approached him. And how do you know, maybe he would 
purify himself, or take admonition, and the admonition 
would benefit him! But as for some one who is 
self-complacent, you attend to him, though you are not liable 
if he does not purify himself. But he who comes hurrying to 
you, while he fears {Allah}, you are neglectful of him.ò[151]
 
So, the criterion of a deed is not its usefulness or harmfulness 
with which we would evaluate it and say: ñIf an action gives 
benefit to others, it is a righteous deed and if it renders harm 
then it is an impious act.ò Instead, we have to assess the 
relationship of the action with the person himselfðwhat were 
his motives in doing it? Or, how is the action per se if it 
renders neither benefit nor harm to others? 
 
Yes, in the school {maktab} of the prophets (óa), morality 
{akhlaq} has essential {dhati} value and not merely accidental 
{óara i} value. It is not like the morality of a person which is 
meant to attract customers, maximize the volume of production 
and gather people around him.
 
In the episode of the óabasa {he who frowned}, the criticism is 
anchored on this: Why did you frown at the blind man? 
Although the blind man cannot see you, frowning at a believer 



is in itself an abhorrent act. 
 
In any case, the motive for nearness {qurbah} means that all 
actions must be done according to divine criteria and should 
not have dire political and social impact upon others.
 
The motive for nearness {qurbah} means that an act must be 
done for the sake of God regardless of its resultant joy or pain. 
In describing the true believer, the Qurôan states:
 

ǁ ɅćȽǠǲĈǼćȷȿĆȅ Ʉȥ ĆȰɆǤĈǃǟ ĉĈȿ ĆɅ ɍ ĆȥǠǺćȷɀĆȱ ĆɀĊȵĆǦĆǝɍ Ĉȴąǀ  
 
ñ(They) wage jihad in the way of Allah, not fearing the blame 
of any blamer.ò[152]
 
The motive for nearness {qurbah} means that one must say the 
truth and not be concerned about anything or anybody except 
Him, just as the Qurôan thus describes the divine propagators:
 

ȱǟ ǁƋȸɅǾĆɅ ćǤĆȲƍȢćȷɀĆǿ ĈǧɍǠȅĈǃǟ ĉĈȿ ĆɅ ĆǺĊȊĆɀĊȹĆȼćȿ ĆɅ ɍ ĆǺĊȊĆɀĊȷĆǕ ĆǵĆǼăǙ ǟĈɍƋǃǟ ĉĆȿ Ć 
ȭĆǣ İɂȦĈǃǠĉĈǵ ĆǤɆȆăǀ Ǡ

 
ñSuch as deliver the messages of Allah and fear Him, and fear 
no one except Allah, and Allah suffices as reckoner.ò[153]
 

A recollection
 
One day, I was engrossed in doing supplication {duóaô} and 
paying homage {ziyarah} in the holy shrine of Imam ar-Rida 
(óa). One of the pilgrims {zaôirin} sat beside me and as he 
recognized me from my TV program every Friday night, he 
gave me a sum of money, saying: ñAqa Qaraôati! Give this 
money to the poor.ò I said: ñLike you, I have also come here 
for ziyarah and (here) in Mashhad I do not know of any poor 
people. You give it to the poor yourself.ò
 
After sometime, he pleaded with me again and I also repeated 
my argument, and then I resumed supplication.
 
He repeated his plea for the third time. I was annoyed and said: 
ñToday, with twenty tumans[154] you disturbed my 
concentration three times. Please do not disturb me. You 



yourself have to give this money to the poor.ò He said: ñAqa 
Qaraôati! This is not twenty tumans; it is one thousand tumans.ò
 
I was thinking that he wanted to give twenty tumans to the 
poor. I reflected for sometime and my anger faded away. I said 
to him: ñThere is an institution here for helping the orphans.ò 
He said: ñIt is up to you. You spend it as you deem it 
appropriate.ò He gave the money to me and left. 
 
I put down the book of supplication and started reflecting. If it 
is for the sake of God, what is the difference between twenty 
tumans and one thousand tumans? I realized that this scene 
was a test for me, reminding me that the motive for nearness 
{qurbah} had not yet become alive in me. 
 
One of the signs of sincerity is that the volume of work, the 
individuals involved, the places, types of work, and situations 
make no difference for the person. His only concern is to seek 
the pleasure of God regardless of whether he benefits from it or 
not, or the people would know or not, support it or not.
 
Of course, humanitarianism and doing something for the 
people is nobler than egotism, but in the absence of a divine 
motive, it has no divine value.
 
In the words of Shahid Mutahhari, the motive for nearness 
{qurbah} is an essential condition {shar -e dhati} and not a 
contractual and delegated condition; it is a creational {takwini} 
condition and not a ceremonial {tashrifati} one.[155]
 
If we say: The condition for reaching Mecca is traversing the 
way to the city, this is a natural and essential condition, and not 
a contractual one. Similarly, the condition to attain the station 
of nearness to Allah is to have the motive for nearness 
{qurbah} and this is an essential condition.
 

The effects and blessings of a pure intention
 

Through a cursory glance at the verses of the Qurôan and the 
Prophetic traditions, we shall find out many effects and 
blessings of having a pure intention, some of which we shall 
mention concisely below:
 



1. Anyone who has a good intention shall have abundant 
provisions.[156] Perhaps this hadith means that because of his 
good intention, his behavior and treatment of people is 
somehow pleasant and naturally, more people will be attracted 
to his business and thus he will earn more income.
 
2. A good intention increases manôs success and opportunity, 
makes his life pure and desirable, and wins him more 
friends.[157]
 
Divine favors for individuals depend on their having a good 
intention. The purer and more sincere their intention is, the 
more divine favors they will obtain.
 
3. It endows long life to man.
 
It is narrated in the traditions: If a person who just performed 
ajj pilgrimage would intend and decide when he is returning 
home to go to ajj again the following year, God will prolong 
his life on account of that good intention.[158]
 
4. A good intention compensates for oneôs past (sins). óAli (óa) 
says: If a sinner having a good intention repents, God will 
return to him whatever is taken from him as a remuneration 
(for his sins), and set right whatever problem he might have in 
his work.[159] 
 
5. God will give the reward of a good deed to a person for 
intending to do a good act even if he actually fails to do so. By 
having a sincere intention, the unfulfilled works of a person 
shall be counted, as it has been narrated in the traditions: If a 
faithful person would say, óIf God had given amenities to me, I 
would have done this and thatô, and if this wish is sincere, God 
will grant him the reward of those deeds.[160] Even if he 
sincerely wishes for martyrdom and prays to God for his 
martyrdom, God will grant him the station of a martyr though 
he departs from this world on his bed.[161] It is enough of a 
favor that God will give reward for a decision to do a good 
deed, but regarding an intention to commit a sin, He will not 
set a punishment for it unless it is actually done.[162] 
 
6. A pure intention can make the most materialistic affairs of 
life a means for manôs nearness {qurb} to Allah. In the same 



manner, the most spiritual states such as prostration {sujud} 
and weeping, if they are motivated by ostentation {riyaô}, will 
turn into a means of drifting away from God.
 
We read in the traditions: Just as the body having a soul is 
firm, religion with a sincere intention is firm.[163] Having a 
pure heart and good intention are among the divine assets and 
treasures, and the better the intention the more the value this 
treasure will have.[164] Having a serious intention, decision 
and will power will multiply the physical ability of man.
 
Imam a - adiq (óa) says: ñOn the Day of Resurrection, God 
will group the people according to the intentions they 
have.ò[165]
 
For one whose aim is the performance of a duty, it is not 
important for him the type of work and its outcome. As the 
Qurôan says,
 

ǁ ȿĆȵ ĆȸĊɅ ćǩǠȪĈȰĊȅ Ʉȥ ĆȰɆǤĈǃǟ ĉĈȥ ĆɆćȪĊǪĆȰĊǕ ĆȿĊɅ ĆȢĊȲĈǢĊȥ ĆȆĆɀĊȣĆȹ ćǘĊȼɆǩĈǕ ĆǱĊȀăȝ ǟĆȶɆȚă Ǡ
 ǀ

 
ñAnd whoever fights in the way of Allah, and then is slain or 
conquers, soon We shall give him a great reward.ò[166]
 
What is important is to struggle in the way of God, but as to 
whether its outcome is defeat or victory has no effect on the 
divine reward. In another place, the Qurôan states:
 

ȿ ǁĆȵ ĆȸĊɅ ĆǺĊȀćǯĊȵ ĈȸĊǣ ĆɆĊǪĈȼĈȵ ćǱǠȾĈȀăǙ ǟĈȱĆǃǟ ɂĉĈȿ Ćǿ ĆȅćȱɀĈȼĈǭ ćȴƋɅ ćǼĊǿĈȭĊȼćȱǟ ĊȶĆɀĊǧćȥ ĆȪĆǼĊ 
ȿĆȩĆȜĆǕ ĆǱĊȀćȻćȝ ĆȲĆǃǟ ɂĉĈǀ  

 
ñAnd whoever leaves his home migrating toward Allah and 
His Apostle, and is then overtaken by death, his reward shall 
certainly fall on Allah.ò[167]
 
It can also be readily inferred from this verse that if a person 
leaves his home for the sake of God, even though he does not 
reach his destination, he would be rewarded. What is important 
is the intention behind the act and not the act itself. What is 
important is to take a step along the way and not reaching the 



destination.
 
The Messenger of Allah (S) said to Abu Dharr: ñDecide to do a 
good deed though you might not succeed in doing so; for, it is 
this decision that will take you out from the circle of the 
neglectful.ò[168]
We read in another hadith: ñAny deed which is accompanied 
by a divine intention is great even if that work is simple and 
trivial.ò[169] 
 
On the contrary, the most important deeds, if they are not 
based on correct intentions, have no value. The Prophet (S) 
said: ñMost of the martyrs of my ummah will depart from this 
world while lying on their beds while there are many who will 
be killed on the battlefield but God is aware of their 
intentions.ò[170]
 
During the Tabuk expedition, the Holy Prophet of Islam (S) 
said: ñIndeed, those who are in Medina but wish to participate 
with us in the battlefield shall share in the spiritual reward on 
account of that intention.ò[171]
 
Also, in another tradition we read: Anyone who goes to his bed 
with the intention of waking up to say the night supererogatory 
prayers, if he remains in his bed and is not able to wake up, 
God will treat his sleep as charity and his breathing as 
glorification (of God) {tasbi } and give him the reward of 
saying the night supererogatory prayers.[172] 
 
It is not without reason that we have been admonished to have 
sacred aims even in eating and sleeping.[173] And if you love 
a person for the sake of God and imagine him as a good 
person, even if he is actually a dweller of hell, you are 
excused.[174]
 
The preeminence of intention {niyyah} over action {óamal}
 
The preeminence the intention behind an action possesses over 
the action itself is that in the performance of action, sometimes 
ostentation {riyaô} and showing off are at work, but in the 
intentionðsince it is an inner matter and has no outward 
appearanceðthere is no place for ostentation, showing off and 
the like. The other advantage of intention over action is that it 



is always possible in all places and requires no particular 
conditions, but performance of an action requires many 
prerequisites and contingencies.
 
In the traditions, there is a category known as ñman balaóò 
traditions. This group of traditions states: If somebody hears a 
tradition which states that such an act has a reward and he 
performs it, God will grant him that reward even if that 
tradition is not correct. It is because one who has done so did it 
with a good intention.
 

The degrees of intention
 
1. Sometimes, fear of divine wrath or desire for divine favor 
prompts man to perform an act. As the Qurôan says in this 
regard, ñAnd supplicate Him with fear and hope.ò[175]
And in another place, the Qurôan states: ñAnd they would 
supplicate Us with eagerness and awe.ò[176]
 
2. A higher degree of intention is that man performs an act on 
account of gratitude for His favors whether he earns reward or 
punishment from God. As Hadrat óAli (óa) says: 

ȱĆɀĊ ȱĆȴĊ ɅĆǪĆɀĆȝƍǼĆ ǃǟćȝ ĆɂȲėȵ ĆȞĊȎĈɆĆǪĈȼĈ ȱĆȷǠȮĆ ɅĆǲĈǢćǟ Ćɍĉ ɅćȞĊɂȎė ȉćȮĊǟȀăȱ ĈȺĈȞĊȶĆǪĈȼĈ. 
 
ñEven if Allah had not warned of the chastisement of those 
disobedient to Him, it was obligatory by way of gratefulness 
for His favors that He should not be disobeyed.ò[177]
 
3. An even higher degree of intention is that without desiring 
paradise and being afraid of hell, man worships God as he 
regards Him as the only Being worthy of worship and 
adoration.
 
4. The highest degree of intention is that the love for God 
drives man to perform an act. In this regard, óAli (óa) considers 
his love for death and meeting Allah as more intense than the 
fondness of an infant for the breast of its mother.[178] And 
Hadrat al-Qasim, son of Imam Hasan al-Mujtaba (óa) says in 
Karbalaô: ñFor me, death in the way of God is sweeter than 
honey.ò
 

The role of intention on the penal issues
 



On the question of punishment, Islam also takes motive and 
intention into account.
 
Concerning murder, the penalty for a person who kills another 
intentionally is distinct from the penalty for one who kills 
another unintentionally. Each of these two cases has its own 
particular ruling.[179]
 
With regard to swearing an oath, the Qurôan also says:
 

Ʌ ɍ ǁćǹǟǘĈǾćȭćȴćǃǟ ĉćǣ ĈȲȱǠƋȢĊɀĈǕ Ʉȥ ĆɅĊȹǠȶĈȮćȴĊǀ  
 
ñAllah shall not take you to task for what is unconsidered in 
your oaths.ò[180]
 
Therefore, if someone gives an oath but he has no serious 
intention and motive, his oath has no value.
 

Gnosis {maórifah} as the preliminary step toward the 
intention for nearness {qurbah}

 
The best way of acquiring the motive for nearness {qurbah} to 
Allah and a pure intention is gnosis {maórifah} and cognition.
 

o       If we only knew, acquiring the endearment of people is 
in the hands of God.[181]
 
o       If we only knew, honor and power are only through 
His hands.[182]
 
o       If we only knew, benefit and harm to us are not in the 
hands of others.[183]
 
o       If we only knew, work for the sake of God has 
sometimes double, ten times, or seventy times its reward. 
So, we should not work for the sake of other than Him.
 
o       If we only knew, the elevation of social status does not 
mean glory because black smoke also goes up!
 
o       If we only knew, the attention and opinion of the 
people to us have no value because if an elephant would 



pass by the street, everybody will also look at it!
 
o       If we only knew, we would pay attention to the perils 
and ignominies of our ostentations!
 
o       If we only knew, there will be a day for us when oneôs 
call will not reach the other and only those who have sound 
hearts shall attain deliverance.[184]
 
o       And if we only knew what values we shall lose by 
having corrupt intentions, we would prepare ourselves for 
the sincere performance of work based on the motive of 
nearness {qurbah} to Allah.

 
The effects of corrupt intentions

 
Concluding the discussion on intention, we shall also cite the 
adverse effects of having corrupt intentions, just as we earlier 
stated the blessings of a sound intention.
 
1. Non-acceptance of supplication {duóaô}. Imam as-Sajjad 
(óa) says: ñA bad intention causes the non-acceptance of 
supplications.ò[185] 
 
Having an ungodly intention not only removes the divine color 
and devotional nature of actions; it also entails perils.
 
Imam a - adiq (óa) says: ñIf somebody borrows a certain 
amount of money without the intention of returning it, it is 
equivalent to stealing.ò[186] Similarly, if in marriage the 
person has no intention of giving the dower {mahriyyah} to his 
wife, in the sight of God he is committing adultery {zina}.[187]
 
2. Deprivation of sustenance {rizq}. Imam a - adiq (óa) said: 
ñSo many believers have the intention of committing sin and 
God deprives them of sustenance {rizq}.ò
 
An actual example of this hadith is the story of a garden which 
has been narrated in the Qurôan:
 
In Surah al-Qalam, verses 16-30, there has been narrated the 
story of a people who owned a garden and who intended to 



harvest its yields in the dark so that the poor would remain 
unaware of their action and they would not have to give any of 
the fruits to them. 
 
As the dawn came they went to the garden. They saw that the 
garden had been burned and turned into ashes. Initially, they 
imagined that they had lost the way, but the wisest among 
them said: ñDid I not remind you not to have such an 
intention? You had the intention of depriving the poor. Now, 
God deprived you of it as well.ò
 
From this Qurôanic account, it can be understood that 
sometimes God gives a sort of penalty on account of our 
motive and intention.[188] Of course, this is not a general 
rule.   
 
3. It causes wretchedness and misfortune. Hadrat óAli (óa) 
says: ñA corrupt intention is a sign of wretchedness.ò[189]
 
4. The blessing of life and daily living is taken away. In 
another place, Hadrat óAli (óa) says: 

ȝĈȺĊǼĆ ȥĆǻǠȆĆ ȺȱǟƍɆƍǦ ǩĆȀĊǩĆȜȦćȱǟ ĊǤĆȀĆȭĆ.Ǧ 
 
That is, God will take away the blessing from the person 
whose intention is not sound and he will not be able to make 
good use of divine favors.[190]
 
It is narrated that it was said to someone: ñOn account of your 
good work, you have three acceptable supplications.ò He was 
glad and said: ñO God! Make my wife the most beautiful 
woman in the world.ò His wife became very beautiful but his 
life became bitter because he realized that everyone was 
staring at his wife. He therefore made his second supplication: 
ñO God! Make my wife the ugliest woman in the world.ò 
 
His supplication was granted but his life became intolerable 
with such an ugliness. So, he made his third and last acceptable 
supplication, saying: ñO God! Let my wife return to her 
original condition.ò His supplication was heard and his wife 
returned to her original state. He made his three accepted 
supplication but he earned no benefit at all. This is the meaning 
of taking away blessings from a person and as such, he cannot 
make good use of the facilities at his disposal. 



 

[121] Bi ar al-Anwar, vol. 70, p. 210.
[122] Surah al-Insan (or, ad-Dahr) 76:9: ñWe feed you only 
for the sake of Allah. We do not want any reward from you nor 
any thanks.ò
[123] Surah al-Insan (or, ad-Dahr) 76.
[124] Mu ajjah al-Bay aô, vol. 8, p. 104.
[125] Bi ar al-Anwar, vol. 72, p. 93.
[126] Bi ar al-Anwar, vol. 70, p. 210.
[127] Mu ajjah al-Bay aô, vol. 8, p. 104.
[128] Bi ar al-Anwar, vol. 75, p. 155.
[129] Surah al-Anfal 8:4.
[130] Surah Al óImran 3:163.
[131] Surah at-Takwir 81:21.
[132] Tamashagah-e Raz, p. 114.
[133] Surah al-óAnkabut 29:65.
[134] Bi ar al-Anwar, vol. 70, p. 186.
[135] Maó umin: those possessing the quality of óismah; i.e., 
the Prophet, Fatimah, and the Twelve Imams (óa). See A Brief 
History of the Fourteen Infallibles, 3rd ed. (Tehran: WOFIS, 
2001). http://www.al-islam.org/brief-history-of-fourteen-infallibles 
{Trans.}
[136] Bi ar al-Anwar, vol. 41, p. 14.
[137] Khwajah Shams ad-Din Muhammad Hafiz Shirazi (ca. 
1325-1391) was the fourteenth century Persian lyric bard and 
panegyrist, and commonly considered as the preeminent 
master of the ghazal form. {Trans.}
[138] Duóa Kumayl {Supplication of Kumayl}: The 
supplication taught by Imam óAli (óa) to one of his loyal 
companions and staunch supporters of Islam, Kumayl ibn 
Ziyad. Usually offered on every night preceding Friday 
{Laylatôul-Jumóah} individually or in congregation after Ishaô 
prayers, this supplication envisages divine teachings and solid 
foundations of religion in order to enable everyone to follow 
the right path for becoming a worthy Muslim. The Arabic text, 
English translation and commentary of this famous 
supplication are available online at 
http://www.al-islam.org/kumayl. {Trans.}
[139] Marajió at-Taqlid (sing. Marjaó at-Taqlid): literally 

http://www.al-islam.org/brief-history-of-fourteen-infallibles
http://www.al-islam.org/kumayl


means ñSources of Imitationò. Marajió are the óulamaô who 
have reached the position of Marjaóiyyah {Religious Reference 
Authority} because they have possessed such characteristics as 
justice, piety, superior knowledge, awareness and being 
oblivious to worldly possessions. The average people refer to 
them to find answers to their religious problems, and to follow 
their religious decrees. {Trans.}
[140] As narrated by Ayatullah afi.
[141] Surah Hud 11:7; Surah al-Mulk 67:2.
[142] Sham or Shamat: up until five centuries ago, included 
Syria of today, Lebanon and parts of Jordan and Palestine. 
{Trans.}
[143] Surah al-Maôidah 5:55.
[144] Surah an-Nur 24:39.
[145] For example, Surah al-Baqarah 2:190.
[146] For instance, Surah al-Insan (or, ad-Dahr) 76:9.
[147] Surah al-Baqarah 2:207 and others.
[148] For example, Surah at- in 95:6; Surah al-óA r 103:3, and 
many others. {Trans.}
[149] Surah an-Nahl 16:97.
[150] Mustadrak al-Wasaôil, hadith 4696.
[151] Surah al-óAbasa 80:1-10.
[152] Surah al-Maôidah 5:54.
[153] Surah al-A zab 33:39.
[154] T m n: every t m n is equivalent to ten Iranian rials. 
{Trans.}
[155] See Murtada Mutahhari, Wala-ha va Wilayat-ha, pp. 
290-293.
For this bookôs English translation, see Murtada Mutahhari, 
Master and Mastership (Karachi: Islamic Seminary 
Publications, n.d.), chap. 7, ñWala of Control,ò available online 
at http://www.al-islam.org/mastership. {Trans.}
[156] Wasaôil ash-Shióah, vol. 1, p. 39.
[157] Ghurar al- ikam.
[158] Wasaôil ash-Shióah, vol. 8, p. 107.
[159] Nahj al-Balaghah, Sermon 178: ñBy Allah, no people 
are deprived of the pleasures of life after enjoying them, except 
as a result of sins committed by them, because certainly Allah 
is not unjust to His creatures. Even then, when calamities 
descend upon people and pleasures depart from them, they turn 
towards Allah with the true intention and the feeling in their 
hearts, He will return everything that vanished from them and 

http://www.al-islam.org/mastership


cure all their ills.ò
[160] Wasaôil ash-Shióah, vol. 1, p. 40.
[161] Bi ar al-Anwar, vol. 70, p. 201.
[162] Wasaôil ash-Shióah, vol. 1, p. 40.
[163] Bi ar al-Anwar, vol. 78, p. 312.
[164] Ghurar al-
[165] Qa ar al-Jamal.
[166] Surah an-Nisaô 4:74.
[167] Surah an-Nisaô 4:100.
[168] Wasaôil ash-Shióah, vol. 1, p. 39.
[169] Wasaôil ash-Shióah, vol. 1, p. 87.
[170] Mu ajjah al-Bay aô vol. 8, p. 103.
[171] Mu ajjah al-Bay aô vol. 8, p. 104.
[172] Bi ar al-Anwar, vol. 70, p. 206.
[173] Wasaôil ash-Shióah, vol. 1, p. 35.
[174] Mu ajjah al-Bay aô vol. 4, p. 374.
[175] Surah al-Aóraf 7:56.
[176] Surah al-Anbiyaô 21:90.
[177] Nahj al-Balaghah, Saying 290.
[178] Nahj al-Balaghah, Sermon 5.
[179] Surah an-Nisaô 4:92-93: ñAnyone who kills a believer 
by mistake should set free a believing slave, and pay 
blood-money to his (the victimôs) family, unless they remit it 
in charityé Should anyone kill a believer intentionally, his 
requital shall be hell, to remain in it {forever}; Allah shall be 
wrathful at him and curse him and He shall prepare for him 
a great punishment.ò
[180] Surah al-Baqarah 2:225.
[181] Surah Ibrahim 14:37: ñOur Lord! éSo make the hearts 
of a part of the people fond of them (Abrahamôs 
descendants), and provide them with fruits, that they may 
give thanks.ò
[182] Surah al-Baqarah 2:165.
[183] Munajat ash-Shaóbaniyyah.
[184] Surah ash-Shuóaraô 26:88-89: ñThe day (Day of 
Resurrection) when neither wealth nor children will avail, 
except him who comes to Allah with a sound heart.ò
[185] Surah al-Anwar, vol. 70, p. 375.
[186] Wasaôil ash-Shióah, vol. 12, p. 86.
[187] Wasaôil ash-Shióah, vol. 15, p. 22.
[188] Someone thus narrated to me: ñI met one of the disabled 
war veterans (during the 1980-88 Iraqi imposed war against 



Iran), who was sitting in a wheelchair. I approached and kissed 
him. As he smelled my perfume, he asked me to give him my 
perfume. I said: óI will buy one for you and I will keep this 
one.ô At any rate, I did not give it to him and we parted ways. 
An hour later, I went to the toilet and the bottle of perfume fell 
into the toilet bowl. All of a sudden, I realized that this was a 
penalty for my stinginess and right there, I wept for my 
(miserable) state.ò Yes, we will suppose to have so much 
regret and remorse on the Day of Resurrection since we have 
done nothing for God. 
[189] Ghurar al- ikam, adith 1610.
[190] Ghurar al- ikam, adith 1615.



Subject Index Search Announcements Feedback Support this Site

Takbirah al-Ihram

 
Allahu akbar {Allah is greater}

 
 
 
The first utterance which is obligatory for the pilgrims { ujjaj} 
to the House of God is the recital of labbayk[191] the recital of 
which signals the commencement of their ajj rituals and this 
state also makes a series of things forbidden for them.
 
In the same token, prayer commences with the recital of 
ñAllahu akbarò {Allah is greater} and this makes such things 
as eating, drinking and talking, forbidden { aram} for the 
person praying. Thus, the first takbir (utterance of Allahu 
akbar) in prayer is called Takbirah al-I ram.
 
Along the way to Mecca, the pilgrims repeat the recital of 
labbayk whenever they reach any upward and downward slope. 
This repetition is recommended or optional {musta abb}. In 
every bending and standing upright, standing and sitting, it is 
musta abb for the one praying to repeat the recital of Allahu 
akbar. 
 
ñAllahu akbarò is the first obligatory utterance in the morning.
 
It is the first phrase in the form of adhan and iqamah that a 
Muslim infant hears at the time of birth, and it is also the last 
phrase that is recited for the dead (in the prayer of the dead 
{ alah al-mayyit}) before he is buried.
 
It is the only recital which is obligatory {wajib} in prayer as 
well as an essential pillar {rukn} of prayer.
 
It is the first sentence of the Muslim hymn, i.e. adhan. 
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It is the much repeated recital at the commencement of prayer, 
during the prayer and afterward, such that throughout the day 
the Muslim repeats it 360 times during the five daily obligatory 
prayers (not including the musta abb prayers) as shown below:
 
1. For each of the five daily prayers, the adhan is recited and in 
every adhan, ñAllahu akbarò is repeated six times (30 times in 
all).
 
2. For each of the five daily prayers, the iqamah is recited and 
in every iqamah, ñAllahu akbarò is repeated four times (20 
times in all). 
 
3. Before the Takbirah al-I ram in each of the five daily 
prayers, there are six musta abb takbir and the seventh takbir 
constitutes that obligatory Takbirah al-I ram (30 times in all).
 
4. The Takbirah al-I ram at the beginning of prayers is 
repeated five times daily.
 
5. There is one takbir prior to every rukuó {bowing down} in 
the 17 rakóahs {cycles} of the five daily prayers (17 times in 
all).
 
6. In each of the 17 rakóahs of prayers we have two sujuds 
{prostrations} for each of which it is musta abb to recite 
takbirðbefore and after the sujud (68 times in all).
 
7. Every prayer has a qunut prior to which there is a takbir (5 
times in all).
 
8. At the end of each of the five daily prayers, there are three 
takbirs (15 times in all).
 
9. After every prayer, we recite takbir 34 times as part of the 
Tasbi at Hadrat Fatimah az-Zahra (óa) (170 times in all).
 
Yet, what a pity that throughout our lives, we have not recited 
ñAllahu akbarò with attention; for, if every day a person would 
recite ñAllah is greaterò with faith and perfect attention more 
than 360 times, he will no longer be afraid of any power, 
superpower or conspiracy.



 
Takbir in other prayers

 
In the óId al-Fi r[192] and óId al-Qurban[193] prayers, not 
only in the prayers but also before and after the prayers, takbir 
constitutes all the chants.
 
In the alah al-Ayat {Prayer for Signs},[194] we have five 
rukuó and there is takbir for each rukuó. 
 
In the alah al-Mayyit {Prayer for the Dead} also, five takbirs 
essentially constitute a pillar of the prayer.
 
 

How we should recite the takbir in prayer
 
Islam has explained the etiquette for every action. In the recital 
of ñAllahu akbarò some rules must also be observed such as 
the following:
 
1. During the recital of takbir in prayer, we should raise both 
our hands parallel to our ears in such a manner that once both 
hands become parallel to the ears, the takbir has already been 
recited. 
Imam ar-Rida (óa) said: ñThe movement of the hands during 
the recital of takbir is effective in focusing the attention and 
having complete devotion and sincerity in supplication to 
God.ò[195] 
 
2. The fingers of the hands during takbir should be stretched 
together upward.
 
3. The palms of the hands must be facing the qiblah.
 
The traditions have described the raising of the hands during 
takbir as the adornment of prayer.[196]  
 

The meaning of takbir
 
Allahu akbar implies that God is superior to all tangible and 
intangible, temporal and celestial beings. 
 
Allahu akbar means that God is greater than that which one 



could describe.
 

оϜ ϽϦϽϠ ϾϜ Ьϝу϶ м ЀϝуЦ м дϝг͵ йͧϽк Ͼм       бкм м  м бтϹузІ м бтϜиϥУ͵
бтϜиϹжϜн϶

аϝгϦ ЁЯϯв м ϥЇ͵ дϝтϝ͟ йϠ мϜ ϼϸ дϝзͨгк ϝв        ϽгК ϹуЂϼ̵ нϦ СЊм Ь
бтϜиϹжϝв

 
O He who is beyond imagination, analogy, illusion, and fancy! 
The gathering was finished and our lifespan came to an end. 
Yet, we are still at the beginning of describing You based on 
what we have said, heard and read.
 
Imam a - adiq (óa) says: ñWhen you are reciting the takbir, 
everything must be insignificant in your sight except 
Him.ò[197] 
 
That a person would recite the takbir with his tongue while his 
heart is attached to something else is a lie and a deception, and 
because of this, God takes the sweetness of remembrance 
{dhikr} from him.
 

Takbir in Islamic culture
 
The recital of ñAllahu akbarò has been customary not only in 
prayer but rather in many affairs and situations. During the 
early period of Islam the Muslims used to recite the takbir both 
in times of prosperity and adversity. For example:
 
1. During the Battle of the Trench {khandaq}, the Muslims 
came across a firm rock while they were digging the trench. 
The pick was broken but not the rock. The Prophet (S) came 
and crushed the rock with a blow. The Muslims recited the 
takbir in unison and right there the Prophet (S) said: ñI saw the 
fall of the Byzantine and the Persian castles in the sparks and 
sparkles of the rocks.ò[198]
 
2. During the Battle of iffin, óAli (óa) used to recite the takbir 
whenever he slew an enemy. By counting the number of 
takbirs, the Muslims would know the number of those whom 
he had sent to hellfire.[199] 
 
3. On the night when Fatimah az-Zahra (óa) was sent to the 



house of óAli ibn Abi alib (óa) (after the wedding), 70 
thousand angels came down to chant the takbir.[200]
 
4. Our Holy Prophet (S) recited 40 takbirs over the body of 
Fatimah bint al-Asad (mother of Imam óAli (óa))[201] and 70 
takbirs over the body of his uncle amzah.[202]
 
5. During the ajj rituals, it is musta abb to recite takbir with 
every stone that is thrown at the representations of Satan.[203]
 
6. In the Tasbi at Hadrat Fatimah az-Zahra (óa) whose reward 
is equivalent to a thousand rakóahs of musta abb prayers, 34 
takbirs are included.[204]
 
7. When the Holy Prophet (S) was born, the first sentence he 
was able to utter was ñMubarakahu Allahu akbarò {Blessed is 
He; Allah is greater}.[205]
 
8. When Mecca fell into the hands of the Muslims, the Prophet 
(S) entered the Masjid al- aram, pointed to the ajar al-Aswad 
{Black Stone}, and recited the takbir. The Muslims also 
recited the same takbir which brought fear into the hearts of 
the polytheists.[206]
 
9. We read in the traditions: ñWhenever a certain thing 
astonishes you, recite the takbir.ò[207]
 
10. During the Battle of U ud, one of the leading warriors 
amog the infidels asked for a challenger. Hadrat óAli (óa) came 
forward and he dealt the enemy such a heavy blow that the 
Prophet (S) and the Muslims recited the takbir with a loud 
voice.[208]
 
11. The Holy Prophet (S) said to Hadrat óAli (óa): ñWhenever 
you look at the crescent {hilal} or the mirror, or you encounter 
a problem, say takbir three times.ò[209]
 
12. ñAllahu akbarò was the slogan of Zayd, son of Imam 
as-Sajjad (óa), who revolted against the óUmayyad rule.[210] 
 
13. During the Battle of Badr, the Prophet (S) was awaiting the 
news of the death of Nawfal, one of the enemy chiefs. When 



he (S) was informed that Hadrat óAli (óa) had slain Nawfal, the 
Prophet (S) recited the takbir.[211]
 
14. When Hadrat óAli (óa) came to propose for Hadrat Zahra 
(óa), the Prophet (S) said: ñYou wait. I have to refer the matter 
to my daughter Fatimah. But when she was consulted, Hadrat 
Zahra (óa) remained silent and did not say anything. The 
Prophet said: ñAllahu akbar! Sukutuha iqraruhaò {Allah is 
greater! Her silence is her approval}.[212]
 
15. During the battle against the Khawarij (Kharijites), when 
their commander perished, Hadrat óAli (óa) recited takbir and 
performed prostration, and all the people recited takbir.[213]
 
16. A group of Jews embraced Islam and they said to the 
Prophet (S): ñThe previous prophets had successors. Who is 
the executor of your will {wa i}?ò At this juncture, the 
following Verse of Guardianship {ayah al-wilayah} was 
revealed:
 

Ǚ ǁĈȹƋȶĆȿ ǠĆȱĈɆƌȮćȴćǃǟ ĉćȿ ĆǿĆȅćȱɀćȼćȿ ĆȱǟƋǾĈȸɅĆȵǓ ĆȺćǟɀĊȱǟ ƋǾĈȸɅĆɅ ćȪĈȶɆćȷɀĆȎȱǟ ƋɎĆǥĆȿ ĆɅćǘĊǩćȷɀĆ 
ȂȱǟƋȭĆǥǠĆȿ ĆȽćȴĊǿ ĆȭǟĈȞćȷɀĆ ǀ 

 
ñYour guardian is only Allah, His Apostle, and the faithful 
who maintain the prayer and give the zakat while bowing 
down.ò[214]
 
The Prophet (S) said, ñLet us go to the mosque.ò When they 
arrived, they saw a beggar who was glad because Hadrat óAli 
(óa) while in the state of rukuó in prayer had given him his ring. 
At that moment the Prophet (S) recited takbir.[215]
 
17. Recital of takbir at the time of entering into the holy 
shrines of the infallible Imams has been enjoined. Similarly, 
before reading Ziyarat Jamióah, we recite 100 takbirs in three 
stages. According to the late Majlisi, the reason for all these 
takbirs is perhaps for us not to indulge in extremism 
{ghuluww} with regard to the Imams (óa) as described in the 
sentences contained in the Ziyarat Jamióah.[216]
 
18. In his judgments, whenever Hadrat óAli (óa) identified the 
criminal, he would recite takbir.[217]



 
19. Maytham at-Tammar was hung at the order of óUbayd 
Allah ibn Ziyad and then attacked with spears for the crime of 
siding with Hadrat óAli (óa). At the moment of his martyrdom, 
he was reciting takbir while the blood flowed from his 
mouth.[218] 
 
20. During the ascension {mióraj}, the Prophet recited takbir at 
every heaven he passed by.[219]
 
21. Jibraôil (Archangel Gabriel) (óa) was beside the Prophet (S) 
when Hadrat óAli (óa) came in. Jibraôil (óa) said: ñO 
Muhammad! By God who appointed you as the Prophet! 
Compared to the dwellers of the earth, the inhabitants of the 
heavens are better and more familiar with this óAli. Whenever 
he recites takbir in the battles, we angels recite it along with 
him.ò[220] 
 
22. During the Battle of Khaybar, when the Muslims entered 
the fortress, they recited the takbir so much that the Jews had 
to flee.[221] 
 

 

[191] Labbayk {Here I am}: In full, Labbayk, allahumma 
labbayk, labbayka la sharika laka labbayk, innaôl-hamda 
waôn-niómata laka waôl-mulka la sharika laka labbayk {ñHere 
I am, O Lord, here I am, You indeed have no partner, here I 
am. No doubt, all praise and bounties are Yours, and so is the 
absolute Domain. You indeed have no partners, here I amò}. 
Recited in Arabic, it is the talbiyyah, proclaimed immediately 
after wearing the ihram (white garment) that signifies the 
beginning of the hajj rituals. {Trans.}
[192] Id al-Fitr: the Islamic feast marking the end of the 
fasting month of Ramadan. {Trans.}
[193] óId al-Qurban (Feast of Sacrifice): the Islamic feast 
marking the end of the Hajj rituals in the month of 
Dhuôl-Hijjah, which is associated with the offering of animals 
for sacrifice. {Trans.}
[194] alah al-Ayat: obligatory prayer for signs or natural 
phenomena such as a solar eclipse, a lunar eclipse, 



earthquakes, thunder and lightning, etc. {Trans.}
[195] Wasaôil ash-Shióah, vol. 4, p. 727.
[196] Bi ar al-Anwar, vol. 84, p. 351.
[197] Sirr a - alah, p. 78.
[198] Bi ar al-Anwar, vol. 20, p. 190.
[199] Bi ar al-Anwar, vol. 32, p. 60.
[200] Bi ar al-Anwar, vol. 43, p. 104.
[201] Bi ar al-Anwar, vol. 35, p. 70.
[202] Bi ar al-Anwar, vol. 20, p. 63.
[203] Bi ar al-Anwar, vol. 11, p. 168.
[204] Bi ar al-Anwar, vol. 15, p. 248.
[205] Bi ar al-Anwar, vol. 15, p. 273.
[206] Tafsir-e Nemuneh, vol. 27, p. 307.
[207] Bi ar al-Anwar, vol. 92, p. 127.
[208] Bi ar al-Anwar, vol. 20, p. 126.
[209] Bi ar al-Anwar, vol. 92, p. 145.
[210] Zayd ibn óAli, p. 186.
[211] Bi ar al-Anwar, vol. 19, p. 281.
[212] Bi ar al-Anwar, vol. 43, p. 93.
[213] Bi ar al-Anwar, vol. 41, p. 341.
[214] Surah al-Maôidah 5:55.
[215] Bi ar al-Anwar, vol. 35, p. 183.
[216] Bi ar al-Anwar, vol. 16, p. 99.
[217] Bi ar al-Anwar, vol. 40, p. 260.
[218] Bi ar al-Anwar, vol. 42, p. 125.
[219] Bi ar al-Anwar, vol. 86, p. 207.
[220] Bi ar al-Anwar, vol. 39, p. 98.
[221] Payambari va ukumat {Prophethood and Governance}, 
p. 136.
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Surah al-Fatihah

 
After the recital of Takbirah al-I ram, Surah al-Fati ah is to 
be recited and if this surah is not recited in the prayer, the 
prayer is invalid. ñThere is no prayer without the Opening of 
the Book {fati ah al-kitab}.ò[222]
The other name of this surah is the Opening of the Book 
{fati ah al-kitab} because the Qurôan begins with this surah. 
This surah has seven verses[223] and according to the tradition 
of the Most Noble Messenger (S) on the authority of Jabir ibn 
óAbd Allah al-An ari, it is the best surah of the Qurôan.[224]
 
Surah al-Fati ah is the only surah which is obligatory upon 
every Muslim to recite at least ten times daily in his five 
obligatory prayers.
 
Concerning the importance of this surah, it is enough to say 
that it is narrated in the traditions: ñIf you recite this surah 70 
times for the dead person and he revives, do not be 
surprised.ò[225]
 
From the name, ñOpening of the Bookò {fati ah al-kitab} of 
this surah, it is clear that all the verses of the Qurôan were 
compiled during the time of the Prophet (S) and formed into a 
book and at his order this surah was placed at the beginning of 
the Book. The verses of the blessed Surah al- amd (or, 
Fati ah) are about God and His attributes, the issue of the 
Resurrection {maóad}, request for guidance on the path of 
truth, and the acceptance of the sovereignty { akimiyyah} and 
lordship {rububiyyah} of God. 
 
Also, in this surah we express our interest to tread the path of 
the saints of God and aversion and disavowal of the misguided 
ones and those who have earned the divine wrath. 
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Surah al-Fati ah is the source of remediesða cure for both 
physical ailments and spiritual maladies. In his book, Tafsir 
Fati ah al-Kitab, the late óAllamah Amini has narrated many 
traditions in this regard.
 

The instructive lessons of Surah al-Fatihah
 
1. By reciting Surah al-Fati ah, man cuts his hope from other 
than God by saying, ñBismillahò {In the Name of Allah}.
 
2. By saying ñRabbiôl-óalaminò {Lord of all the worlds} and 
ñMaliki yawmiôd-dinò {Master of the Day of Retribution}, he 
feels that he is the servant {marbub} and the one who is ruled 
{mamluk}.
 
3. By reciting the phrase, ñRabbiôl-óalamin,ò he establishes a 
connection between himself and the universe.
 
4. By ñAr-ra maniôr-ra imò {the All-beneficent, the 
All-merciful}, he see himself under the aegis of His vast favor.
 
5. By ñMaliki yawmiôd-dinò {Master of the Day of 
Retribution}, his negligence of the Day of Resurrection will be 
erased.   
 
6. By ñIyyaka naóbudò {You {alone} do we worship}, he 
abandons his selfishness and desire for fame. 
 
7. By ñIyyaka nastaóinò {to You {alone} do we turn for help}, 
he removes from his mind the idea of seeking help from other 
than God.
 
8. By ñAnóamta óalayhimò {You have blessed}, he understands 
that the distribution of favors lies in His hand and envy must 
be abandoned because the envious one in reality is not satisfied 
with Godôs manner of deciding on and allocating sustenance.
 
9. By ñIhdinaô - ira aôl-mustaqimò {Guide us on the straight 
path}, he wants to ask for firmness in treading the path of truth.
 
10. By ñ ira  alladhina anóamta óalayhimò {the path of those 
whom You have blessed}, he declares his solidarity with those 



who have traversed the way of God.
 
11. And finally, by ñGhayriôl-magh ubi óalayhim wa 
laô - allinò {such as have not incurred Your wrath, nor are 
astray, he declares disavowal of falsehood and the people of 
falsehood.
 
Bismillahiôr-rahmaniôr-rahim {In the Name of Allah, the 

All-beneficent, the All-merciful}
 
Among various peoples and communities, there is a custom of 
beginning an important work with the name of one of the 
leading figures of that community who is respected and 
admired, so that the task would be started and pursued with 
blessing and auspiciousness.
 
Of course, each person acts according to his or her correct or 
corrupt ideas and beliefs. Some people commence their tasks 
with the name of idols and taghuts while others do the same 
with the name and assistance of God and the saints of God. 
Nowadays, it has become the custom that in constructing 
important buildings, distinguished figures are the first to strike 
the pickaxe on the ground. Prior to the Battle of the Trench, the 
Holy Prophet (S) was also the first to break the ground in 
digging the trenches. 
 
Bismillah {In the Name of Allah} is the beginning of the book 
of revelation. Bismillah is not only the beginning of the Qurôan 
but rather the beginning of all heavenly scriptures. Bismillah 
has been the epigraph of the work of all the prophets (óa). 
When the ark of Nu  (Noah) (óa) was about to set out amidst 
the waves in the storm, he asked his followers to embark and 
then he said: ñIn the Name of Allah it shall set sail and cast 
anchor.ò[226]
 
When Hadrat Sulayman (Solomon) (óa) invited the Queen of 
Sheba (Bilqis) toward God, he began his invitation letter with 
the phrase, Bismillahiôr-ra maniôr-ra im {In the Name of 
Allah, the All-beneficent, the All-merciful}.[227]
 
Hadrat óAli (óa) says: ñBismillah is the source of blessing in 
work, and abandoning it leads to the lack of success of 



affairs.ò[228]
 
He (óa) also said to someone who was writing the phrase, 
ñBismillahò: ñJawwiduhaò {Inscribe it well}.[229]
 
The recital of ñBismillahò at the beginning of every work has 
been enjoinedðeating, sleeping, riding on an animal (or a 
vehicle); marriage and matrimony, and many other tasks. Even 
if an animal is slaughtered without the utterance of 
ñBismillahò, consumption of its meat is unlawful { aram}. The 
secret behind this is that the food of a goal-oriented religious 
person must also have a divine connection.
 
Why do we start each task with ñBismillahò?
 
The products of a factory have the special logo and emblem of 
that factory. For example, a porcelain-producing factory puts 
its logo on all its wares, both big and small. Every country has 
its own flag hoisted above offices and garrisons, on ships and 
on office tables. In the same manner, the name of God and His 
remembrance is also the logo and emblem of the Muslim and 
the phrase, ñBismillahò is the symbol and code of the Muslim. 
 
In every activity, big and small; everywhere, in the mosque or 
factory; and anytime, in the morning or evening, this blessed 
phrase is uttered by Muslims, and thus, we read in the hadith: 
ñDo not forget bismillah even in writing a couplet of a poem.ò 
Traditions about the reward of a person who teaches bismillah 
to a child have also been narrated.[230] 
 
Is Bismillahiôr-ra maniôr-ra im a part of Surah al-Fati ah and 
a distinct verse {ayah}?
 
Although some individuals have not regarded it as part of the 
surah or have abandoned mentioning it in the prayer, these 
people have been subjected to criticism by Muslims. For 
example, one day, Muóawiyah did not mention 
bismillahiôr-ra maniôr-ra im in the prayer, and the people 
strongly protested, saying: ñDid you steal an ayah or forget 
it?ò[231]
 
In his tafsir {Qurôanic exegesis}, Fakhr ar-Razi enumerates 16 



proofs substantiating the fact that bismillahiôr-ra maniôr-ra im 
is a constitutive part of Surah al-Fati ah and Alusi also 
expresses this view in his tafsir. Ahmad ibn anbal has equally 
stated in his Musnad that bismillahiôr-ra maniôr-ra im is a part 
of the surah.
 
According to the Ahl al-Bayt[232] (óa) of the Messenger of 
Allah (S) who were a hundred years senior to the leading 
fuqaha {jurists} of the Ahl as-Sunnah, who attained 
martyrdom in the way of Allah and whose infallibility {i mah} 
and purity have also been stipulated in the Qurôan, the phrase, 
bismillahiôr-ra maniôr-ra im, is itself a distinct verse and is 
part of the surah.
 
The infallible Imams (óa) insisted on reciting aloud 
bismillahiôr-ra maniôr-ra im during prayer. Imam al-Baqir (óa) 
thus says regarding those who were not reciting it during 
prayer or not regarding it as part of the surah: ñThey stole the 
best ayah!ò[233]
 
In his commentary on Surah al-Fati ah, óAllamah Shahid 
Mutahhari identifies Ibn al-óAbbas, óA im, Kasaôi, Ibn óUmar, 
Ibn Zubayr, óA aô, awus, Fakhr ar-Razi, and as-Suyu i as 
among those who have regarded bismillahiôr-ra maniôr-ra im 
as part of the surah. 
 
Of course, there is no bismillahiôr-ra maniôr-ra im at the 
beginning of Surah al-Baraôah (Surah at-Tawbah). According 
to Hadrat óAli (óa), it is because bismillahiôr-ra maniôr-ra im 
is a phrase of security and mercy and it is not consistent with 
the declaration of disavowal {baraôah} of the polytheists.
 

Bismillah {In the Name of Allah}
 

o       Bismillah is the indicator of divine baptism { ibghat 
Allah}, and the mark of our monotheistic orientation.
 
o       Bismillah is the code of taw id {monotheism} while 
the name of others is the code of kufr {infidelity} and the 
name of God along with others is the sign of shirk 
{polytheism}. We should not place the name of others 



beside the Name of God or put the names of others in the 
place of Godôs Name. The meaning of ñCelebrate the 
Name of your Lordò[234] is that even the Name of God 
should also be free from any sort of polytheism.
 
o       Bismillah is the secret of eternity and perpetuity, and 
anything that is devoid of the ñdivine colorò is 
perishable.[235]
 
o       Bismillah is the code of love for God and reliance on 
Him.
 
o       Bismillah is the code for keeping aloof from vanity and 
the expression of impotence in the presence of God. 
 
o       Bismillah is the code for ensuring actions with the 
name of God.
 
o       Bismillah is the code for the sanctification of actions.
 
o       Bismillah is the code for the perpetual remembrance 
and glorification of GodðñO God! I will never forget You 
in any situation.ò
 
o       Bismillah is the expression of manôs objectiveðñO 
God! You are my aim; not the people, not the world and 
not capricious desires.
 
o       Bismillah means that we seek help from Him alone and 
not from others. 
 
o       Bismillah is indicative of the fact that the content of the 
surah has been revealed from the Genesis of Truth 
{mabdaô-e aqq} and the Embodiment of Mercy {ma har-e 
ra mat}.

 
The word ñAllahò

 
Some people have regarded the word ñAllahò to be derived 
 abadaķ. By ñAllahò theyôò ñϹ̲Ǥ̲ȝĆ ķ alihaò meaningò ñ Ϝò from
mean the Real Worshipped Being who has all the perfections. 



Others, however, have regarded it to have been derived from 
 walihaò with the meaning of adoration, love andò ñй̲Ю̴м̲ò
amazement. Therefore, the word ñAllahò means the Sacred 
Essence whose bliss has astounded and fascinated all. 
 
 ñϹжмϜϹ϶ò Khodaò orò ñϜϹ϶ò It must be noted that the word
ñKhodavandò (ñGodò in Persian) is not a perfect translation of 
 ñоϐϸн϶ò the word ñAllahò because ñKhodaò originates from
ñkhudayò which is termed in philosophy as the Necessary 
Being {wajib al-wujud} while the word ñKhodavandò also 
means ñOwnerò. For example, in the Persian literature, we say, 
ñkhodavand-e khanehò to mean ñowner of the houseò.
 
The meaning ñownerò or ñnecessary beingò falls short of 
conveying the meaning of ñAllahò. ñAllahò means the Essence 
that is worthy of love and worship because It possesses all the 
perfections.
 
In the Qurôan, approximately one hundred Names of God have 
been mentioned, among which ñAllahò is the most 
comprehensive one. In principle, each of the Names of God 
points to one of His Attributes, and not just one sign and 
symbol for God. 
 
The names of individuals are diverse. Some names are only 
symbols and are in no way compatible with the character of the 
person in question; in fact, oneôs name is sometimes repugnant 
to oneôs character such as a liar whose name is a

a

 In the traditions, 99 
names of God have been mentioned which are described as 
Asmaô al- usna {the Best Names} and it is stated that anyone 
who would pray to God with these Names, his request shall be 
granted.[237] And in the Duóaô Jawshan Kabir, we call on 



God with a thousand Names and Attributes.
 
The presence of the words, ñra manò {All-beneficent} and 
ñra imò {All-merciful} after the word ñAllahò signifies that 
man commences his work with hope for divine favor and 
mercy and considers God as the source of all hopes and 
mercies. 
 
Beginning an action with expressions of mercy signifies that 
the divine foundation and basis is anchored on mercy and 
grace, and it is only fitting for man to seek assistance from the 
Fountainhead of Mercy. 
 
Ra man is a name exclusive for God because it is only His 
beneficence which is universal, all-encompassing and 
perpetual. Others either have no beneficence {ra mah} or what 
they have is not all-encompassing. In addition, if others would 
ever give something, it is because they expect worldly or 
otherworldly rewards; they give grass in order to get milk!
 
Regarding the words, ñar-ra manò and ñar-ra imò, we shall 
elaborate on them under the verse, ñar-ra maniôr-ra imò.
 

ñAl-hamdulillahò {All praise belongs to Allah}
 

The words, ñmada ,ò ñshukr,ò and ñ amdò have identical 
meanings, but each of them also has its own particular 
meaning. For instance, the word ñmada ò means ñto praiseò 
regardless of whether the praise is worthy, based on flattery or 
something unworthy, or whether on account of oneôs 
excellences, fear, covetousness, beguiling, or ingratiation.
 
The word ñshukrò means gratitude for the grace and favor 
given by others to someone. In the word ñ ò however, apart 
from gratitude and thanks, another meaning is latent and that is 
worship. Gratitude and thanks to the extent of worship is 
ñ amdò. Hence, to express ñmada ò and ñshukrò to others is 
permissible, but ñ amdò is exclusive for God because He is the 
Only One worthy of worship. 
 
ñAl- amdullillahò is followed by four descriptions of God: 



ñrabb al-óalamin,ò ñar-ra man,ò ñar-ra im,ò and ñmaliki 
yawmid-dinò which indicate that on account of these divine 
favors and grandeur, man has to express ñ amdò to God. But 
before all these descriptions, the word ñlillahò {belonging to 
Allah} appears. It means that ñ amdò is solely for Him and as 
He is the Only One worthy of ñ amd,ò those descriptions can 
also be assumed even if they had not appeared afterward. 
 
 ϹзϠ ϼϸ йж пЇтн϶ ϹзϠ ϼϸ нϦ         ϥЂмϜ дϝЃϲϜ йϠ ϥгЇͧ ϥЂмϸ ϾϜ Ͻ͵

ϥЂмϸ
 
If your eyes are focusing on the benevolence of the Friend, 
then you are under the fetter of your self, not under the bond of 
the Friend.  
 

ñRabb al-óalaminò {Lord of all the Worlds}
 
God is the Lord of all the worlds. He is the Lord of whatever is 
in the heavens and the earth and whatever is between them:
 

ǁ ǿƋȶȆȱǟ ǡĆėɀĆǧǟĈȿ Ćɉǟ ĆǿĊȏĈȿ Ćȵ Ćǣ ǠĆɆĊȾȺćȶĆǀ Ǡ 
 
ñThe Lord of the heavens and the earth and whatever is 
between themò[238] 
 
And
 

ǁ ȽćɀĆǿ ĆȰȭ ǡĉİĈɄȉ Ċǒİąǀ  
ñHe is the Lord of all things.ò[239]
 
Hadrat óAli (óa) says about the interpretation of ñóalaminò:

ǧǠȹǟɀɆǶȱǟ ȿ ǧǟǻǠȶǲȱǟ ȸȵ
That is, He is the Lord of the inanimate objects and the 
animals, the living and non-living things.
 
Although in the Qurôan sometimes ñóalaminò refers to human 
beings, in most cases ñóalamò refers to creatures while 
ñóalaminò points to all creatures. It can be thus understood that 
He is the Lord of the entire creation and that what some 
believed during the pre-Islamic period of ignorance {yawm 
al-jahiliyyah} and among some nations that there is a distinct 



god for every type or kingdom of creatures is a false idea. 
 
God has determined the course of growth and perfection of all 
creatures after creating them and the divine nurture is the same 
course as that of divine guidance. ñOur Lord is He who gave 
everything its creation and then guided it.ò[240] It is He who 
taught the honeybee which plant to suck. It is He who taught 
the ant how to preserve its winter resources. He has created the 
human body in such a way that it is automatically 
hematogenous.
 
Yes, such a God is worthy of praise and gratitude. One of the 
peculiar characteristics of man is that he appreciates beauty, 
perfection and elegance, and expresses gratitude for favors and 
goodness. God, the Exalted, is worthy of praise on account of 
His Beauty and Perfection, and He is worthy of being thanked 
because of His goodness and favors. 
 
Of course, to be grateful to God is not inconsistent with 
expressing thanks to people provided that it is the command of 
God and in the way of God. Although anyone can show his 
appreciation for others in diverse ways, in reality he is praising 
the Source and Fountainhead.
 
ñRabb al-óalaminò means that the relationship between God 
and the creatures is a perpetual and close-knit relationship.
 
ñRabb al-óalaminò means that there is the possibility of growth 
and training for all. Not only the good but the bad also benefit 
from the divine favors. ñTo these and to thoseðto all We 
extend.ò[241]
 
God says: ñWe assist all and have provided the ground for all 
so that each person could attain whatever aim he has.ò Since 
the world is the abode of prohibition and obstacles, it is natural 
that not everyone can attain his or her goal.
 
ñRabb al-óalaminò means that God is both the Ruler and the 
Manager of creation.
 
 rabiyaò whichò ñс̲Ϡ̲ϼ̲ò The word ñrabbò is derived from either
means ñone who bestows growth and trainingò, or from 
ñrabbaò which means ñownerò. God is the Owner of the world 



as well as its Nourisher and Manager. ñAll creation and 
command belong to Him. Blessed is Allah, the Lord of all the 
worlds.ò[242]
 
According to the traditions, the phrase ñAll praise belongs to 
Allah, the Lord of the Worldsò[243] is the best gratitude for the 
favors of God. Thus, it is enjoined to praise { amd} God 
before any supplication or request is made of Him; otherwise, 
the supplication is defective.
 
Not only is it mentioned at the beginning of supplication and 
adulation but the inhabitants of paradise also repeat the same 
phrase at the end of a task:   
 

ȿ ǁĆǹǓĈȀćǻ ĆȝĊɀĆȽǟćȴĊǕ ĆȷĈȱǟ ĊǶĆȶĊǼćǃ ĈĉĈǿ Ćǡƍȱǟ ĊȞĆȱǠĆȶĈȸɆĆǀ 
 
ñAnd their concluding call, óAll praise belongs to Allah, the 
Lord of the all the worlds.ò[244]
 

ñAr-rahmaniôr-rahimò {the All-beneficent, the 
All-merciful}

 
Translating these two terms into Persian as ñbakhshandeh-ye 
mehrabanò is not a perfect and expressive translation because 
according to óAllamah Shahid Mutahhari, ñbakhshandeh-ye 
mehrabanò is the translation of the Arabic words jawad 
{generous} and raôuf {kind}, and not ra man and ra im. And 
in principle, there have been no equivalent Persian terms for 
both these words. 
 
 rahim have been ĶȴɆǵǿƋò rah anò andò ñȸȶė ǵĊ ϼƋò A though both
 rahmah,ò ñrahman,ò whichò ñǦȶĆǵĊ ǿĆò der ved from he root-word
encompasses the expansive beneficence of God, and is general 
and includes all human beings, however ñra imò is a mercy 
which will be showered only on those who are good as a 
reward for their good deeds. Thus, according to Imam a - adiq 
(óa) God is ra man in relation to all the creatures but He is 
ra im only to the believers. God has made mercy {ra mah} 
incumbent upon Himself: ñHe has made mercy incumbent 
upon Himself.ò[245] Similarly, the Prophet and the Book of 
Allah are also mercies for all of creation:
 



ȿ ǁĆȵ ĆǕ ǠĆǿĊȲȅĊȺėĆȬĆǙ Ĉǿ ɍĆǵĊȶĆǦăȱ ƍȲĊȞėĆȲĆȶĈȸɆĆǀİ  
 
ñWe did not send you but as a mercy to all the nations.ò[246]
 
His nourishment and training are based on mercy and His 
punishment and requital are like the stick of a teacher which is 
necessary in training. Forgiveness of sins, acceptance of 
repentance, concealment of peopleôs faults, and giving respite 
to compensate for the past are all manifestations of His 
all-encompassing mercy.
 
In essence, creation is a manifestation of His mercy and 
whatever reaches every creature from Him is grace and mercy. 
Thus, all surahs of the Qurôan (with the exception of Surah 
at-Tawbah) begin with Bismillahiôr-ra maniôr-ra im {In the 
Name of Allah, the All-beneficent, the All-merciful}.
 
Ar-ra maniôr-ra im alongside rabb al-óalamin means that the 
divine nourishment is based on grace and mercy. In the same 
manner, His teaching is also anchored on mercy and 
compassion: ñThe All-beneficent has taught the Qurôan.ò[247] 
And this is itself a lesson for us human beings that the teacher 
and trainer must be always benevolent and compassionate.
 
ñMaliki yawmiôd-dinò {Master of the Day of Retribution}
 
God is the Master of the Day of Retribution. He is both the 
Master {malik} and the Sovereign {malik}. The universe is an 
estate {milk} under His possession {malikiyyah} as well as a 
dominion {mulk} under His sovereignty and rule. His 
possession is comprehensive, encompassing everything. Even 
the government is under his possession: ñSay, óO Allah, 
Master of all sovereignty!ôò[248] In the same token, man, in 
relation to the limbs of his body, is the master as well as 
sovereign and commander.
 
The mastership of God is real, and not delegated and 
contractual. God is the Master of both the world and the 
hereafter. Yet, since man regards himself as the master of 
things and affairs in this world, he tends to become negligent 
of the Original Master. On that day when all causes will cease 
to exist, all relations will be abrogated and all tongues will be 



sealed, at that point, he will feel and discern the divine 
sovereignty well; for, he shall be addressed, thus: ñTo whom 
does the sovereignty belong today?ò[249] When man would 
just open his eyes, he will say: ñTo Allah, the One, the 
All-paramount.ò[250]
 
The praying person who recites everyday, ñGod the Master of 
the Day of Retributionò always remembers the Day of 
Resurrection and Reckoning. Before doing whatever work he 
intends to do, he first thinks about the book of accounts on the 
Day of Retribution.
 

The Arabic word ñdinò
 

 
The Arabic word ñdinò has various meanings:
 
1. ñDinò is the divine law and sharióah, as the Holy Qurôan 
says: ñIndeed, with Allah religion is Islam.ò[251]
 
2. ñDinò is deed and obedience, as the Holy Qurôan states, 
thus: ñ{Only} exclusive faith is worthy of Allah.ò[252]
 
3. ñDinò as account and retribution, as this noble verse 
proclaims: ñMaster of the Day of Retribution.ò
 
One of the names of the Day of Resurrection is ñyawm 
ad-dinò. That is, the day of punishment and reward, just as the 
Holy Qurôan narrates about those who deny the Day of 
Resurrection: ñThey ask, óWhen will be the Day of 
Retribution?ôò[253] Or, in describing that day the Qurôan says:
 

ǭ ǁćȴƋȵ ĆǕ ǠĆǻĊǿĆȫǟĆȵ ĆɅ ǠĆɀĊȳćǼȱǟ ĈĉȸɅĈɅ Ė ĆɀĊȳĆǩ ɍ ĆȶĊȲĈȬćȹ ĆȦĊȄĄȱ ĈȺĆȦĊȄąȉ ĆɆĊǞăȿ ǠĆȵɉǟĊȀć 
ɅĆɀĊȵĆǞĈǾąǃ ĈƋĈǀ 

 
ñAgain, what will show you what the Day of Retribution is? 
It is a day when no soul will be of any avail to another soul 
and all command that day will belong to Allah.ò[254]
 
ñMaster of the Day of Retributionò is a warning and a 
cautionðO praying one! Starting today, think of tomorrow; 
the day when ñNeither wealth nor children will avail;ò[255] 



the day when ñYour relatives and your children will not avail 
you;ò[256] the day when neither the tongue has the permission 
to ask an apology nor the mind the opportunity to think; the 
day when nothing will avail and benefit except the grace {lu f} 
of God.
 
The placement of ñMaster of the Day of Retributionò 
alongside ñthe All-beneficent, the All-mercifulò shows that fear 
and hope must go hand in hand and encouragement and 
punishment are together. As the Holy Qurôan says in another 
verse,
 

ȹ ǁĆǤĈĉǜĊȝ ĈǤĆǻǠĈǕ ɃĆȹĈĉǕ ɄĆȹĆȱǟ ǠĊȢĆȦćǿɀćȀȱǟ ƋǵĈȴɆćȿ Ė ĆǕĆȷƋȝ ĆǾĆǣǟĈȽ ɄćɀĆȱǟ ĊȞĆǾĆǡǟćȱɉǟ ĈȴɆćǀ 
 
ñInform My servants that I am indeed the All-forgiving, the 
All-merciful, and that My punishment is a painful 
punishment.ò[257]
 
And in yet another verse, God is described as: ñacceptor of 
repentance, severe in retribution.ò[258]
At any rate, ñthe All-beneficent, the All-mercifulò is a giver of 
hope while ñthe Master of the Day of Retributionò elicits fear. 
The Muslim must be between fear and hope, apprehension and 
aspiration so as neither to feel proud nor to be hopeless of 
divine mercy.  
 
ñIyyaka naóbud wa iyyaka nastaóinò {You {alone} do we 

worship and to You {alone} do we turn for help}
 
ñIyyaka naóbudò means that ñWe are servants of You alone 
and not of others.ò This sentence has two dimensions: One is 
the affirmation of servitude to Him and the other is the 
negation of servitude to other than Him. Yes, the perfect 
school {maktab} alongside faith in God necessitates denial of 
the taghut, and those who have faith in God but have accepted 
the hegemony of the taghuts are ñhalf-Muslimsò or perhaps not 
Muslims at all! 
 
Faith in God minus the denial of the taghut means a captive 
Muslim! In order to be relieved from the axis of shirk 
{polytheism}, one must seek refuge in the center of unity and 
power. Thus, while standing in prayer the person praying does 



not see himself alone by thinking of himself alone. 
 
Rather, as if representing all monotheists, he is saying: ñO 
God! I alone am not deserving and worthy to have a 
meritorious worship. So, I have joined the other Muslims and 
we do worship and adore You together. I am not alone; rather, 
all of us seek assistance from You. Therefore, prayer in 
principle must be said in congregation, and individual prayer 
belongs to the next stage.
 
The preceding verses gave us theoretical monotheism {taw id} 
and the proper cognition of God, whereas this verse discusses 
devotional and practical taw id. That is, we should not only 
recognize God in His Oneness, but we should also, in practice, 
worship Him alone and we should be monotheist. Why should 
you abandon God who is the All-beneficent, All-merciful, 
Sovereign, and Master, and subject yourself to the servitude of 
others? 
 
Be the servant of God alone, and not the servant of the West or 
the East, not the servant of gold and silver, and not the servant 
of the taghuts. You do not have even the right to serve and 
obey the righteous except in cases where God gives you the 
permission or command. For example, regarding His Prophet, 
God says: ñWhoever obeys the Apostle certainly obeys 
Allah.ò[259] That is, if we obey our father and mother, it is 
because God commands us to do so and in doing so, we are 
actually obeying Him.
 
By the dictate of reason, man must accept servitude to God 
only because we human beings are in love with perfection and 
in need of growth and nourishment. God is also the 
embodiment of all perfections and the Lord of all beings. If we 
are in need of benevolence and affection, then He is the 
All-beneficent and the All-merciful, and if we worry about the 
distant future, then He is the Controller and Master of that day. 
So, why should we go to others and seek help from them?
 
ñIyyaka naóbudò means that I am with the people, but I have 
no emotional attachment to other than You. Neither do I isolate 
myself from the congregation of Muslims for me to forget 
Your creatures nor am I be absorbed in the congregation that I 
would abandon You, the Creator. Rather, I know that the way 



toward the Creator passes through the creatures.
 
ñIyyaka nastaóinò means that although we make use of the 
causes and means You have placed in creation, I know that the 
effectiveness and efficiency of every cause and means is 
through Your hand. You are the One giving effect to the cause 
as well as the One rendering it futile. You bestow effect on 
something as well as take away its effect. You will is dominant 
over all laws and nature is subjected to Your will.
 
ñIyyaka naóbudò means that You alone are worthy of worship 
and that we worship You not on account of fear (of hell) and 
covetousness (for paradise), but out of love and affection to 
You. Which beloved {ma bub} is closer and more 
compassionate to us than You?
 
ñIyyaka naóbudu wa iyyaka nastaóinò means that it is neither 
predestination {jabr} nor Divine Resignation {tafwi }.[260] 
As we say, ñnaóbudò {we worship}, it follows that we have 
free will and since we say ñnastaóinò {we turn for help}, it 
means that we are needy and that all affairs are beyond our 
control.
 
ñIyyaka naóbudu wa iyyaka nastaóinò means that we perform 
the prayer in congregation and that we Muslims are standing in 
one line, in unison and solidarity as brothers and equals. 
 
ñIyyaka naóbudò means: O God! I regard You as present and 
watching over me and so I am saying, 
 
ñIyyaka {You}ò for the servant who regards himself in the 
presence of God, the Exalted, will benefit sooner. 
 
From the beginning of Surah al-Fati ah, we have been talking 
about God in third person, but in this part we are addressing 
Him in the second person (iyyaka {You}). Initially, we are 
acquainted with God and little by little we begin to reach 
toward Himself. And it is not only once but rather, as the 
conversation with oneôs beloved is sweet and pleasant, we do 
repeat the address, ñiyyakaò {You} (twice).
 
O God! Although worship is incumbent upon us, in 
worshipping we are also in need of Your help:



 
ȿ ǁĆȵĆȭ ǠćȺƋȱ ǠĈȺĆȾĊǪĆǼĈɃĆȱ ĆɀĊǕ ɍĆȷĊȽ ĆǼĆȹǟĆǃǟ Ǡĉćǀ  

 
ñWe would have never been guided had not Allah guided 
us.ò[261]
 
Though to Him alone do we turn for help, seeking assistance 
from other than Him is permissible provided that it is by His 
leave. For example, man seeks the assistance of his own 
talents, faculties and mind, this is not repugnant to the 
principle of taw id. God Himself thus commands us to 
 because life without cooperation andðñϜнжм̲ϝЛϦ̲òðcooperation
assistance is not possible. 
 
Hadrat óAli (óa) said to a certain person who was praying, ñO 
God! Do not make me in need of peopleò: ñThis is not a 
correct sentence. Instead, you say, óO God! Do not make me in 
need of bad peopleô because life without cooperation and 
assistance is impossible.ò
 
Anyone who would sincerely say, ñIyyaka naóbud,ò has no 
more sense of pride, vanity and egoism, and he is obeisant and 
subservient to the divine commands. He knows that since God 
has bestowed so much grace upon him, the best of 
submissiveness must be shown in His presence. 
 
He would stand like an absolute servant in front of his 
Absolute Master and humbly say, ñI am the servant and You 
are the Master. I have nobody else except You. But You have 
many others apart from me. You are needless of my worship. 
On the contrary, I am absolutely in need of Your grace and 
generosity, and I have to turn to You for help always.ò
 
ñIhdinaôs-sirat al-mustaqimò {Guide us on the Straight 

Path}
 
The caravan of creation is constantly moving toward God, the 
Exalted: ñToward Him is the returnò[262] and man is also 
endeavoring and moving: ñYou are laboring toward your 
Lordò[263] and in every movement, there is only one straight 
path and all other paths are deviant. Islam has also determined 
both the path and guide for this movement, specified the 



destination, and given man the means of wayfaring. And it is 
us who have to choose which way to traverse.
 
God has endowed the desire for growth, perfection and the 
quest for truth in the depth of the soul and the natural 
disposition of every human being. If they are nurtured in the 
light of the teachings of the prophets (óa), this desire and 
endeavor will earn the special favor of God: ñAs for those who 
are {rightly} guided, He enhances their guidance.ò[264]
 
The Qurôan talks about two types of guidance. One is 
creational guidance {hidayat-e takwini} such as the guidance 
endowed the honeybee about how to suck the nectar of flowers 
and how to make honey. The other type of guidance is 
religious guidance {hidayat-e tashriói} which is specific to 
human beings and it refers to the instructions of the divine 
prophets (óa).
 

Which one is the Straight Path {Sirat Al-Mustaqim}?
 
The word ñ ira ò which has been mentioned in the Qurôan more 
than 40 times means a path that is permanent, luminous and 
wide. There are numerous paths in the life of man one of which 
has to choose:
 
The path of oneôs desires; the path of peopleôs inclinations; the 
path of the taghuts; the path of our ancestors and the 
predecessors in terms of ethnic and racial fanaticisms; the path 
of satanic insinuations; the uncharted paths; and finally, the 
path of God and the divine saints.
 
It is natural that the person who believes in God would choose 
the path of God and the divine saints alone because this path 
has merits which the other paths do not possess:
 

        The straight path is the shortest route between two 
points. So, this is the fastest way to arrive at the destination.
 
        The divine path is permanent. It is contrary to other 
paths which change everyday according to oneôs desires or 
the desires of others.
 



        There is only one way between two points; there is only 
straight path. Other paths are different in one way or 
another. 
 
        It is the certain and harmless path. It is contrary to other 
paths where man is always under the threat of perdition.
 
        This is the way that leads to the destination, i.e. the 
pleasure of God, in which there is no defeat and failure. 
 
        The straight path is the way of God: ñIndeed my Lord 
is on a straight path.ò[265] 
 
        The straight path is the very path of the prophets (óa): 
ñYou are indeed one of the apostles, on a straight 
path.ò[266]
 
        The straight path is the path of servitude to God: 
ñWorship Me. This is a straight path.ò[267]
 
        The straight path is the path of trust and reliance on 
God: ñAnd whoever takes recourse in Allah is certainly 
guided to a straight path.ò[268]
 

Man should turn to God for help in choosing the path as well 
as in traversing and keeping on the path. It is just like an 
electric lamp that should continuously receive electricity from 
the main source in order to keep alight. Thus, not only the 
common people but also the prophets of God and the infallible 
Imams (óa) have to pray to God to keep them on the straight 
path. 
 
Not only in prayer but rather in all conditions and in every 
task, whether it is in choosing oneôs occupation or friend, in 
marriage and in studies, man should always pray to God to 
keep him on the straight path. It is because there are many 
cases when a certain person has correct beliefs but he has 
shortcomings in practice at times even acting to the contrary. 
The straight path is the middle path of moderation. Imam óAli 
(óa) says: 
 

ǟĆȱĊɆĆȶĈȸɆćȿ Ć ȊȱǟƍȯǠȶćȵ ĆȒĆȲƋȖȱŜȿ ǦƋȨɅȀć ȱǟŜĊɀćȅĊɂȖė ȽĈɂĆǻǠǲȱǟ Ƌ.ǥ 



 
ñLeft and right are deviations and the path of felicity is the 
middle way.ò[269]  
 
The straight path means to keep aloof from any sort of 
immoderation {ifra } and profligacy {tafri }; neither the denial 
of truth nor extremism in truth; neither predestination {jabr} 
nor Divine Resignation {tafwi }; neither individualism nor 
collectivism; neither mere theory nor mere practice; neither 
worldliness nor otherworldliness; neither negligence of the 
Truth (God) { aqq} nor disregard for the people {khalq}; 
neither intellectualism nor emotionalism; neither forbiddance 
of good deeds nor plunging into carnal desires; neither 
stinginess nor extravagance; neither covetousness nor flattery; 
neither fear nor impetuosity; etc.
 
As a matter of fact, we have to always adopt the middle path of 
moderation in belief and thought as well as in behavior and 
action.
 
In moving along the straight path, we have to always seek 
assistance from God because this path is narrower than a hair 
and sharper than a sword, and every moment, there is the 
danger of falling down. The one who will pass by the straight 
path on the Day of Resurrection is he who did not deviate from 
the straight path of God in the world whether in the form of 
intellectual deviations or practical and moral deviations. 
 
One believes in predestination and attributes to God all actions, 
as if man has no role in charting his own destiny as if he is 
without control and will. And the other one regards himself as 
the sole actor of all his deeds, considering the hand of God as 
tied. 
 
One treats the heavenly leaders as common people while the 
other one elevates them to the status of divinity, considering 
al-Masi  (the Christ) (óa) as the son of God, nay God Himself!
 
One maintains that ziyarah {paying homage} and 
tawassul[270] are acts of polytheism {shirk} while the other 
resorts to even a tree or a wall! Due to misplaced jealousy, one 
does not allow his wife to go out of the house while the other 



one, out of dastardliness, sends his wife to the alley and market 
without having proper Islamic modest dress { ijab}.
 
All of the above are deviations from the course of the straight 
path. God says:
 

ȩ ǁćȰĊǙ ĈȹƋȺĈȽ ɄĆǼĆȹǟĈǿ ɄĆǣƍǙ ɄĈȱĆȍ ɂĈȀĆȓǟąȵ ƌȆĊǪĆȪĈȴɆąǻ ĈȺɅăȩ ǠĈɆĆȶăǀ Ǡ
 
ñSay, óIndeed my Lord has guided me to a straight path, the 
upright religion.ò[271]
 
Elsewhere He states:
 

Ǳ ǁĆȞĆȲĊȺĆȮćȴĊǕ ćȵƋǦăȿ ĆǠȖȅăȱ ƍǪĆȹɀȮćȾȉ ǟɀĆǼĆǒǟĆȝ ĆȺȱǟ ɂȲƋȃǠĈ  ǀ 
 
ñThus We have made you a middle nation that you may be 
witness to the people.ò[272]
 
It has been recorded in the traditions that the infallible Imams 
(óa) used to say: ñWe are the straight path.ò That is, the actual 
and practical straight path, and the model and paradigm on 
how to traverse this path are the heavenly leaders.
 
In their instructions regarding all aspects of life such as work, 
entertainment, studies, criticism, giving of charity, and 
expressions of interest, love, anger, and harmony, they have 
always admonished us to exercise moderation and equilibrium. 
These instructions have been recorded in the noble U ul al-Kafi 
under the heading, ñAl-Iqti ad fiôl-óIbadatò {Moderation in 
Acts of Worship}.
 
At this point, we shall quote some Qurôanic verses and 
Prophetic traditions in which moderation has been emphasized 
while going to extremes has been prohibited:  
 

        ñEat and drink, but do not waste.ò[273]
 

        ñDo not keep your hand chained to your neck, nor 
open it all together.ò[274]

 
        ñThose who, when spending, are neither wasteful nor 
tightfisted, and moderation lies between these 



{extremes}.ò[275]
 

        ñBe neither loud in your prayer, nor murmur it, but 
follow a middle course between these.ò[276]

 
        ñAnd those who are with him are hard against the 
faithless and merciful among themselves.ò[277]

 
        ñAnd maintain the prayer and give the zakah.ò[278] 
That is, keep your relationship with both the Creator 
{khaliq} by praying to Him and with the creatures (people) 
{makhluq} by giving zakat.

 
        ñAnd those who have faith and do righteous 
deedséò[279] That is, both faith and conviction of the 
heart, and righteous deeds and behavior are required.

 
        Although the Qurôan says, ñAnd do good to the 
parents,ò[280] in another place it states on the contrary: 
ñ(But if they urge you to ascribe to Me as partner that of 
which you have no knowledge,) then do not obey 
themò[281]

 
        ñBe witnesses for the sake of Allah, even if it should 
be against yourselvesò[282] and ñAnd ill feeling for a 
people should never lead you to be unfair.ò[283]

 
        On the night of óAshuraô Imam al-Husayn (óa) was 
praying intimately to God as well as sharpening his sword!

 
        The pilgrims of the House of God are praying on the 
Day of óArafah and the night preceding the Feast of 
Sacrifice {óid al-qurban}, but on the day of the feast they 
have to go to the slaughterhouse and familiarize themselves 
with blood!

 
        And finally, Islam is not one-dimensional and has not 
focused on only one aspect while neglecting others. Rather, 
it has paid attention to all the dimensions of life in a 
balanced manner.

 
 



ñSirat alladhina anóamta óalayhim ghayriôl-maghdubi 
óalayhim wa lad-dallinò {The path of those whom You have 
blessedðsuch as have not incurred Your wrath, nor are 

astray}
 
 
After asking for guidance along the straight path, the one 
praying beseeches God to keep him along that path which has 
been the path of those who have earned divine grace. In Surah 
an-Nisaô, verse 69 and Surah Maryam, verse 58, the Qurôan 
describes this group. Here, we shall cite below the former 
reference:
 

ȿ ǁĆȵ ĆȸĊɅ ćȖĈȜĈȀȱŜ ƋȅćȯɀĆȥ ĆǖćǞȱȿĈȬĆȵ ĆȜĆȱŜ ƋǾĈȸɅĆǕ ĆȹĊȞĆȴĆǃǟ ćȝ ĆȲĆȾɆĈȵ ȴĈȸĆȺȱŜ ƋǤĈɆƍȸɆĆȿ Ć 
ȎȱŜƍǼƍȪɅĈȸɆĆȿ ĆȊȱŜ ƌȾĆȿ ǒǟǼĆȎȱŜ ƋȱǠĈǶĈȸɆĆȿ Ćǵ ĆȆćȸĆǕ ćȱȿėǞĈȬĆǿ ĆȥĈȪɆăǀ Ǡ

 
ñWhoever obeys Allah and the Apostleðthey are with those 
whom Allah has blessed, including the prophets and the 
truthful, the martyrs and the righteous.ò[284]
 
The person praying is invoking God to include him in the ranks 
of the prophets, the truthful, the martyrs and the righteous. 
Aspiring for this path of the upright and pure ones protects 
from the peril of deviation and aberration, and their memory 
and reminiscence are always alive in the heart of the one 
praying.
 
Who are those who are astray and have incurred the divine 

wrath?
 
 
In the Qurôan, individuals such as the Pharaoh, Qarun (Korah) 
and Abu Lahab, as well as communities such as the peoples of 
óAd and Thamud and the Children of Israel have been 
described as those who have incurred the divine wrath. In 
every prayer, we ask God for us not to be like these individuals 
and communities that have incurred divine anger and wrath in 
belief, morality and deeds.   
 
The Children of Israel whose account and civilization have 
been most frequently mentioned in the Qurôan, they were once 
superior to all the people of their time. Concerning them, God 



says: ñI gave you an advantage over the nations.ò[285] But in 
spite of this advantage and superiority, they incurred the anger 
and wrath of God because of their reprehensible thoughts and 
actions. In this regard, the Qurôan states: ñAnd they earned 
Allahôs wrathò[286] That is, this change in their fate was 
caused by the change in their behavior. 
 
The Jewish scholars distorted the heavenly commandments of 
the Tawrah (Torah):[287] ñThey pervert words (from their 
meanings).ò[288] The traders and the wealthy among them 
engaged in usury {ribaô} and profiteering: ñAnd for their 
taking usuryéò[289] And in reply to the call for jihad and 
struggle, the common people refused to go to the battlefront 
out of self-preservation and fear, thus saying to Musa (óa): 
 

ȥ ǁĆǽǠĊȽĆǢĊǕ ĆǨȹĆȿ ĆǿĆǣƌȬĆȥ ĆȪĆǩǠĈǙ ɎĈȹƋȽ ǠĆȽǠćȺĆȩ ǠĆȝǠĈǼćȷȿĆ ǀ 
 
ñGo ahead, you and your Lord, and fight! We will be sitting 
right here.ò[290]
 
The same intellectual and practical deviations made God 
removed them from the pinnacle of glory to the abyss of 
abjectness and ignominy.
 
So, in every prayer, we have to implore God that we be not of 
the people who distorted the Book of Allah, the people who 
took usury, and the people who fled from war and jihad; 
similarly, that we should not be among the misguided ones; 
those who, like lost persons, are subject to abjectness and 
ignominy, and every moment, without having a prior aim, they 
wander about; they live as opportunists and have no will and 
power of their own.
 
Those who are astrayðñ allinòðare not like the blessed 
onesðñanóamta óalayhimòðwho have been included in the 
ranks of the prophets and the righteous, and are not like those 
who have incurred the divine wrathðñal-magh ubi 
óalayhimòðwho are waging war against the religion of God. 
Instead, they are indifferent, indolent and comfort-seeking 
individuals who, like animals, are only thinking of the stomach 
and the flesh, without caring for truth and falsehood. 
 



 
For them, it makes no difference whether the prophets or the 
taghuts are ruling. What is important for them is that they live 
in material comfort and ease; anyone who likes may rule. This 
is the group of the misguided ones because they have not 
chosen a specific way for themselves.
 
This verse, ñ ira  alladhina anóamta óalayhim 
ghayriôl-magh ubi óalayhim wa la - allin,ò is the perfect 
showcase of tawalla {befriending the truthful ones} and 
tabarra {avoiding the people of falsehood}. 
 
At the end of Surah al-Fati ah, the person praying expresses 
his love, fondness and tawalla for the prophets, the martyrs 
and the righteous, as well as his disavowal {baraôah} and 
renunciation {tabarra} of the misguided and those who have 
earned the divine wrath. This expression of aversion toward 
the deviant and those who have incurred the anger of God in 
every prayer makes the Islamic society firm and resistant to the 
acceptance of their rule. The Qurôan thus exhorts:  
 

ǩ ɍ ǁĆǪĆɀĆȱƋɀĊȩ ǟĆɀĊǠȵăȡ ĆȒĈǃǟ ǢƋćȝ ĆȲĆɆĊȾĈȴĊǀ  
 
ñDo not befriend a people at whom Allah is wrathful.ò[291] 

 

[222] Mustadrak al-Wasaôil, hadith 4365.
[223] The number ñsevenò is the number of the heavens, the 
days of the week, the circumambulation { awaf} of the 
Kaóbah, saói {brisk walking or jogging} between the mounts of 
afa and Marwah, and the number of stones to be thrown at the 
representations of Satan during the ajj rituals. 
[224] Tafsir Kanz ad-Daqaôiq.
[225] Bi ar al-Anwar, vol. 92, p. 257.
[226] Surah Hud 11:41.
[227] Surah an-Naml 27:30: ñIt is from Solomon, and it begins 
in the name of Allah, the All-beneficent, the All-merciful.ò
[228] Bi ar al-Anwar, vol. 76, p. 385.
[229] Kanz al-óUmmal, hadith 29558.
[230] Tafsir Burhan, vol. 1, p. 43.



[231] Mustadrak al- akim, vol. 3, p. 233.
[232] Ahl al-Bayt: according to authentic hadiths recorded in 
both the Sunni and Shióah sources, the term Ahl al-Bayt, and 
interchangeably Itrah and Al, is a blessed Qurôanic appellation 
that belongs exclusively to the Prophet, óAli, Fatimah, Hasan, 
and Husayn (óa). The members of this Family of five, with the 
Prophet Muhammad (S) at its head, were the ones alive at the 
time the Qurôanic verses regarding their virtue were being 
revealed to the Prophet (S). However, nine other Imams from 
the descendants of Imam al-Husayn (óa) are also included in 
this chosen Family, the final one being Imam al-Mahdi (óa). 
{Trans.}
[233] Musnad Ahmad Ibn anbal, vol. 3, p. 177; vol. 4, p. 85.
[234] Surah al-Aóla 87:1.
[235] Surah al-Qa a  28:88: ñEverything is to perish except 
His Face.ò
[236] Surah al-Aóraf 7:180.
[237] Tafsir Nemuneh, vol. 7, p. 27.
[238] Surah Maryam 19:65.
[239] Surah al-Anóam 6:164.
[240] Surah a a 20:50.
[241] Surah al-Israô 17:20.
[242] Surah al-Aóraf 7:54.
[243] Surah al-Fatihah 1:2.
[244] Surah Yunus 10:10.
[245] Surah al-Anóam 6:12.
[246] Surah al-Anbiyaô 21:107.
[247] Surah ar-Ra man 55:1-2.
[248] Surah Al óImran 3:26.
[249] Surah al-Ghafir (or al-Muômin) 40:16.
[250] Surah Ibrahim 14:48; Surah al-Ghafir (or al-Muômin) 
40:16.
[251] Surah Al óImran 3:19.
[252] Surah az-Zumar 39:3.
[253] Surah adh-Dhariyat 51:12.
[254] Surah al-Infi ar 82:18-19.
[255] Surah ash-Shuóaraô 26:88.
[256] Surah al-Mumta anah 60:3.
[257] Surah al-
[258] Surah al-Ghafir (or al-Muômin) 40:3. 
[259] Surah an-Nisaô 4:80.
[260] Divine Resignation {tafwi } means leaving man to his 



own devises and suspending the divine will from any effective 
role. {Trans.}
[261] Surah al-Aóraf 7:43.
[262] Surah al-Maôidah 5:18.
[263] Surah al-Inshiqaq 84:6.
[264] Surah Muhammad 47:17.
[265] Surah Hud 11:56.
[266] Surah Ya Sin 36:3-4.
[267] Surah Ya Sin 36:61.
[268] Surah Al óImran 3:101.
[269] Bi ar al-Anwar, vol. 87, p. 3.
[270] Tawassul: literally, to resort to intermediaries. 
Technically, it refers to the practice of petition prayer 
addressed to God through a holy personage such as a prophet 
{nabi} or a saint {wali}. {Trans.}  
[271] Surah al-Anóam 6:161.
[272] Surah al-Baqarah 2:143.
[273] Surah al-Aóraf 7:31.
[274] Surah al-Israô 17:29.
[275] Surah al-Furqan 25:67.
[276] Surah al-Israô 17:110.
[277] Surah al-Fat  48:29.
[278] Surah al-Baqarah 2:43.
[279] Surah al-Baqarah 2:82.
[280] Surah al-Baqarah 2:83.
[281] Surah al-óAnkabut 29:8.
[282] Surah an-Nisaô 4:135.
[283] Surah al-Maôidah 5:8.
[284] Surah an-Nisaô 4:69.
[285] Surah al-Baqarah 2:47.
[286] Surah al-Baqarah 2:61.
[287] Tawrah (Torah): the scripture revealed to Prophet Musa 
(Moses) (óa) in its original form. {Trans.}
[288] Surah al-Maôidah 5:13.
[289] Surah an-Nisaô 4:161.
[290] Surah al-Maôidah 5:24.
[291] Surah al-Mumta anah 60:13.
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Surah al-Ikhlas

The importance of Surah al-Ikhlas
 
In the prayer, after Surah al-Fati ah, one of the surahs of the 
Qurôan must be recited. The person praying might choose any 
surah; of course, with the exception of the four surahs in 
which prostration is obligatory. 
 
Among the surahs recited in prayer, Surah al-Ikhla  (or 
at-Taw id) is preferable and in the traditions it is thus enjoined: 
ñYou have to read this surah in at least one of the rakóahs of 
prayer everyday so as to be among those who are 
praying.ò[292] 
 
In terms of importance, this surah is equal to one third of the 
Qurôan, nay one third of the Tawrah, Injil[293] and 
Zabur.[294] If this surah is also recited after the prayer as a 
prayer supplement, God shall give the person the goodness of 
this world and the hereafter. 
 
This surah is short, yet its content is very sublime. As Imam 
as-Sajjad (óa) said, ñSince He knew that meticulous and 
insightful individuals shall emerge in the future, God revealed 
this surah as well as the initial verses of Surah al- adid.
 
Recital of this surah is enjoined not only in prayer. In fact, 
frequent recitation of it removes the evil of tyrants and ensures 
oneôs house from mishaps and perils. 
 
Saód ibn Muóadh, one of the companions and commanders of 
the army of the Messenger of Allah (S), was buried in the 
cemetery of Baqió in Medina. The Prophet (S) participated in 
the burial rites for him barefooted and saying: ñNinety 
thousand angels have come to participate in the burial of Saód.ò 
The Prophet (S) asked Jibraôil (Archangel Gabriel) (óa): ñWhat 
is the reason behind your coming down as well as that of all 
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these angels for the burial of Saód ibn Muóadh?ò Jibraôil (óa) 
replied: ñIn whatever stateðstanding, sitting, riding, or 
walkingðhe used to recite the surah, ñSay, óHe is Allah, the 
Oneô.ò   
 
Concerning the circumstances surrounding the revelation of 
this surah, we read that the Jews, Christians and the 
idol-worshippers asked the Prophet (S) about God: ñDescribe 
your God to us.ò In reply to them, the Prophet (S) recited this 
surah. This surah serves as the ñidentity cardò of God.
 

ñQul huwaôllahu ahadò
 
Taw id {monotheism} is the most fundamental principle of all 
heavenly religions and the prophets (óa) have come to 
eliminate the effects of polytheism, disbelief and idol-worship 
and to invite mankind toward God.
 
Taw id is the spirit and kernel of the teachings of the prophets 
(óa). Not only beliefs but also laws and morality revolve 
around the axis of taw id.
 
Taw id is the frontier between faith {iman} and disbelief 
{kufr}, and entering the fortress of faith without 
acknowledgment of taw id is not possible: ñSay, óLa ilaha 
illaôllah {There is no god but Allah}ô to attain successò[295] 
and  ñLa ilaha illaôllah is My fortress; so, whoever enters My 
fortress is safe from My wrath.ò[296]
 
This surah consists of the purest monotheist beliefs; hence, this 
surah is called Surah al-Ikhla  {Chapter: Purity}. This surah 
refutes the Christian belief in the Trinity, the polytheism of the 
Jews as well as the belief of the Arabs during the pre-Islamic 
period of ignorance who regarded the angels as the daughters 
of God.
 
Taw id means the purification of mind and action from any 
form of polytheism and associating partners with God; neither 
theoretical polytheism nor practical ostentation. Instead, both 
the motive and the action itself must be only for the sake of 
God.
 



That is, He is One and has no substitute; He has neither 
similitude nor equal; He has neither limbs nor parts. 
 
That is, He is the Worshipped Being {maóbud} who is unique 
in everything. Thus, His Essence is beyond the comprehension 
and understanding of man.
 
The reason behind His Oneness is that if there were also 
another ñGodò, this ñGodò would also have been supposed to 
send prophets to mankind to recognize and obey ñHimò!
 
The reason behind His Oneness is that at the time of danger, all 
human beings focus only on the One Being and their hearts 
testify to the fact that only One Being gives hopes to man amid 
all difficulties.
 
The reason behind His Oneness is the harmony between the 
heaven and the earth, the universe and man, and the precise 
and orderly relations among all creatures. If you would ask 
three painters to draw a single rooster, for example, asking one 
of them to draw its head, the second one to draw its body, and 
the third one to draw its tail or feet, there would be no harmony 
among the three drawings when you place them together; one 
might be big while the other one might be small; one may have 
a dark color while the other one may have a light color. 
 
Yes, the harmony existing between the sun, moon, earth, 
water, wind, soil, mountain, desert, sea, and others, on one 
hand, and the needs of man, on the other, signifies that there is 
only One Creator. 
 
The human being inhales oxygen and exhales carbon dioxide. 
On the contrary, a plant absorbs carbon dioxide and releases 
oxygen. In this way, the needs of man and other livings 
creatures are met, and this harmony is the secret behind the life 
of men and plants.
 
The needs of an infant are met through the love and affection 
of its parents, and the weariness of the day is removed through 
sleep at night. The water of the eye (tears) has been created 
salty and the water of the mouth (saliva) fresh. In this way, the 
salty water cleanses the eyes while the fresh water prepares the 
food for the processes of chewing and digestion. 



 
Instead of dying, the infant is taught to suck and even before it 
is born, its milk has been made available in the breasts of the 
mother. The food of some birds is located along the teeth of 
whales in the sea. And everyday, animals are satisfactorily 
provided with food.
 
During the Battle of Jamal, a Bedouin Arab asked Hadrat óAli 
(óa) about the meaning of taw id. The soldiers complained to 
him, saying that it was not the time for such questions. 
Nevertheless, the Imam (óa) explained to him the meaning and 
interpretation of taw id, and then said: ñIt is for this very 
meaning (of taw id) that we are now fighting.ò[297]      
 
Yes, the struggle of the followers of truth throughout history 
has been for the sake of hoisting the banner of taw id.
 

ñAllahuôs-samadò {Allah is the All-embracing}
 
ñ amadò means impenetrable, indestructible and unchangeable.
 
He is amad. So, He is not material or corporeal because all 
corporeal things experience change and destruction with the 
passage of time. Thus, He has no body that can be seen by the 
eyes or such an attractive force that, though unseen, has 
corporeality. 
 
He is amad, the Impenetrable Force whose will pervades and 
penetrates all things.   
 
He is amad, the Indestructible, the Honorable from whom all 
honors come and whatever honor and power anyone has 
emanates from Him. He is not in need of anybody or anything 
but everything is in need of Him.
 
He is amad, the Absolute Perfect Being, nay the Absolute 
All-perfect Being who possesses all excellences at the apex of 
their perfection. In order to attain perfection, all beings are in 
need of His grace, but He is and will not be in need of any 
being. His Command is above all other commands and His 
Will is above all other wills. He is in need of neither sleep nor 
assistance and partners in doing His work. 



 
He is amad, and in a nutshell, He is the Needless God who is 
always needed by all.    
 

ñLam yalid wa lam yuladò {He neither begat nor was 
begotten}

 
He is the Creator of all beings and is not the one who gave 
birth to them. His work is not reproduction such as 
ñreproducing Himselfò. It is instead bringing something into 
being from non-being or nothing. 
 
In the case of the mother who gives birth to a child, the infant 
belongs to her genus and is like her, i.e. a human. But with 
respect to God, it is impossible for an equal and similar being 
to be begotten by Him or for Him to have been begotten: 
ñNothing is like Him.ò[298]
 
This sentence is against the belief of the Christians who 
believe in óIsa (óa) as the son of God, and treat him like God. 
In the same vein, this verse negates the belief of the polytheists 
who imagined that the angels were the daughters of God by 
saying: ñGod has never begotten a child, whether a girl or a 
boy!ò
 
Nothing is to be begotten unless that the one who begot is 
preeminent and superior to the begotten one, not to mention the 
fact that the one who begot existed prior to the begotten one!
 
His existence is not like the sprouting of the fruit from the 
flower; the tree from the seed; the water from the cloud; the 
fire from the wood. It is not like the emergence of words from 
the mouth; or the script from the pen. It is not like the emission 
of scent from the flower, or taste from food. It is not like the 
flashing of an idea from the mind, or intuition from the heart. 
 
It is not like the appearance of heat from fire or cold from 
snow. He exists but is similar to nothing and no one. He is 
neither in anything nor is anything in Him. His relationship 
with things is not like that of a parent to his child. It is rather 
the relationship of the Creator {khaliq} with the creature 
{makhluq}.  
 



ñWa lam yakun lahu kufuwan ahadò {Nor has He any 
equal}

 
 
He has no equal in being, perfection and action. He is One and 
no one is similar to Him. He is the One and Only and He has 
neither spouse nor offspring! He has no equal to be His 
assistant and partner.
 
How could man dare to regard His creature as His partner and 
commit this grievous inequity against Him?
 
ñPolytheism is indeed a great injustice.ò[299]
 
O praying one! Do not consider others as His partners and 
associates in the favors that He bestows upon you, nor attribute 
to other than Him the things you do. Why do you think of 
attracting the attention of those who are like youðweak and 
needy? Try to win the favor of God instead who has no equal, 
weakness and need.
 
At the end of the surah, we shall take a cursory glance at its 
sublime content:
 

ǁ ȩćȰĊȽ ćɀĆǃǟ ƋćǕ ĆǵĆǀ Ǽ 
 
That is, He is One in Essence as well as in Attributes. So, He is 
also One in worthiness to be the Worshipped Being {maóbud}.
 

ǁ ǃǟƋćȎȱǟ ƋȶĆǼć ǀ
 
That is, He is free from want and all things are in need of Him, 
and He is Alone in being free from want.
 

ǁ ȱĆȴĊɅ ĆȲĈǼĊ ǀ
 
That is, He does not reproduce an equal for Him to have a peer 
and a match.
 

ǁ ȿĆȱ ĆȴĊɅ ćȱɀĆǼĊ ǀ
 



That is, He is the First and the Last. He is not created to have 
emerged from something. 
 

ǁ ȿĆȱ ĆȴĊɅ ĆȮćȱ ȸƋȼćȦȭ ćǟɀăǕ ĆǵĆǼć ǀ
 
That is, He has neither equal nor spouse; neither peer nor 
partner.
 
This surah negates all layers of polytheism, superstitions, 
delusions, and deviant beliefs from the Sacred Essence of God, 
while presenting to us pure and pristine taw id. 
 
According to the traditions, the verses of this surah are the 
interpretation of each other.[300] They describe God in a 
step-by-step process:
 
First step: Say, ñHe is my God. He is beyond the 
comprehension of the human mind and intellect, and He is 
hidden and absent from any vision.ò 
 
At this stage, all the attention is focused on the Essence of God 
and not on His Attributes. The Essence alone is enough for His 
being the Beloved {ma bub} and the Worshipped Being 
{maóbud}. Hadrat óAli (óa) says:
 

ȿĆȭ ĆȯǠȶć ɍǟĈǹĊȋɎĈ ȹĆȦĊɂćȎȱǟ ƍǧǠȦĈȝ ĆȺĊ.ȼ 
That is, perfect sincerity is that you worship Him without 
taking into account His Attributes.[301] That is, you worship 
God for the sake of Himself and not on account of the favors 
that have been given to you.
 
Second step: ñHe is Allah, the Worshipped Being who 
possesses all perfection.ò 
In this stage, the Essence and Attributes are considered 
together. ñAllahò is the Essence that possesses all the good 
Attributes, and thus He is worthy of worship and devotion. As 
the Qurôan states,
 

ȿ ǁĆǃ ƋĈɉǟ ĆȶȅĆǒǠćǶȱǟ Ċćȥ ɂȺȆĆǻǠĊȝćȻɀćȾǣ Ćǀ Ǡ
 
ñTo Allah belong the Best Names, so supplicate Him by 
them.ò[302]



 
Knowing God through the Attributes is the second step in 
which ñAllahò is the comprehensive word for all those 
Attributes.
 
Considering God by way of the Attributes is a means that is 
manifested in the supplications, especially in the Duóaô 
Jawshar Kabir where we address God through a thousand 
Attributes.
 
Third step: ñHe is One and Unique in Oneness.ò 
In this stage, taw id is discussedðtaw id in Essence and 
Attributes. His Essence is One and His Attributes are Unique 
and Unparalleled. The existence of His Essence and His 
Attributes are one and the same; not that His Attributes are a 
separate existence added to His Essence. 
 
He is One who has no second or third. The numerical ñoneò 
{wa id} is different from oneness as a qualitative concept 
{a ad}. The Qurôan says: ñGod is a ad and not wa id.ò
He is ñOneò (ontologically) and not ñoneò (numerically) which 
may have a second or a third of its kind. 
 
Fourth step: ñGod is free from want.ò
In this stage, the freedom from want which is the pivot of the 
Divine Essence and Attributes is an important description of 
God. In addition, it is not just in the form of a predicate, 
stating: ñAllahu amadò. It is rather in the form of a fixed 
description of ñAllahò and because of this, the word ñAllahò is 
hereby repeated: ñAllahu amadò.
 
He is One but not in need. Other than Him are many, but all 
the needs and attention of all those who are needy are geared 
toward that Independent One!
 
Fifth step:

ȱ ǁĆȴĊɅ ĆȲĈǼĊȿ ĆȱĆȴĊɅ ćȱɀĆǼĊȿ Ė ĆȱĆȴĊɅ ĆȮćȸĊȱ Ćȼćȭ ćȦćɀăǕ ǟĆǵĆǼĄǀ 
 
This stage, according to the traditions, is the interpretation of 
 He is not in need of begetting a child. Neither is He in .ñϹг̲ЋΖ ЮϜò
need of a father and a mother to beget Him, nor of a spouse, 
associate and partner to assist Him in His work.



 
If He were ever born, then He would not be the First, and if He 
ever gave birth, then He would not be eternal because He 
would be prone to diminish and dwindle. If He ever had an 
equal and a peer, then He would not be unrivalled. He is free 
and exempt from all these things. 
 

ȅ ǁćǤĊǶĆȷǠĆǃǟ ƋĈȝ ĆȶƋɅ ǠćȀȊĈȭćȷɀĆǀ 
ñClear is Allah of any partners that they may ascribe {to 
Him}!ò[303] 
 

 

[292] The traditions regarding the merits and importance of 
this surah have been recorded in Tafsir Burhan. In this 
volume, we shall only quote some of these traditions.
[293] Injil: the scripture revealed to Prophet óIsa (Jesus) (óa) in 
its original form. {Trans.}
[294] Zabur: the scripture revealed to Prophet Dawud (David) 
(óa) in its original form. {Trans.} 
[295] Bi ar al-Anwar, vol. 1, p. 202.
[296] Bi ar al-Anwar, vol. 3, p. 13.
[297] Tafsir Nur ath-Thaqalayn, vol. 5, p. 709.
[298] Surah ash-Shura 42:11.
[299] Surah Luqman 31:13.
[300] Tafsir Nur ath-Thaqalayn, vol. 5, p. 714.
[301] Najh al-Balaghah, ñKhu bah at-Taw idò.
[302] Surah al-Aóraf 7:180.
[303] Surah a - ur 52:43.
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Bowing Down {rukuó} and Prostration {sujud}

 
Bowing down {rukuó}

 
 
Bowing down {rukuó} is an essential pillar of prayer. 
Performing it in an excessive or inadequate manner, whether 
intentional or unintentional, renders the prayer invalid. 
 
The word ñrakóahò {circle} which is used in counting the 
cycles of prayer is derived from the word ñrukuóò. 
 
The tribe of Thaqif requested that the Prophet (S) excuse them 
from performing rukuó and prostration {sujud} in prayer, 
saying: ñBending down for us is a shame.ò This verse was 
revealed:
 

ǁ ȿĆǙ ĈǽĆȩ ǟĈȰɆĆȱ ĆȾćȴćǿǟ ĊȭĆȞćɅ ɍ ǟɀĆȀĊȭĆȞćȷɀĆ ǀ
 
ñWhen they are told, óBow down,ô they do not bow 
down!ò[304]
 
Others bow and show reverence in front of human beings like 
themselves, but you have to bow down and show reverence 
solely to your Creator.
 
When the verse, ñSo celebrate the Name of your Lord, the 
All-supreme,ò[305] was revealed, the Prophet (S) ordered: 
ñShow reverence to God while you are in rukuó and recite this 
dhikr {remembrance or glorification}: 
 

ȅćǤĊȷǠǶĆ ǿĆǣƍɄĆ ȱŜĊȞĆȴɆȚĈȿ Ćǣ ĈǶĆȻǼȶĈ 
Sub ana rabbiyaôl-óa im wa bi amdih.
ñGlory be to my Lord, the Great, and praise belongs to 
Him.ò[306]
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We read in the traditions: ñRukuó is the sign of courtesy 
{adab} while the sujud is the symbol of nearness {qurb} to 
God. Once you do not perform the gesture of courtesy 
properly, you cannot be ready for the stage of nearness.ò[307]
 
Rukuó is the means of repentance {tawbah}, penitence and 
asking forgiveness in the presence of God: 
 

ǁ ȥĆǪȅǠĆȢĊȦĆȀĆǿ ĆǣƋȼćȿ Ćǹ ĆȀƋǿ ĆȭǟĈǠȞăȿ ĆǕ ĆȹĆİǀ ǡǠ 
 
ñWhereat he (David) pleaded with his Lord for forgiveness, 
and fell down bowing and repented.ò[308]
 

The effects of rukuó
 
Imam al-Baqir (óa) says: ñAnyone who perfectly performs his 
rukuó perfectly will be safe from the horror of the grave.ò[309]
 
The more we bow down in humility to God, the more we shall 
have the power to confront the Satan and satanic ones. Imam 
a - adiq (óa) says: ñLong rukuó and sujud makes Iblis angry, 
saying, óWoe to me! With such quality of servitude, the people 
will no longer obey me.ò[310]
 
God says to the angels: ñSee my servants, how they express 
reverence to Me and they kneel down in front of Me. I shall 
also exalt them and give them honor and glory.ò[311]
 
Imam a - a u u

 
The etiquette of performing rukuó

 
We read in the traditions that during rukuó the blessed back of 
the Messenger of Allah (S) would be so bent and so straight 
that if a drop of water was poured on his back, it would remain 
in the center of his back and not fall to either side.ò[313] 
 
It is thus enjoined: ñDuring rukuó stretch your neck as if to say: 
óI have accepted the faith even if I am beheaded in His 
way.ò[314] 
 



Among the other etiquettes of performing rukuó is that men 
have to position their elbows outwardly like the wings of a bird 
and not to attach them to their flanks. We have to place the 
palms of our hands on our knees and spread our fingers. The 
feet must be aligned, neither one of them should be placed 
forward nor backward. Between the feet there must be the 
distance of about one hand span. 
 
During rukuó one must look between the feet and after the 
recital of the dhikr for rukuó, while still in the position of rukuó 
one must invoke blessings { alawah} upon Mu ammad and his 
progeny (óa). Of course, repetition of the dhikr for rukuó at 
least thrice has been recommended and is preferred.[315]
 

The rukuó of the saints of God
 
Imam a - adiq (óa) says: ñHadrat óAli (óa) would make his 
rukuó so long that his legs would perspire.ò[316]
 
Imam óAli (óa) himself thus says in the first sermon of Nahj 
al-Balaghah: ñGod has angels who are always in the state of 
rukuó and will never rise up {qiyam}.ò
 
Of course, tiredness and hunger are not applicable to the 
angels. So, those who are gnostics and lovers of God and who 
perform such long rukuó persuade the angels to praise God. 
This is the state of the saints of God. Yet, what about us? The 
Prophet (S) was once sitting in the mosque when a certain man 
entered and stood in prayer, but his rukuó and sujud were 
defective and done very quickly. The Prophet (S) said: ñHe is 
like a crow that would peck and go. If he departs from this 
world with such a state of prayer, he will not have died under 
my religion.ò[317]
 

The history of sujud
 
After creating Adam (Adam) (óa), God ordered the angels to 
prostrate before him. All of them prostrated except Iblis.[318] 
On account of this defiance, God expelled him from His 
Presence.
 
The Qurôan mentions this episode repeatedly and we know that 
repetitions in the Qurôan are not without wisdom. It is as if it 



wants to say: ñO man before whom all the angels prostrated! 
Why do you not prostrate before God, the Creator? O man! 
Iblis was expelled for refusing to prostrate before you. Once 
you refuse to prostrate before God, what can you expect?
 
ñIblis did not prostrate before you. He was saying: óI am 
superior to man.ô Can you afford to say: óI am superior to 
Godô? Youðwho were once non-existent and once you came 
into the world, weakness and impotence enveloped your entire 
being, and in the end you shall also humbly depart from this 
worldðhow could you dare to be proud in front of the Creator 
of the universe?
 
At any rate, the first commandment of God after the creation of 
man was the command of prostration. 
 

The importance of sujud
 

 
o       Sujud is the best position of man in the presence of 
God.
 
o       Sujud is the best way to attain nearness to God: ñBut 
prostrate and draw near {to Allah}!ò[319]
o       A sign of the loyal Companions of the Prophet (S) was 
that the effect of prostration could be seen on their 
foreheads: ñTheir mark is {visible} on their faces, from 
the effect of prostration.ò[320]
 
o       Sujud makes man harmonious and concordant with all 
of creation. This is because all creatures in heaven and on 
earthðfrom the stars to the plantsðprostrate and are 
humble before God: ñTo Allah prostrates whatever is in 
the heavens and whatever is on the earth,ò[321] and 
ñAnd the herb and the tree prostrate {to Allah}.ò[322]
 
o       Sujud means harmony with the angels of God. Hadrat 
óAli (óa) says: ñThere is no layer of the heavens without 
having therein a group of angels in the state of sujud.ò[323]
 
o       Sujud is the highest degree of obedience and servitude 
because man places on the earth the loftiest part of his 



body, i.e. his forehead, and expresses humility and 
impotence in the presence of the Omnipotent Authority. 
 
o       Sujud is the most sublime station for the noblest men 
and women of the world. God commanded His Prophet (S) 
to prostrate, and that was not only during daytime but also 
during the night: ñAnd worship Him for a watch of the 
night and glorify Him the night long.ò[324] And in 
addressing Hadrat Maryam (Saint Mary)ðthat pure and 
devoted womanðHe says: ñO Mary, be obedient to your 
Lord, and prostrate.ò[325]
 
o       Sujud comes after the rukuó. It is a more perfect and 
higher stage than rukuó, and brings the person praying to 
the peak of humility. As such, rukuó and sujud are usually 
mentioned together in the Qurôan. For example, ñO you 
who have faith! Bow down and prostrate 
yourselves,ò[326] and ñYou see them bowing and 
prostrating {in worship}.ò[327]
 
o       Sujud is the symbol of faith in the divine signs: ñOnly 
those believe in Our signs who, when they are reminded 
of them, fall down in prostration.ò[328]
 
o       Nightly prostration is one of the signs of the righteous 
servants of God: ñThe servants of the All-beneficent areé 
those who spend the night with their Lord, prostrating 
and standing {in worship}.ò[329]
 
o       Sujud is the adornment of prayer. So, perform it 
properly. Imam a - adiq (óa) says: ñWhenever you perform 
prayer, perform the rukuó and sujud well as God will give 
seventy times the reward or even more.ò[330]
 
o       Sujud is the source of pride of God to the angels, and 
thus, it entails His favor such that in every sujud, one of 
manôs sins is forgiven and a great reward is recorded for 
him.[331] Hadrat óAli (óa) said: ñIf man only knew what 
mercy envelopes him at the time of sujud, he would never 
raise up his head from that state.ò[332]
 
o       Sujud extinguishes the spirit of egoism and pride, and 



delivers man from vanity.[333]
o       The Prophet (S) used to say: ñOn the Day of 
Resurrection, I will identify my ummah by the mark of 
prostration that they have on their foreheads.ò[334] That 
portion of the earth on which prostration was made will 
testify to the devotion of man on the Day of 
Resurrection[335] and even in the world, a radiant point 
connect it to the heavens.[336]
o       As in the case of rukuó, long prostrations result in the 
permanence of favors and longevity.[337]
 
o       Sujud is so important that God commands a great 
Prophet (S) such as Ibrahim (Abraham) (óa), to cleanse 
Masjid al- aram for those who perform the 
circumambulation { awaf} of the Kaóbah, rukuó and 
sujud.[338]

 
The wisdom behind sujud

 
The Commander of the Faithful óAli (óa) was asked concerning 
the wisdom behind sujud. The Imam (óa) said: ñThe first sujud 
means that I was dust in the beginning, and as I raise my head 
from sujud, it means that I came to the world from the dust. 
The second sujud means that I will again return to the soil, and 
as I raise my head from sujud, it means that on the Day of 
Resurrection I will rise up from the grave and be 
summoned.ò[339]    
 
Imam a - adiq (óa) says: ñSince sujud is for God, it must 
therefore not be done on anything that is eaten or worn which 
draws the attention of materialists. Sujud must remind man of 
God, not the stomach, clothing and material things.ò[340]
 
We read in the adith that the reason behind the prostration for 
forgetfulness {sujud sahwi} for unintentional excess and 
deficiencies (in the number of any essential pillar of the 
prayer) or misplaced utterance, standing and sitting is that Iblis 
distracted your attention and created disorder in your prayer. 
 
Therefore, after prayer you perform two prostrations so as to 
rub his nose in the ground and to inform him that every time he 
creates disorder, you will again perform prostration before 



God.[341]

a rat óAli (óa) said: ñThe external appearance { ahir} of the 
sujud is the placing of the forehead on the ground with 
sincerity and humility, but its esoteric essence {ba in} is the 
detachment of the heart from all perishable things, attachment 
of the heart to the eternal abode, and relief from pride, 
fanaticism and all worldly attachments.[342]
 

The etiquette of performing sujud
 

We shall point out some of the rules of etiquette of performing 
sujud as recorded in the traditions:[343]
After rukuó in preparation for the performance of sujud, the 
hands must be placed first on the ground before the knees. 
 
During the sujud the hands must be placed parallel to the ears. 
For men, the elbows must not be placed on the ground and 
must remain open on both sides like wings. Not only the 
forehead but also the nose must be placed on the ground. In 
between the two prostrations, the person praying must place 
his left foot under the right foot in such a manner that the 
weight of his body is on the left side because the left is the 
symbol of falsehood while the right is the symbol of truth. 
 
During sujud the person praying, apart from the obligatory 
recital, has to send alawah, supplicate and weep out of fear of 
God. While rising from sujud, he has to recite takbir and 
during the recital of takbir, he has to raise both his hands.

 
The soil of Karbalaô

 
Although sujud on any ground, nay on any clean stone and 
wood, is permissible and correct, the soil {turbah} of Imam 
al- usayn has great merits. It is said that Imam a - a
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Prostration of thanks {sujud shukr}

 
Prostration is not exclusive to prayer. In fact, it is also 
discussed in other areas and it is even obligatory sometimes 
such as after the recital of one of the verses for which 
prostration is obligatory. 
One of the ways of expressing gratitude is the prostration of 
thanks {sujud shukr} which is highly recommended. 
 
Sujud shukr means giving thanks for the incessant divine 
blessings which have been showered upon us and our family. 



 
Imam a - adiq (óa) says: ñWhenever you remember a blessing, 
place your forehead on the ground as a token of thanks and if 
you see that the people are looking at you, as a respect for that 
favor, bend a little bit.ò[345]
 
The Holy Prophet (S) was seen dismounting a camel. He 
performed prostration five times and said: ñJibraôil came down 
to me and gave me five types of insight, and for every insight I 
made sajdah.ò[346] 

a rat óAli (óa) sometimes would faint while performing sujud 
shukr[347] and it has been narrated from the Imam of the Time 
(óa) that the most necessary of the recommended acts 
{sunnah} is sujud shukr.[348] 
 
During the sujud shukr any dhikr or supplication is 
permissible, but the recital of ñshukran lillahò {thanks to 
Allah} and ñal- amdulillahò {all praise belongs to Allah}, and 
remembrance of the great blessing of the guardianship 
{wilayah} of the Ahl al-Bayt (óa) are recommended.[349] God 
said: ñThe reward of the person who performs sujud shukr is 
that I also give thanks to him.ò[350]
 
Although there is a specific time and place for sujud shukr, the 
best time nevertheless is after every prayer as a supplement to 
the prayer.
 

The blessings of sujud shukr
 
Many blessings and benefits of sujud shukr have been 
mentioned in the traditions. We shall briefly state some of 
them below:
 
If there is deficiency in prayer which is not removed through 
the recommended and optional prayers, sujud shukr will 
compensate for it. It entails the pleasure of God and removes 
the distance between man and God. Supplication during the 
sujud shukr is recommended and has the reward of ten alawats 
and the removal of ten major sins.
 
Concerning the station and status of sujud shukr, it is enough 



to say that God would be proud of it and express this pride to 
the angels.[351]
 

The prostrations of the saints of God
 
Imam a - adiq (óa) says: ñThe reason behind Ibrahimôs (óa) 
attainment of the station of Friend of Allah {khalilullahi} was 
his many prostrations on the ground.[352] 
 
On the night when a rat óAli (óa) was supposed to sleep on 
the bed of the Holy Prophet (S) in order to protect him from 
the swords of his enemies, he asked the Messenger of Allah 
(S): ñIf I do so, will your life be safe from danger?ò When the 
Prophet (S) gave an affirmative reply, a rat óAli (óa) smiled 
and performed sujud shukr as a gesture of gratitude for this 
opportunity.[353] 
 
When the head of Abu Jahl, leader of the polytheists, was 
brought to the Prophet (S), he performed sujud shukr.[354]
 
Imam as-Sajjad (óa) would perform sujud shukr as an 
expression of thanks. Whenever a calamity was taken away 
from him or he initiated the reconciliation between two 
Muslims, he would make sujud shukr. His sujud was so long 
that he would perspire profusely.[355]
 

Some points
 
1. The place of prostration is so important in that we thus read 
in the traditions: ñAfter prayer, touch the place of prostration 
with your hand and apply it to your face and body in order to 
remain safe from diseases, plagues and unpleasant 
things.ò[356] 
 
2. Try not to forget sujud shukr after the maghrib {dusk} 
prayer as the supplication after it is accepted.[357]
 
Imam a - adiq (óa) said: ñAnyone who performs prostration 
between the adhan and iqamah and thus says while in 
prostration, ñI do prostrate before You humbly, submissively 
and meekly,ò God will place love for him in the hearts of the 
believers and fear of him in the hearts of the hypocrites 



{munafiqin}.[358]
 
3. Prostration is solely for God and it is not permissible to 
prostrate before anyone including the Prophet of Allah 
(S),[359] let alone in front of the graves of the Imams (óa) and 
their descendants {imamzadehs}, in front of which some 
people do prostrate as an expression of respect.
 
When a group of Muslims migrated to Abyssinia, the infidels 
of Mecca dispatched a delegation to King Negus in order for 
him not to accommodate the Muslims in his country and thus 
expel them. In accordance with the customs at that time, the 
representative of the Quraysh prostrated before the Negus 
(king of Abyssinia). On the contrary, the Muslim 
representative, Jaófar, the brother of a rat óAli (óa), did not 
prostrate, saying: ñWe do not prostrate to anybody except 
God.ò[360] 
 
The prostration of a rat Yaóqub (Jacob) (óa) and his sons to  
a rat Yusuf (Joseph) (óa) was also not for Yusuf but for God 

as a token of gratitude for the blessing of reunion with Yusuf: 
ñAnd they fell down prostrate before him.ò[361] 
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Dhikr at-Tasbih

ñSubhan Allahò {glory be to Allah}
 
 
While in rukuó and sujud, the person praying glorifies God. 
When the verse, ñSo celebrate the Name of your Lord, the 
All-supreme,ò[362] was revealed, the Prophet (S) thus said: 
ñApply this command to your rukuó and say: 

ȅćǤĊȷǠǶĆ ǿĆǣƍɄĆ ȱŜĊȞĆȴɆȚĈȿ Ćǣ ĈǶĆȻǼȶĈ 
Sub ana rabbiyaôl-óa im wa bi amdih.
ñGlory be to my Lord, the Great, and praise belongs to Him.ò
 
And when the verse, ñYou are laboring toward your Lord, the 
Most Exalted,ò[363] was revealed, he (S) said: ñApply this 
command to your sujud and say: 

ȅćǤĊȷǠǶĆ ǿĆǣƍɄĆ ɍŜĆȝĊɂȲėȿ Ćǣ ĈǶĆȻǼȶĈ 
Sub ana rabbiyaôl-aóla wa bi amdih.
ñGlory be to my Lord, the Exalted, and praise belongs to 
Him.ò[364]
 

The station of tasbih
 
Glorifying {tasbi } and exalting {tanziyyah} God are the root 
of all authentic Islamic beliefs and thoughts:
 
Taw id means regarding God as free from any taint of 
polytheism: ñClear is Allah of any partners that they may 
ascribe {to Him}!ò[365]
 
Justice {óadl} means considering God as free from any form of 
injustice: ñThey said, óImmaculate is our Lord! We have 
indeed been wrongdoers!ôò[366]
 
Prophethood {nubuwwah} and Imamate {imamah} mean 
treating God as immune from the lack of the purpose, the 
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program and the means delivering the people from the sea of 
desire and inclination: 
 

ǁ ȿĆȵ Ćȩ ǠĆǼĆǿćǃǟ ǟȿƋĆǵ ĆȨƋȩ ĆǼĊǿĈȻĈǙ ĈǽĊȩ ĆȱǠćȵ ǟɀĆǕ ǠĆȂȹĆȯĆǃǟ Ƌćȝ Ćǣ ɂȲĆȀȊąȵ ƍɄȉ ȸĊǒİąǀ  
 
ñThey did not regard Allah with the regard due to Him when 
they said, óAllah has not sent down anything to any 
humanô.ò[367]
 
The Return {maóad} means knowing God not to have made 
creation in vain and knowing that the end of the world is not 
annihilation: ñO Lord, You have not created this in vain! 
Immaculate are You!ò[368] ñDid you suppose that We 
created you aimlessly, and that you will not be brought back 
to Us?ò[369] Yes, God is guiltless of this futile and vain act. 
 
Glorification of God is not only the fountainhead of Islamic 
beliefs but also the source of enormous spiritual and moral 
excellences:
 
Sub an Allah is the source of satisfaction {ri a}. If we regard 
Him as free from any defect, it means that we are satisfied with 
His decrees and submit to the wisdom behind His will. 
 
Sub an Allah is the fountainhead of tawakkul  {reliance on 
God}. It is only logical that we have to trust and rely on the 
One who is free from any need and immune from any 
weakness and inability: ñImmaculate is He! He is the 
All-sufficient.ò[370]
 
Sub an Allah is the source of love for God. The Essence that is 
clear from any defect and shortcoming is loved by man.
 
Sub an Allah is the preliminary part of praise and eulogy to 
Godðpraise and eulogy for the Essence that is free from filth 
and unpleasantness. Thus, in the Tasbi at al-Arbaóah,[371] 
ñsub an Allahò comes first before ñal- amdulillahò.
 
Sub an Allah is the key to salvation from all superstitions and 
man-made creeds: ñClear is Allah, the Lord of the Throne, of 
what they allege {concerning Him}.ò[372]
 



Perhaps, it is for these reasons that the command for tasbi  
{glorification of Allah} has been mentioned more frequently 
compared to other adhkar {forms of remembrance to God}. 
The command for tasbi  has been repeated 16 times; for 
istighfar {asking forgiveness from Allah} eight times; for the 
remembrance of Allah {dhikr} five times; and for takbir {to 
say, ñAllahu akbarò} twice. Besides, the command for tasbi  is 
meant for all times and conditions so that man should always 
remember God and regard Him as free from any form of defect 
and shortcoming:
 

ȿ ǁĆȅĆǤĈĉǴĊǣ ĈǶĆȶĊǼĈǿ ĆǣĈĉȬĆȩ ĆǤĊȰĆȕ ćȲćțɀĈȊȱǟ ƋȶĊȄĈȿ ĆȩĆǤĊȰĆȡ ćȀćǣȿĈȾĆȿ ǠĆȵĈȸĊȹǓ ĆǒǠĈȲȱǟ ƋɆĊȰĈ 
ȥĆȆĆǤĈĉǴĊȿ ĆǕĆȕĊȀĆȣǟĆȺȱǟ ƋȾĆǿǠĈǀ 

 
ñAnd celebrate the praise of your Lord before the rising of 
the sun and before the sunset, and glorify Him in watches of 
the night and at the dayôs ends.ò[373]
 
You also glorify God at the moment of victory and joyfulness: 
ñWhen Allahôs help comes with victoryé then celebrate the 
praise of your Lord.ò[374] In addition, glorify God in the 
depths of vicissitudes and adversity for the tasbi  is the source 
of deliverance: ñAnd had he (Jonah) not been one of those 
who celebrate Allahôs glory, he would have surely remained 
in its belly till the day they will be resurrected.ò[375]
 
Yes, on account of manôs many limitations, he can never 
comprehend God. So, it is better for him to admit his own 
weakness and say, ñAs You are beyond the scope of the 
intellect and imagination, You are guiltless of and above what 
others ascribe to Youò: ñImmaculate is He, and greatly 
exalted above what they say!ò[376]  
Only the sincere servants of God, through divine guidance and 
succor, can describe God: 
 

ȅ ǁćǤĊǶĆȷǠĆǃǟ ƋĈȝ ĆȶƋɅ ǠĆȎĈȦćȷɀĆǙĖ Ĉȝ ɍĈǤĆǻǠĆǃǟ ƋĈȱǟ ĊȶćǺĊȲĆȎĈȸɆĆǀ 
 
ñClear is Allah of whatever they allege {about Him},ð{all} 
except Allahôs exclusive servants.ò[377]
 

The reward for tasbih



 
Imam a - adiq (óa) narrates that the Messenger of Allah (S) 
said that when a servant of God utters, ñSub an Allah,ò 
whatever is under the Divine Throne glorifies God along with 
him and 10 times the reward shall be given to him. When he 
recites, ñAl- a ò God shall grant him the blessings of the 
world till he meets Allah and enters into the blessings of the 
hereafter.[378]
 

Practical tasbih
 
Imam a - adiq (óa) said: ñOne of the most difficult and 
important things that God has made necessary for creation is 
ñabundant remembranceò {dhikr al-kathir}.ò He (óa) then said: 
ñWhat it means is not the recital of ñSub an Allahi 
waôl- amdulillahi wa la ilaha illallahu Allahu akbarò {Glory 
be to Allah; praise be to Allah; there is no god but Allah; Allah 
is greater} although it is also part of them. What it means is óto 
remember Allah as to what is lawful { alal} and what is 
unlawful { aram}ô.ò[379] 
 
That is, to remember God when acting; if a certain task means 
obedience to Him, it has to be undertaken; if it earns His 
displeasure, it has to be abandoned.

 
Repetition of tasbih

 
Someone came to the house of Imam a - adiq (óa). He saw the 
Imam (óa) in a state of rukuóglorifying God and repeating the 
tasbi  60 times. While in the state of sujud, the Im m repeated 
the tasb  500 times.[380]
 
The repetition of tasbi  is discussed not only in prayer but in 
the 

i a ah, and in other cases, the 
repetition of tasbi  has been recommended. 
 
For instance, in the prayer, apart from the dhikr in rukuó and 
sujud, Tasbi at al-Arbaóah can also be repeated in the third and 
fourth rakóahs. Based on both Sunni and Shióah traditions, 
what is meant by the baqiyat a - ali at {ñlasting righteous 



deedsò}[381] in verse 46 of Surah al-Kahf is this Tasbi at 
al-Arbaóah.[382] As stated by Hadrat óAli (óa), the dhikr of 
Hadrat Ibrahim (óa) at the time of constructing the Kaóbah was 
ñSub an Allahi waôl- amdulillahi wa la ilaha illallahu Allahu 
akbarò.[383]
 

Remembrance of God {dhikr Allah} in Islamic culture
 
Let us take a brief look at the remembrance of God {dhikr 
Allah} in Islamic culture:
 
When surprised and amazed, our faithful ancestors would say: 
ñMashaô Allahò {what Allah has willed!} or ñsub an Allahò 
{glory be to Allah!}; when entering the house: ñYa Allahò {O 
Allah!}; when separating from each other: ñKhoda afi ò {may 
God protect (you)!}; when standing: ñYa óAli!ò {O óAli!}; to 
remove fatigue while working: ñKhoda quwwatò {may God 
give you power!}; in reply to the inquiry after oneôs health: 
ñAl- amdulillahò {All praise belongs to Allah}; when offering 
food: ñBismillahò {In the Name of Allah!}; and at the end of a 
meal, they would recite appropriate prayers and thanks to God.
 
Grandmothers would start their storytelling: ñYeki bud; yeki 
nabudò {There was once nobody except Him}.
 
It is clear that to live in such an atmosphere and to be reared in 
such an environment would encourage the remembrance of 
God to flow in the heart and His Name to flow from the tongue 
at any time and in any place.   
 

The tasbih of other creatures
 
All of creationðthe seven heavens and the earth and whatever 
there is between themðglorifies God.[384] The animals such 
as the birds, inanimate objects such as the mountains,[385] 
thunder and storm[386] do so and that too is out of 
consciousness and instinct! 
 

ȭ ǁćȰƉȩ ĆǼĊȝ ĆȲĈȴĆȍ ĆɎĆǩĆȼćȿ ĆǩĆȆĊǤĈǶɆĆȼćǀ 
ñEach knows his prayer and glorification.ò[387]
 
The tasbi  of the angels is so pervasive that the Prophet (S) 



said: ñThere is not a single layer of the heavens except that 
therein is an angel in the state of prayer and tasbi .ò[388] 
 
Imam a - adiq (óa) says: ñWhenever a rat Dawud (óa) would 
read the Zabur, there was no mountain, stone and bird that did 
not recit it with him.ò[389]
 
In the traditions, we are admonished not to strike a blow on the 
face of four-footed animals for they are glorifying God.[390] 
 

пгЇͧ ϟуО ϾϜ Ϝϼ нϦ Ͻ͵ нϦ ϝϠ     ϹІ ϾϝϠ ϼϺ̵ϹІ ϾϜϽгк дϝлϮ ϤϜ
ХГж Ϟϐ м Шϝ϶ ХГж Ьϸ ЭкϜ ЀϜнϲ ЀнЃϳв ϥЃк     Э͵ ХГж м
йЯгϮ ϼϺ̵дϝлж ϼϸ бЮϝК ϤϜ              дϜϾмϼ Ϲзтн͵ пв нϦ ϝϠ дϝϡІ м

м буЛугЂ ϝв буІнк м бтϽуЋϠ        буІнвϝ϶ ϝв дϝвϽϳвϝж ϝгІ ϝϠ
 
If you could see the unseen, to you would be revealed the 
secret behind every particle of the world.
The voice of water, soil and mud can be heard by the gnostics.
All the particles of the world say secretly to you during the day 
and night:
ñWe are hearing, discerning and vigilant. We are silent with 
you the strangers.ò
 
A group of chirping sparrows passed by in front of Imam 
as-Sajjad (óa). The Imam (óa) turned to those who were near 
him and said: ñEvery morning the birds glorify Allah and pray 
for power for the day.ò[391]
 
Some people have said that what is meant by the tasbi  and 
sujud of other creatures is allegorical and not literal. Just as a 
beautiful painting and a collection of poems respectively 
testify to the enormous talent of the painter and the inborn 
disposition of the poet, the mysterious constitution of other 
creatures bears witness to the knowledge, power, wisdom, and 
precision of God, declaring Him immune from any sort of 
defect and shortcoming. This is the very meaning of the tasbi  
of other creatures.
 
This view is put forward when, in the first place, we have no 
proof and evidence substantiating this notion. Secondly, we 
have to resort to allegorical interpretation {taôwil} and analysis 
when the apparent meaning of a word poses an impossibility 



such as the verse, ñThe hand of Allah is above their 
hands,ò[392] in which it is impossible for God to have a hand 
and so we say that what is meant by ñthe hand of Allahò is 
divine power. However, in case where we cannot comprehend 
the meaning, we have no right to resort to allegorical 
interpretation.
 
How could we resort to allegorical interpretation when the 
Qurôan itself says, 
 

ȿ ǁĆǙ Ĉȵ ȷƍɂȉ ȸĊǒİąǙ ĈɅ ɍćǤȆƍǴćǶǣ ĆȶĊǼĈȻĈȿ Ćȱ ĆȮĈǩ ɍ ȸĆȦĊȪĆȾćȷɀĆǩ ĆǤȆĈǶɆĆȾćȴĊǀ  
 
ñThere is not a thing but celebrates His praise, but you do 
not understand their glorificationò?[393]
 
How could we resort to allegorical interpretation when the 
Qurôan declares, ñAnd you have not been given of the 
knowledge except a few {of you}ò[394]?
 
We read many times in the Qurôan that the Prophet (S) who 
has access to eternal knowledge, said: ñI do not know.ò[395] 
So what if we also say, ñWe do not knowò and ñWe do not 
understandò?
 
What is interesting is that God has explicitly declared to us our 
ignorance and lack of knowledge: ñBut you do not understand 
their glorification.ò[396] But the proud man is not ready to 
say: ñI do not understand the secret of creation among which is 
the tasbi  of other creatures.
 
Does not the Qurôan categorically disclose that the hoopoe was 
aware of the sun-worshipping practice of the people of Sheba 
and reported the same to Hadrat Sulayman (óa), saying: ñThe 
ruler of Sheba is a woman who is sitting on a large throne and 
her people are worshipping the sun.[397]  
 
The hoopoeôs knowledge of the peculiarities of the 
environment and the name of the land, and its ability to 
distinguish woman from man, ruler from subject, polytheism 
from monotheism, and the like are all signs of the intelligence 
of other creatures. 
 



Does not the Qurôan say that one of the ants said to the others, 
ñEnter your dwellings, lest Solomon and his hosts should 
trample on you while they are unawareò?[398]
 
In these verses, understanding the movement of human beings, 
their names (Solomon), their occupation (military), their 
inattention to where they step, and the antôs concern for the 
other ants are among the issues that makes us aware of the 
capacity and power of discernment of other creatures.
Now, if we accept the existence of instinct as we have to 
accept the text of the Qurôan, then there is no more need to 
justify and analyze the tasbi  of other creatures. 

 
 

[362] Surah al-Waqióah 56:74.
[363] Surah al-Aóla 87:1.
[364] Tafsir al-Mizan, vol. 19, p. 160.
[365] Surah a - u
[366] Surah al-Qalam 68:29.
[367] Surah al-Anóam 6:91.
[368] Surah Al óImran 3:191.
[369] Surah al-Muôminun 23:115.
[370] Surah Yunus 10:68.
[371] Tasbi at al-Arbaóah: literally, the four tasbi s; it refers to 
the recital of ñSub an Allahi waôl- amdulillahi wa la ilaha 
illallahu Allahu akbarò {Glory be to Allah; praise be to Allah; 
there is no god but Allah; Allah is greater}. {Trans.}
[372] Surah al-Anbiyaô 21:22.
[373] Surah a Ha 20:130.
[374] Surah an-Na r 110:1, 3.
[375] Surah a - a a
[376] Surah al-Israô (or Bani Israôil) 17:43.
[377] Surah a - a a  
[378] Wasaôil ash-Shióah, vol. 7, p. 187.
[379] Al-Kafi, vol. 2, p. 80.
[380] Al-Wafi, vol. 2, p. 107.
[381] Surah al-Kahf 18:46: ñWealth and children are an 
adornment of the life of the world, but lasting righteous 
deeds are better with your Lord in reward and better in hope.ò



[382] Tafsir al-Mizan, vol. 13, p. 540.
[383] Wasaôil ash-Shióah, vol. 4, p. 1207.
[384] Surah al-Jumóah 62:1: ñWhatever there is in the 
heavens glorifies Allah and whatever there is in the earth, the 
Sovereign, the All-holy, the All-mighty, the All-wise.ò
[385] Surah al-Anbiyaô 21:79: ñAnd We disposed the 
mountains and the birds to glorify {Him} with David, and We 
have been the doer {of such things}.ò
[386] Surah ar-Raód 13:13: ñThe Thunder celebrates His 
praise.ò
[387] Surah an-Nur 24:41.
[388] Tafsir al-Qur ubi, vol. 8, p. 5581.
[389] Tafsir Nur ath-Thaqalayn, vol. 3, p. 444.
[390] Tafsir Nur ath-Thaqalayn, vol. 3, p. 168.
[391] Tafsir al-Mizan, vol. 13, p. 206.
[392] Surah al-Fat  48:10.
[393] Surah al-Israô (or Bani Israôil) 17:44.
[394] Surah al-Israô (or Bani Israôil) 17:85.
[395] This sentence was repeated four times in the Qurôan 
among which is in Surah al-Anbiyaô 21:109.
[396] Surah al-Israô (or Bani Israôil) 17:44.
[397] Surah an-Naml 27:22-27.
[398] Surah an-Naml 27:18.
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Qunut

 
 

The word ñqunutò means obedience accompanied by humility. 
For example, while addressing 

i u

a

 
The Qurôan thus enjoins us: ñSupplicate your Lord, 
beseechingly and secretly.ò[403] One of the signs of 
beseeching and weeping in the presence of God is to raise the 
hands in supplication.[404] The indigent man stretches his 
hands toward the Absolute All-sufficient, praying to Him alone 
and purges his heart of other than Him. 
 
Although qunut is only optional {musta abb} in prayer, it has, 
nevertheless, been given such attention that Imam ar-Rida (óa) 
thus wrote in one of his letters to Maômun: ñQunut is an 
obligatory sunnah in all the daily prayers.ò[405] Of course, the 
purpose of the Imam (óa) is to emphasize the importance of 
qunut. For example, if one forgets to perform it before the 
rukuó, it is recommended to perform a compensatory one after 
rukuó, and if he remembers it during sujud, he may also do so 
after salam.
 
Concerning the etiquette of performing qunut, it is thus 
recorded: You have to raise your hands up to the level of your 
face; the palms of the hands must be open toward the sky; the 
two hands must be kept together; the fingers must be close 
together except the thumbs; at the time of reciting the 
supplication, you have to look at the palms of the hands and 
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recite it loudly; of course, not to the extent that the leader of 
the congregation would hear it.[406] 
 
There is no specific supplication and one may recite whatever 
supplication one wants. It is also not necessary that the 
supplication be recited in Arabic as it may also be recited in 
English. Of course, it is clear that the Qurôanic supplications 
and the supplications that the Infallibles (óa) read in their qunut 
have special virtue and preeminence. 
 

The qunut of different prayers
 
The number of qunut is not identical in all prayers. Each of the 
five daily prayers has one qunut before the rukuó of the second 
rakóah. But the Friday congregational prayer which has two 
rakóahs have two qunuts, one before the rukuó of the first 
rakóah and the other one after the rukuó of the second rakóah. 
 
In the óId al-Fi r and óId al-Qurban prayers each of which has 
two rakóahs, we recite nine qunuts; five successive qunuts 
before the rukuó of the first rakóah and four successive qunuts 
before the rukuó of the second rakóah. Of course, there is a 
special supplication recorded for these qunuts.
 
Even in the alah al-ayat {prayer of natural signs} which has 
two rakóahs and five rukuós in every rakóah, it is recommended 
to recite the qunut before the second, fourth, sixth, and eight 
rukuós, though it is enough to have one qunut before the tenth 
rukuó.
 
The witr prayer, which is a one-rakóah prayer performed at the 
end of the night supererogatory prayers, has a long qunut and 
many recorded supplications, such as istighfar {to say, for 
example, ñastaghfirullahò} 70 times, ñal-óafwuò 300 times and 
supplication for 40 believers.
 
The prayer for rain, like the óId prayers, has five qunuts in the 
first rakóah and four qunuts in the second rakóah.
 
In any case, to prolong the qunut is recommended. Abu Dharr 
asked the Prophet (S): ñWhich prayer is better?ò The Prophet 
(S) replied: ñThe prayer whose qunut is longer and anyone 
who would recite his qunut longer will have more comfort 



during the time of the Day of Resurrection.ò[407]
 

The qunut of the Infallibles (óa)
 
Ibn Masóud said that the reason behind his acceptance of Islam 
was his witnessing the prayer of three persons, viz. the Holy 
Prophet (S), Hadrat óAli (óa) and i

a a A a i i a
we read: ñPeace be upon you 

when you are standing for prayer and qunut!ò
 
For each of the Infallibles (óa), there has been recorded long 
supplications in the qunut, which we cannot quote here for lack 
of space. It is surprising that the qunut with all its blessings is 
not widely and frequently practiced. Were Hadrat óAli and the 
Khulafaô ar-Rashidun not reciting qunut in their prayers?
 
During qunut we should not think of ourselves and our 
requests only. We have to learn from Hadrat Zahra who said: 
ñal-j ru thumma ôd-d r.ò[409] 
 
That is, ñThink of your neighbor first and then your family.ò 
God has promised to grant the personal requests of anyone 
who would pray for others. 
 
In the qunut we have to pray against our enemies, asking for 
the victory of Islam and the Muslims. 
In his qunut the Holy Prophet (S) would curse a group of 
people, mentioning their names and descriptions. In the qunut 
of his prayer, Hadrat óAli (óa) used to curse Muóawiyah and 
óAmru ibn al-óA .[410] At any rate, tawalla and tabarra are 
part of the religion, nay the foundation of our religion:
 

ȽĆȰ ǼȱǟƍȸɅ ǙĈɍƋ ȱŜĊǶćǢĉȿ ĆȱŜ ĊǤćȢĊÝȐ 
ñIs the religion other than love and hatred?ò[411]

 

[399] Surah Al óImran 3:43.
[400] Surah al-Muzzammil 73:8.



[401] Wasaôil ash-Shióah, vol. 4, p. 912.
[402] Mufradat ar-Raghib.
[403] Surah al-Aóraf 7:55.
[404] Maóani a - aduq, p. 369.
[405] Bi ar al-Anwar, vol. 82, p. 197.
[406] Masaôil-e Qunut dar Tawdi  al-Masaôil.
[407] Bi ar al-Anwar, vol. 82, p. 200.
[408] Bi ar al-Anwar, vol. 38, p. 280.
[409] Bi ar al-Anwar, vol. 43, p. 81.
[410] Bi ar al-Anwar, vol. 82, p. 201.
[411] Bi ar al-Anwar, vol. 68, p. 63.
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Tashahhud and Salam

 
 

Tashahhud
 

ǕĆȉĊȾĆǼćǕ ĆȷĊɍ ĆǙ ĈȱėȼĆǙ Ĉɍĉȿ ǃǟ ĆǕ ĆȉĆȾĆǼćǕ ĆȷƋȵ ćǶĆȶƋǟǼăȝ ĆǤĊǼćȻćȿ Ćǿ ĆȅćȱɀćǕ ÛȼĆȲȱĉȾćȴƋȍ ĆȰƍ 
ȝĆɂȲėȵ ćǶĆȶƋǼąȿ ĆȯǓ Ĉȵ ćǶĆȶƋ.Ǽ

 
I bear witness that there is no god but Allah and Muhammad is 
His servant and Messenger.O Allah! Send blessings on 
Muhammad and his progeny.
 
Among the obligatory parts of prayer is tashahhud which is 
recited in the second and last rakóahs of prayer. In the 
tashahhud we testify and bear witness to the Oneness of Allah 
and the a

a a

 
The slogan of tawhid

 
a a a a

a a a a

ǁ ȾȉĈǼĆǃǟ ƋćǕ ĆȹƋȼćǙ ɍ ĈȱĆȼĆǙ ĈȽ ɍćɀĆȿ Ćȱǟ ĊȶĆɎĆȮǝĆǦćȿ ĆǕ ćȱȿćȱǟ ǟɀĊȞĈȲĊȴĈ ǀ
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a a a a
i

a a a a

a a a a

ñLa ilaha illaôllah is My fortress; so, whoever enters My 
fortress is safe from My wrath.ò[414]

a a a a
a

a
a a a

a a a a a

u

a a
a a

a a a a
a i

i i

пȾȱėǟĈ пė ȦȭĆ  пǣ ǟăȂĉКĈ  ȷĊ ϜĆ ȷĆ ɀȭć ǟ̲ Ȭ̲ȱĆ ϜăǼǤĊȝĆ .
 
ñO Lord! It is already enough of an honor for me that I am 
Your servant.ò[418]



ǁ ȿĆȀȑ Ćǃǟ ǡƋćȵ ĆǮĆɎăȱ ƍȲƋǾĈȸɅĆǒ ĆȵǟĆȺćȵǟ ǟɀĊȀĆǕĆȥ ǥĈȀĊȝĆɀĊȷĆǀ  

u
a

a a

u

 
Pristine Tawhid

 
a

a allah

ñPolytheism is indeed a great injustice.ò[421] It is so 
because having a partner connotes weakness, impotence and 
the inability to act, as well as the existence of a similar and 
equal beingðthings which are inconceivable with respect to 
God.
 

Testimony to the Apostleship



 
ó u

Muhammad is His servant and Messenger

u
u

{mióraj}: 
ñImmaculate is He who carried His servant on a 
journeyò[422] and it causes the heavenly revelation to descend 
upon him: ñWe have sent down (the revelation through 
angels) to Our servant.ò[423]
 
God also praises His prophets (óa) for their servitude to Him. 
Regarding Hadrat Nu  (Noah) (óa), He says: ñIndeed he was a 
grateful servant,ò[424] and concerning Hadrat Sulayman 
(Solomon) (óa) He states: ñWhat an excellent servant!ò[425]

a i

Ǚ ǁĈǽĆǱ ǟĆȫǒǠĆȱǟ ĊȶćȺĆȥǠĈȪćȷɀĆȩ ĆȱǠćȹ ǟɀĆȊĊȾĆǼćǙ ĈȹƋȬĆȱ ĆȀĆȅćȯɀćǃǟ ƋĈȿ ĆǃǟƋćɅ ĆȞĊȲĆȴćǙ ĈȹƋȬĆ 
ȱĆȀĆȅćȱɀćȼćȿ ĆǃǟƋćɅ ĆȊĊȾĆǼćǙ ĈȷƋȱǟ ĊȶćȺĆȥǠĈȪĈȸɆĆȱ ĆȮĆǽǠĈǣćȷɀĆǀ 

 
ñWhen the hypocrites come to you they say, óWe bear witness 
that you are indeed the apostle of Allah.ô Allah knows that 
you are indeed His Apostle, and Allah bears witness that the 
hypocrites are indeed liars.ò[426]
 

Salawat



 
a a a

i a

a a

a a
a a a

a

a a
a a

a a  
 

Ǚ ǁĈȷƋǃǟ ƋĆȿ ĆȵĆɎĆǝĈȮĆǪĆȼćɅ ćȎĆȲƌȷɀĆȝ ĆȲĆȺȱǟ ɂƋǤĈɄƍɅ ĆǕ ǠĆɅƌȾĆȱǟ ǠƋǾĈȸɅĆȵǓ ĆȺćȍ ǟɀĆȲƌȝ ǟɀĆȲĆɆĊȼĈ 
ȿĆȅĆȲƍȶćǩ ǟɀĆȆĊȲĈȶɆăǀ Ǡ

 
ñIndeed Allah and His angels bless the Prophet. O you who 
have faith! Invoke blessings on him and invoke Peace upon 
him in a worthy manner.ò[435]

a a

a a
i a

a a un

alawat of God is nobility {kiramah}; the alawat of the 
angels is mercy {ra mah}; and the alawat of the people is 
supplication {duóaô}.



 
4. It is recorded in the traditions: ñIn addressing a rat Musa 
(óa), God said, óSend alawat upon Mu ammad and his 
progeny as I and the angels do send alawat upon himô.ò[436] 
 
5. The Messenger of Allah (S) said: ñTo remember God is a 
form of worship and to remember me is also a form of 
worship, and the same is true with respect to my successor óAli 
ibn Abi alib.ò[437]
 
6. It is recorded in the traditions: ñFor the acceptance of your 
supplication, send alawat first before supplicating.ò[438] Not 
only the sending of alawat upon hearing the name of the 
Prophet (S) but also writing it after his name has reward. The 
Prophet (S) said: ñThe angels are praying for the forgiveness of 
anyone who would send alawat to me in his book so long as 
my name exists in that book.ò  
 

The manner of sending salawat
 

a a ad (S) should definitely be 
mentioned along with his name otherwise oneôs alawat is 
incomplete {abtar} and defective.[439]

i u i a i i
i a i u a u

i
a

ǕĆȲȱĉȾćȴƋȍ ĆȰƍȝ ĆɂȲėȵ ćǶĆȶƋǼąȿ ĆȯǓ Ĉȵ ćǶĆȶƋȭ ǼĆȍ ǠȶĆȲƋɆĊǨĆȝ ĆɂȲė ǣǙĊȴɆȽǟȀ ȿĆ ȯǓĈ 
ǣǙĊǙ ȴɆȽǟȀĈȹƋȬĆ ǵĆǼɆȶĄȵ ĆǼɆǲĄ. 

a i a i i



ǠɅ ǕĆȽĊȰĆ ǣĆɆĊǨĈ ǿĆȯɀȅĈ ǃǟĈǵ ćǤƌȮćȴćȥ                ĆȀĊȏĄȵ ĈȸĆǃǟ ĈɄȥ  ȱŜĊȪćȀĊȷǓĈǕ ĆȹĊȂĆȱĆȼ
ȭĆȭǠȦćȴĊ ȵĈȸĊ ȝĆȴɆȚĈ ȱŜĊȪĆǼĊǿĈȹǕ ƋȮćȵ                ȴĆȸĊȱ ĆȴĊ ɅćȎĆȰƍ ȝĆȲĆɆĊȮćȴĊ ȥĆȍ ɎĆȲėǥɀĆ 
ȱĆȼ

 
O members of the Household {Ahl al-Bayt} of the Messenger of 
Allah! Loving you is an obligation, which God has revealed in 
the Qurôan.
On the greatness and loftiness of your station, it is enough that 
anyone who does not invoke blessings on you (in invoking 
blessings on the Prophet (S)), it is as if he has not invoked 
blessings at all.[441]
Yes, remembering Muhammadôs progeny in every prayer 
indicates that after the Prophet (S) we have to refer to his Ahl 
al-Bayt (S) and not to others. And if it is not really so, 
mentioning the names of persons whose path is not necessary 
to tread, especially in every prayer, would be an act of 
extremism.
 
A certain person was clinging steadfastly to the Kaóbah and 
sending alawat but not including the progeny of Muhammad 
(S). Imam a - a

a a

a a  
 

Salam
 

a a a

 ñInvoke blessings on him and invoke Peace upon 



him in a worthy manner,ò[447] God commands us to send 
salutations {salam} upon the Prophet (S) after the alawat. In 
prayer, therefore, after the alawat we extend salams to him: 
 

ǟĆȆȱƋȳɎćȝ ĆȲĆɆĊȬĆ ǟĆɅƌǠȾ ȺȱŜƋǤĈɂƌ ȿĆ ǿĆǵĊȶĆǦć ǃǟĈ ȿĆǣ ĆȀĆǩǠȭć!ȼ 
Assalamu óalayka ayyuhaôn-nabiyyu wa ra matullahi wa 
barakuh!
 
ñMay Allahôs peace, mercy and blessings be upon you, O 
Prophet!ò
Through the takbirah al-i ram, we detached ourselves from 
creation {khalq} and attached ourselves to the Creator 
{khaliq}. At the end of the prayer we also first convey 
salutation to the gem of creation, viz. the Holy Prophet (S). 
Then, we extend our salutation to the righteous servants of 
God: 
 

ǟĆȆȱƋȳɎć ȝĆȲĆȿ ǠȺɆĆȝ ĆɂȲė ȝĈǻǠǤĈ ǃǟĈȎȱǟ ĉȱǠĈǶĈȸɆĆ!

a a a a a a i

a a

(óa): ñPeace be 
to the apostles!ò[448] ñPeace be  to Noah!ò[449] ñPeace be 
to Abraham!ò[450] ñPeace be to Moses and Aaron!ò[451]

a

a

ǟĆȆȱƋȳɎć ȝĆȲĆɆĊȮćȴĊ ȿĆ ǿĆǵĊȶĆǦć ǃǟĈȿ Ćǣ ĆȀĆǩǠȭć!ȼ 
 
Assalamu óalaykum wa ra matullahi wa barakuh!



May Allahôs peace, mercy and blessings be upon you!

a

a

 
The physiognomy of salam
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a

a

assembly.[453] And the Qurôan thus exhorts: 
 

ǁ ȿĆǙ ĈǽĆǵ ǟćɆƍǪɆćǣ ȴĈǪĆǶĈɆƋǦąȥ ĆǶĆɆƌǣ ǟɀĈǖĆǵĊȸȆĆȵ ĈȾȺĆǀ Ǡ
 
ñWhen you are greeted with a salute, greet with a better one 
than it.ò[454]

 
ȿĆȆȱǟ ƋȳɎć ȝĆȲĆɆĊȮćȴĊ ȿĆ ǿĆǵĊȶĆǦć ǃǟĈȿ Ćǣ ĆȀĆǩǠȭć!ȼ

May Allahõs peace, mercy and blessings be 
upon you!

 

[412] Surah Al óImran 3:18.
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[414] Bi ar al-Anwar, vol. 3, p. 13.
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[416] Jamió al-A adith, vol. 1, p. 188.
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